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Rhapsodists of Love Divine, 

Come Rose Crowned and take your rest 
By my grave, there quaff the Wine 

From the Mystic Grape out-pressed. 
Wherefore mourn! To jocund day 

Turn your thoughts and Wisdoin learn. 
They who gaze the other way 

Shall the creeping Snake discern, 


PRIVATELY PRINTED.) 


DEDICATION 


Go little Book, perhaps some lonely heart 
Crushed by the turmoil of this bustling world 
May find in thee some solace for his pain. 

A modest garden art thou open wide 

To every traveller who will enter in | 
And seek a moment’s rest beneath thy shade, 
Or from thy fountains quaff refreshing draughts. 
Be kindly, wanderer, in the garden paths, 

Nor let thy indignation guide thy hand 


_ To hurl injurious stones because, perchance, 


Some imperfection hast thou seen—some tree 
Bearing no fruit—some flower wan and pale ! 
The gardener toiled to make his garden fair 

All for thy pleasure ;—seek the lonely paths : 
Perchance a rose—some aromatic herb, 

May bring thy soul some fragrance in the Night, 


And lead thy thoughts from Darkness to the Light. 
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INTRODUCTION 


In the Name of God, the most High, the most Clement. 


HAVING wandered over the surface of the Kingdoms 
of the Earth in my old age, I heard the cry of distress 
of the young King, saying, “ The Sceptre of my Father 
has fallen into my hands, and I am afflicted with fear 
because I know not how to wield it. Let those to whom 
God, the Almighty, the Merciful, hath disclosed Knowledge 
of any kind, come and impart some fragment thereof to 
me for the good of my People, and that Darkness may 
be lifted away from my Soul.” 

When { heard the ery of the King in distress, I turned 


my face towards his Kingdom, and when I had entered 
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it I found that the People were bowed down with grief, 
for the King’s Heart was sad, and he issued not from 
his Palace nor showed himself unto them. Over the 
Palace of the King gloom had descended, and I saw 
that the Entrance Gate to it was closed. Then with the 
Staff of my Wanderings I knocked at the Gate, and an 
attendant opened it, and said, “Who seeketh to enter 
the Palace of the King? If he brings Gloom with him, 
let him depart; if he brings with him a spark of the 
Celestial Light, let him enter, for he is welcome.” 

I replied, “What I bring I have garnered from the 
Path of Experience—from the Ascent of Life—and my 
Soul is serene.” 

The attendant replied, “Friend, thou art welcome; 
enter the precincts of the Palace of the King.” 

Then I passed through the Gateway and entered the 


Garden, and penetrated beyond where lay the Hall of 


gi 
‘ye 
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Assembly, where the Men of Wisdom were gathered 
round the Throne, on which sat the young King desirous 
of Knowledge. And it was here that through the Grace 
of God I saw the Mystic Rose from the Garden of the 
King unfolded before me, and a few petals which fell 
therefrom, according to my strength, I gathered and 


treasured. 


THE FIRST BOOK 


Of Knowledge of Impermanency or Knowledge of 
the Things of this World; Fragments from the 
bright coloured Petals which attract and seem 
to compose the very Mystic Rose itself, but are 


only the Outer Circle and Approach to the Seed 
Kernel of Life of the Inner Rose. 


FIRST SECTION OF THE FIRST 
BOOK 


Fragments from the Outer Circle of bright coloured 
Petals of the Mystic Rose, from which may 
be learnt something of the Knowledge which 


should pertain to Man as an Individual. 


ee ee ee Fe ee 


ee So ene ee 


WEALTH is a blessing and a curse; a blessing in that 
it putteth a man above the necessity of being under 
obligations unto others, and thereby saveth him from 
the temptation of doing things mean and servile to 
obtain the favour of the great; a curse, in that they 
who are born to wealth being from their youth up sur- 
rounded by luxury, and all their desires being satisfied 
without any effort on their part, lose as a consequence 
the power of striving for themselves, so that when 
adversity cometh upon them they are not able to bear 
up against it, and are therefore crushed by the blow. 
+ * 
The possibilities of wealth are very great, but the 


possibilities of wealth to produce human happiness are 
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not greater thah the possibilities of wealth to produce 
human unhappiness. 
* * x 

A Gardener with love and care cultivated his Garden, 
watching over the flowers and protecting them against 
the Winter blasts,and watering them when the Summer 
sun had parched the soil; in this way the flowers in 
his Garden became richer in colour and more splendid 
in size than those of any of his neighbours. But it so 
happened that the Gardener died, and then no one was 
left to take care of the Garden, and the cold blasts of 
Winter struck the flowers and the heat of the Summer 
sun shrivelled their roots so that they withered and 
died, and in a few years only the hardy weeds tenanted 
that Garden. 

So is it with the children of the rich, they labour 


under a disadvantage, for being nurtured from youth up 


FROM THE GARDEN OF THE KING 3 


with solicitude and care, and being supplied with all 
they may desire without the necessity of struggling to 
obtain it, they lose the power and capacity of protecting 
themselves, therefore when calamity comes, like the 
beautiful flowers in the Garden, they succumb, being 
unable to resist like those who have been reared with 
frugality and are therefore inured to hardships. 
* * * 

The Vazir of a King having attained to power 
through favour and intrigue and not through merit, 
conversing one day with a Dervish, said: “I am not 
content, for I am jealous of mankind, who make uncom- 
plimentary comments upon me, treating me as if I 
were a person unworthy of respect and of little under- 
standing. Why should they do this? Success have I 
attained, and to me it seemeth that success is the only 


thing worth striving for in the world,—the only thing 
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which is a reality and not a phantasm. Why then am 
I not happy?” 

The Dervish replied: “No happiness can come from 
worldly success which is unaccompanied by a sentiment 
that it is merited 

There is suecess of the world, and there is success 
of the soul ;—they work in different planes, and unless 
the two successes coincide no satisfaction can exist, 
though success of the soul alone will cause happiness. 

R ka %4 

A young man who inhabited a small village in an 
unfrequented district in the mountains, and who had 
never travelled to any distance from its precincts, 
through possessing a little more wealth than his 
impoverished neighbours, was eventually chosen to be 
the Head of the village. Then through ignorance he 


grew so proud and full of self-importance that he 
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behaved as if he were the King of Kings, and returned 
insolent replies to the orders he received from those 
above him. 

It happened therefore one day that the sub-governor 
of the province, tired out with the insolences of this 
foolish person, sent his steward accompanied by several 
servants armed with bastinado sticks to the village, and 
when they had arrived there the steward summoned the 
Head of the village before him, saying that he had 
a message to deliver to him from his master. And 
when the young man issued from his mud hovel and 
approached with a haughty air and the stately walk of 
a Sovereign emerging from his inner chamber to receive 
the ambassador of some tributary prince, the steward 
of the sub-governor spoke to him thus: “This message 
am I instructed to deliver unto thee; when a young 


horse unaccustomed to obedience raiseth his hind feet 
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and kicking with vehemence will not allow a man to 
ride on his back, thinking himself supreme and inde- 


pendent, then the owner thereof ordereth his legs to 


-be bound and the organs of his virility to be- 


removed, whereby his pride is turned into humility and 
his vehemence into docility. When the Head of a 
village swelleth himself up with importance, then shall 
the humble servant of the sub-governor teach him the 
respect which is becoming from one in his station.” 

The steward then made a sign to the servants, and 
to the astonishment of the young man he was seized 
by them, thrown down, and his legs having been bound, 
a drastic bastinado was applied to the soles of his feet, 
after which he was stripped of the office which he had 
valued so much, and another was appointed to be Head 
of the village. 


.To attain unto knowledge of Truth it is better to 


oo 
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be a small fish in the Ocean than to be a big fish 
in a puddle of water. For the soul to attain to an 
apprehension of realities and the true proportion of 
things, better is it for a man to be the humble servant 
of the King than to be the Head of a village ruling 
over a handful of ignorant peasants. 

* + * 

A Vazir after a sumptuous meal went to take his 
rest on the cool balcony of his palace, and there gave 
himself up to meditation, for he felt in low spirits, and 
- as he reclined on his couch, seeking to lure sleep to 
himself that it might drive away care, he was disturbed 
by a Dervish at his gate who recited in a loud voice 
portions of the Quran. The Vazir, tossing about in 
unrest, unable to sleep, rose at last in an irritable mood, 
and leaning over the balcony looked down upon the 


Dervish, who was serenely counting the beads of his 
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rosary while reciting aloud the ninety-nine names of 
God. Now the great man felt annoyed at the serenity 
of mind of the mendicant, so he called to one of his 
servants and said to him, “how long hath this person 
sat at my gate?” The servant replied, “since early 
morning, and he hath partaken of no food.” 

Then the Vazir exclaimed, “he hath eaten nothing, 
and is merry, and I have fared sumptuously, and am 
sad !—I will give him food, then perchance my sadness 
will pass to him.” Turning to his servant, he said, 
“send the dog at my gate a bowl of rice; perhaps 
when he hath eaten thereof he will stop his howling.” 

* * * 

From his balcony the Vazir, with an eye of envy, 
watched the servant bearing the bowl of rice to the 
Dervish, who received it with humility, and after having 


partaken of it moderately he laid it aside, and began 
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again, but with a clearer and refreshed voice, to sing the 
praises of God—the Benevolent—the Compassionate. 

When the Vazir saw this he grew very wroth and 
envious, and calling to his servant he cried, “ bring 
before me this beggarly Dervish, that I may know what 
manner of man he may be.” 

The servants, eager to carry out the wishes of their 
master, hastened to seize the Dervish and to bring him 
into the presence of the Vazir, who, reclining on the 
couch of honour, looked down with disdain upon the 
mendicant, who sat on the floor of the room, and ex- 
claimed to him, angrily, “not only art thou unman- 
nerly, in that I sent thee out food, and thou returnedst 
me no thanks, but thou art an annoyance unto me, for 
being beggarly and in want, thou art cheerful, while 
I, who have the wealth of many provinces of the King- 


dom at my disposal, am dissatisfied and in unrest.” 
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The Dervish replied, “When food cometh my way, 
I return praises for it unto the Giver of all good things. 
Had I known that thou didst expect to be thanked 
for giving away that which cost thee no effort to 
part with, I would have recited a prayer for thy 
happiness, but it would have availed thee little, for he 
who yieldeth himself up to discontent can never know 
happiness.” 
The Vazir answered petulantly, “to discontent do 
I not yield myself up, but under the weight of care 
do I bow down. Thou who hast no heavier burden 
to bear than the patched cloak of the Order of Der- 
vishes, art not competent to understand all the 
anxieties which weigh on my mind.” 
“ * * 
And again the Dervish spoke, saying, “Oh! Vazir, 


the King of Kings putteth in thee his trust and yieldeth 
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into thy hands the government of the people, and yet 
thou showest less wisdom than the simplest of men! To 
thee happiness will rarely come, for to make thee happy 
the King must at least throw into thy lap as a gift the 
government of some new province, as if thy store of 
worldly wealth did not already exceed the limits of that 
which thou canst of thyself enjoy; learn thou therefore 
of the mendicant whom thou despisest, for he knows how 
to be happy when a bowl of rice is sent out to him from 
the kitchen of the opulent, while for thee the most cunning 
of cooks prepare food which remains unpalatable. And 
when thou sayest that the patched cloak of the Order of 
Dervishes hath no weight and is a burden easy to bear, 
thou speakest, oh! Vazir, of that which thou dost not 
know. Hast thou never watched a labourer bearing on 
his head a basket full of bricks for the building of a 


house? And hast thou not observed how every additional 
C 
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brick he putteth into the basket addeth to his toil and 
weariness, and to his anxiety lest one of them should 
fall out and be lost unto him? Now every brick which 
he addeth to his store, addeth weight of this world to 
the burden which he hath to carry. Invisible though 
it be, the Dervish beareth upon his head a basket full 
of bricks, but each brick therein is a renunciation of 
some temptation of this world, and each additional brick 
which he addeth to his store hath the quality of lightening 
his burden, for the weight of each such brick is not 
weight of this world but spiritual weight, and the more 
of such weight a man carries the greater becomes his 
strength and the easier his burden; therefore doth the 
heart of the mendicant Dervish rejoice while that of the 
powerful Vazir increaseth in despondency.” 

Now the words of the Dervish caused the Vazir to 


grow very wroth, for it stung him to the quick to be 
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thus mocked before his servants by a poor mendicant 
and in his fury he roared out to them, “seize this man; 
load him with chains, and cast him into the prison of 
my palace. Though his heart rejoices and mine is 
despondent, I will show him that I have the power to 
. thrust his heart down into lower degradation and misery 
than mine ever can sink to.” 
* * 7 

So the Dervish was thrown into prison and loaded 
with chains, and every day as the Vazir rode past the 
barred windows of the prison he could hear the Dervish 
singing the praises of God, or else reciting aloud, as if 
he had been sitting in a garden of roses and listening 
to the song of nightingales, some consoling ode of the 
Prince of Poets; (oh! thou who art buried near the 
sweet city of Shiraz, surrounded by the graves of those 


to whom thy songs have been a consolation, may the 
C 2 
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blessing of God be ever with thee.) Now the gloom of 
the Vazir grew so increased by the serenity of the Dervish, 
whom no affliction could affect, that one day he called 
for his servants and ordered them to take the Dervish 
and eject him from the city, that so he might have peace 
and quiet, and hear his voice no more. | 

When several years had gone by it so happened that 
the favour of the King was taken away from the Vazir, 
and his enemies having risen against him, he was accused of 
bad government and cruelty to the people. So the King’s 
order went out that the Vazir should be deposed from all 
his offices, and be thrown into prison loaded with chains. 

Then the Vazir, having no resources of consolation 
in himself, gave way to the most violent dejection, and 
allowed his soul to sink into the lowest depths of. 
despair, and often he would cry aloud: “There is no 


justice in this world, for when I was in power and 


FROM THE GARDEN OF THE KING 15 


affluence I was not happy, and when I find myself 
in the degradation of my present position I am over- 
come with despondency.” 

* * * 

The Dervish who had been so ill-used by the Vazir, 
hearing of the latter's misfortune, left the furthermost 
corner of the kingdom where he had taken refuge, and 
returned to the city from which he had been ejected. 
When he had found the prison in which he himself 
had spent so many days, and where the Vazir was now 
confined, he sat down by the barred windows of the 
house of woe, and began to sing aloud the praises of 
God and to recite the odes of the Prince of Poets, 
with the object of bringing consolation to the dejected 
Vazir within. And every morning the Dervish returned 
to his post, and his voice became for the Vazir like 


the sound of the lute of the Beloved, bringing balm 
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to his soul ahd stirring his emotions that the tears 
flowed from his eyes, and little by little visions of 
noble things began to appear to him, and he learnt to 
appreciate the blessing of resignation. 

And so it came about that the Vazir, shaking from 
himself the chain of despair, murmured in thankfulness : 
“Verily that man knoweth more than ever I did in all 
the days of my splendour and power, and by his side 
am I not worthy to sit down. Praise be to God! the 
souls of the Dervishes are like the stars of God’s creat- 
ing, for the fury and violence of impotent man cańnot 
arrest the solemnity of their progress nor alter the 
serenity of their countenances. The blessing of God be 
on this holy Dervish, for he is like the torch of Truth, 
and the Light which he scattereth is the only Light 
which faileth not in this world of gloom.” 


# * * 
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A young man having by the care of his parents 
been brought up under the guidance of the Sheikh who 
enjoyed the greatest reputation in the city where he 
dwelt, when he came to man’s estate, having inherited 
from his relatives a large fortune, said to himself: “My 
Master hath declared unto me that the World is fair 
for those who read it aright, and as the Creator by 
pouring sit of his treasury into my lap hath given 
me,the power of choosing the path in life I may prefer, 
I. will now seek for the flowers in the World, for in 
them doth my heart rejoice, and the weeds will I put 
aside and avoid.” 

Therefore he constructed for himself a beautiful 
palace; rare and costly marbles lined the walls, and 
the ingenuity of artists was exercised to invent decora- 
tions pleasing and soothing to the eyes. In his garden 


were shady avenues of orange trees, and numercus 
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fountains with marble basins into which the cool and 
limpid water plashed and sparkled, and sunny terraces 
brilliant with rare and fragrant flowers. The beauty 
of the girls in his harem could not be exceeded in 
the land, nor the swiftness of his greyhounds in the 
chase, nor the keenness of vision of his hunting hawks. 
Daily the daintiest of food was served up to him, of 
which he partook with moderation; in his library Ten 
the works of the poets and the philosophers, and when- 
ever opportunity allowed of it, he gathered round him- 
self the men of experience and wisdom, for in their 
conversation he delighted. Out of his abundance he 
gave to the poor more than the Law commands, and to 
his attendants he was ever kind and considerate, so that 
he won the love of those who were near to him, and the 
esteem of those who knew him but from a distance. 


* * * 
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Thus he went through life with a light heart, enjoying 
with moderation all that was beautiful in the World, and 
gathering experience and wisdom through the selecting 
of emotions and the tasting of all delights. It happened 
one day, that when he was grown old and had become 
the Governor of an important province, that he held a 
public audience in order that such as had complaints 
to make might lay them before him. Having consoled 
some who were in distress and redressed injustices by 
deciding against a too rigid interpretation of the Law, 
a Mullah, learned in the Law of the Quran bút narrow of 
heart, rose and rebuked him publicly, saying : “ Thou man of 
worldly pleasure, dost thou dare to assume upon thyself 
the power of deciding what is just and what is unjust, and 
yet thou puttest aside the Law which the Holy Prophet 
hath given unto us! Verily thou art worse than an infidel, 


and the fire of Hell is yearning to consume thee.” 
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A Dervish who was humbly seated at the lower end 
of the hall then raised his voice and said: “Oh! Mullah,. 
full of learning, throw not a stone at the Governor, for 
verily the heart which is merry and serene hath been 
illumined by a ray from the Source of all Light.. 
Beneath the robe of honour of. the Governor as well as 
beneath the humble mantle of the Dervish knowledge | 
of the Truth may be hid, for the Path which leadeth 
thereto may be through experience of the World or 
through experience of spiritual cortemplation.” | 

+ * * 

A Governor of Kashan sat one day in his priyate 
chamber surrounded by some of his advisers and certain - 
Mullahs of the city, and they were engaged in intel-- 
lectual conversation.. And it so happened that in course 
of time they began to discuss the duties of a man to 


his wife, and whether in love dalliance with her it was. 
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lawful for him to give: reins to his imagination, or 
whether he should restrain himself within the limits of 
the strictly necessary. And much divergence of opinion 
having been expressed upon this question, a rigid and 
orthodox Mullah rose and stoutly defended the principle 
that marriage was created for continence and not for 
pleasure. While the discussion was raging hot, Hadji. 
Mahmud, the witty barber of Kashan, entered the room 
for the purpose of shaving the head of the Governor: 
and of trimming his beard, and when the Governor 
perceived him, he exclaimed : “Oh! man of the people, 
_ hear what these wise men are saying, and enlighten us 
with thy views. If the Benefactor of Benefactors were 
to give thee a young and beautiful girl as a wife, 
wouldst thou think it right to enjoy the plenitude of 
her delights according as the laster of thy imagination 


might direct thee?” 
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The barber at once replied: “Oh! excellent Governor, 
who ever heard of a Benefactor who when presenting 
an orange to a man, at the same time forbade him to 
suck it or to devour it as his fancy might direct him? 
To prescribe with the gift of the orange the method of 
eating it, would be to render the orange sour in the 
sight of the receiver and no gift at all.” 

The Governor was pleased with the reply and said: 
“Thou wise barber, I am this day in the humour to 
ask thee questions which have puzzled the learned, and 
thou shalt answer me. Tell me now, what quality 
wouldst thou most commend in a woman?” 

“A soft voice, oh! excellent Governor,” exclaimed 
the barber, “for even in darkness (sorrow) it is a delight, 
and when one is weary it is soothing.” 

“And what vice wouldst thou most condemn in a 


woinan ?” 


on A 
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“Temper, oh! Governor, for all other vices may at 
moments be pleasing, but temper is always unlovely, and 
driveth away a man from the woman who should be 
the source of his joy.” 

“Man of the people!” exclaimed the enchanted 
Governor, “verily thou hast gathered more wisdom with 
thy razor than my advisers and Mullahs with all their 
study. Tell me now what dost thou consider the most 
delicate thing in this world ?” | 

“Oh! Governor, what can we find in this world 
more delicate, or requiring greater care to preserve it, 
than a virgin who has reached the age of puberty ? 
More delicate is she than the skin of a ripe Kashan melon 
in a field, which will burst, it is said, if near by a horse 
passes shaking the ground with his galloping hoofs.” 

The Governor laughed, and said: “Hadji Mahmud, 


thou hast answered me well, and thy wisdom pleascth 
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me so, that I will consult thee even with regard to 
that which pertaineth nearest to my domestic felicity. 
I have a young and beautiful daughter, whom I would 
wish to make the paragon of her sex, that she may 
become worthy of the King of Kings; tell me, wouldst © 
thou advise me to call in the aid of the philosophers 
and the poets to complete her education?” 

“ Oh! excellent Governor, if thy humble slave may 
speak his mind, he would say: if thou hast a young and 
beautiful daughter, and her felicity is near thy heart, then 
give her in marriage to a young and well-favoured youth, 
for in her eyes he will possess the key to all the wisdom 
of the philosophers and the inspirations of the poets.” 

The Governor laughed, and said: “Oh! barber, full 
of quaint wit, in thy search for wisdom hast thou 
discovered. a better way of retaining the fidelity of 


women than the guardianship of eunuchs?” 
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“Verily, oh! Governor, no better system hath been 
devised for securing the fidelity of their bodies and the 
infidelity of their imagination. Such fidelity hath no 
-more flavour to a man of sense than hath the fruit in 
a well guarded garden, which the hand of the pilfering 
‘boy hath not been able to touch, but which the gardener 
hath not been able to protect against the devouring 
canker worm within.” 

“Well, then, Hadji Mahmud, what wouldst thou 
‘recommend me to do to restore flavour to my fruit, 
and to obtain the full fidelity of my wives?” 

& Oh! excellent Governor, make that the interior of 
thy house be so pleasant to thy wives that they will 
not desire to look out of the window, for when a 
omn looketh out of the window of her house, Satan 
.entereth in at the door.” 


“Oh! barber of my soul! verily what thou pre- 
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scribest is not easy to execute, for what man is there 
capable of rendering all his wives equally happy ? when 
the one rejoiceth, another will mourn.” 

Tc this the barber replied, with a profound bow: 
“Oh! excellent Governor, how shall thy humble slave 
dare to suppose that thou art not capable of rendering 
happiness unto all thy wives !” 

And the Governor being pleased with the barber's 
answers to the questions he had put to him, ordered 
that a present should be given to Hadji Mahmud, and 
sent him away contented with his generosity. 

* wk * 

A man who had farmed the taxes of the Province 
of Fars, and who thereby! had acquired vast wealth, said 
to his attendants as he lay upon his death bed: “I have 
toiled and laboured throughout my life, and my anxieties 


have been great and numerous, but to me is it a satis- 
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faction to know that my only son who is a youth will 
be spared the weariness of toil; for him the cup of 
happiness will be full; him no anxieties will assail, and 
what his heart desireth his means will enable him to 
procure.” 

Now Abdul Kassim, the son of this man, when he 
“came into possession of the fortune which his father had 
accumulated, indulged in every excess and gratified every 
fancy which his imagination conceived. By the time he 
had reached middle life he had exhausted the pleasures 
which it takes other men a lifetime to experience, and 
he therefore became moody and discontented, and one 
day as he lay in the palatial hall of his father’s house 
he moaned to himself: “My father toiled and was weary, 
and he did not live to see this marble palace completed, 
and yet he was happier than I who sit therein and who 


have but to enjoy it. The splendour of the marble of 
D 
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this hall appeareth to me as melanchcly as the darkness 
of a death chamber. Oh! miserable man that I am; 
my servants seek to amuse me, but they are the dullest 
of slaves, and in their minds is no inventive power. On 
. dishes of silver they bring meghe choicest of food, but 
my stomach rebels thereat and is sick, and I cause it 
to be cast to the dogs, who lap it up with a greed which 
I would surrender much of my fortune to be able to 
purchase for a moment. Music they play to me, and 
boys do they bring with the voices of nightingales, but 
my feet feel no desire to dance nor my heart to sing, 
and the voices of the boys sound no sweeter to my ears 
than the croaking of the carrion crows. Alas! that J 
was born to be thus troubled with calamity.” 
* * * 
Outside sat a Dervish chaunting aloud: “The blessing 


of God be on the servants of the Lord.” — 
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Abdul Kassim in his grief rose and looked out, and 
when he perceived the Dervish peacefully reading the 
holy Quran with a look of beatitude upon his face, he 
cried out to him: “Oh! man of austerity, if I put on the 
cloak of the Dervish, shall I also know peace of soul 
and happiness of heart?” 

To him the Dervish replied: “If a man putteth upon 
himself the skin of a lion shall he acquire thereby also 
the heart of a lion? Thy soul lieth imprisoned within 
the halls of thy marble palace; it can only be released 
therefrom by the Grace of God. He alone hath the 
Power. Pray to him that His Mercy may be extended 
unto thee,” 

* * * 

It is recorded of an Emir of Damascus, that he became 

so enamoured of the daughter of a copper worker in the 


bazaar of that city, that every day he would send her 
D2 
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through his servants rich gifts and costly dresses, but 
she being a girl not only distinguished for her beauty 
but also for her great determination of character, rejected 
his addresses with scorn, being herself enamoured of a 
young artisan in the bazaar, and to her the discourses 
of the youth seemed more precious than strings of pearls 
or the glitter of jewels. 

In the paroxysms of his unrequited lave the Emir 
of Damascus neglected his duties, visited no more the 
mosque, and in his fury allowed his rule to weigh heavy 
upon the people. 

One day driven by restlessness he rode alone afar 
from the city, and meeting by chance a Sheikh of great 
reputation for learning and wisdom, he accosted him thus: 
“Oh! Sheikh, am I not the Emir of Damascus, whose 
wealth is boundless and whose authority no man can deny? 


Why then are there some who will not obey?” 
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To him the Sheikh replied: “If he who is in authority 
commandeth that which is in conformity with the Law 
of God, shall he find any to refuse him obedience but 
they who are wicked? Them will he chastise with the 
approval of all men.” 

Again the Emir spoke: “Oh! Sheikh, my heart is 
like the ocean scourged by a tempest; my wealth availeth 
me nothing; my power seemeth to me but weakness, for 
I command and am not obeyed. Surely to him to 
whom authority is given obedience is due?” 

The Sheikh replied: “Oh! Emir, hath it been decreed 
by God that all things should be given unto one man ?” 

The Emir then departed, sad, and moaning to himself: 
“Wretched indeed am I, for no satisfaction do I derive 
from my wealth or position. Verily happier than the 
Emir of Damascus is the humble youth in the bazaar, 


for the desires of his heart are satisfied, while mine are 
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denied. Indeed the torments of hell aré nothing to 
what I have to bear, and yet men think me happy and 
envy my exalted rank.” | 
® + a 

A peasant had two sons; the one who was of an 
adventurous spirit left the village of his father in early 
youth, and proceeding to Bunder-Abbas, took service 
upon’ a vessel trading with MHindoostan, and having 
become a merchant in that country, in course of time, 
by industry and good fortune, accumulated vast wealth. 
Now: the other brother remained with his father, on 
whose death he inherited the small house in which he 
had lived and a few fields of irrigated land: When he 
had reached the age of venerableness, being respected 
by his fellow villagers, he was chosen by them to be’ 
the Head of the Village. Now the brother who had 


gone to Hindoostan died, leaving no children, and the 
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whole. of his vast fortune passed to the brother who 
had remained a peasant. This one m entering into 
possession of the same abandoned his village and estab- 
lished himself in the vicinity of the Court of the King, 
where he built himself a fine palace with a bcautiful 
garden; and he surrounded himself with a retinue of 
attendants, and musicians performed to him and poets 
recited to him verses in his honour at the entertain- 
ments which he gave. Now with all his wealth he was 
not happy, for he had grown accustomed while Head 
of the Village to meet with the respect of his fellow 
men, and in his present circumstances he felt that 
no man respected him on account of his want of 
education, and the performances of the skillcd musicians 
did not please him so much as the simple song 
of the camel driver, nor did the productions of 


the most refined of cooks taste to him as sweet as 
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the rice partaken out of the common bowl of the 
villagers. 
# ® * 

One day, wearied with the bondage of wealth, he 
returned secretly and humbly clad to his former village, 
and seating himself at the door of the tenement in 
which he had lived, he received fromthe villagers 
grectings of recognition and respect, and his heart 
leaped with joy, and he caused a melon to be brought 
to him, and a bowl of rice and some bread, and he eat 
of them with relish, Then to himself he exclaimed: 
“In the days when I worked in the fields often did I 
derive pleasure in repeating to myself all that I would 
do if I were to become the possessor of vast riches ; 
now that I possess wealth, this have I discovered, that 
~ .....t0 enjoy it requires as much preparation as it does to 


develop the muscles to enable a man to carry heavy 
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burdens, and that often it is better to possess a light 
heart and imagination, than to have the reality and a 
lump of lead upon one’s soul.” 

* * * 

An old man feeling that the hand of Death was 
upon him, called his two sons to his bedside, and said 
to them: “I am going to my account, for God calleth 
me to Him, and now you will be left alone. Worldly 
wealth have I none to leave you, but I have brought 
you up in the ways of righteousness, and if you con- 
tinue to tread that path, God will pour down His 
wealth upon you.” 

Then he died, and was buried, and his sons having 
mourned for him, decided to travel towards the Great 
City. After encountering many difficulties, they came 
one evening within sight of the object of their journey, 


and weary and hungry, for they had not wherewith 


36 . THE MYSTIC ROSE 
to purchase food, the two brothers knelt down and 
prayed. 

Then one said: “Oh! God, the Compassionate, the 
Merciful, in Thee I put my trust, show me the way 
to follow that I iay acquire the Wealth of Thy 
Grace.” l 

The other brother, gazing at the Great City before 
him, and overcome with horror at the turmoil of seeth- 
ing humanity in it, prayed, saying: “Oh! God, the 
Compassionate, the Merciful, in Thee do I put my 
trust, show me the way tò follow that I may acquire 
the Wealth of Thy Grace.” 

And as they slept that night the Archangel 
Gabriel appeared to them in a dream ; and to the first 
he said: “Rise on the morrow; enter the Great City 
and go into the bazaar, there shalt thou find a treasure 


awaiting thee.” To the second he said: “ Rise on the 
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morrow and depart into the desert, there shalt thou 
find a treasure awaiting thee.” 
* 4 % 

The next morning when the two brothers awoke 
they told each other their dreams, and they said : “God’s 
will be done;” and so they parted from each other. 

Now the one who went into the desert found by 
the wayside the lowly garment of a dervish, and 
taking it up and finding no treasure within it, he ex- 
claimed: “In God do I put my trust; He will disciose 
to me where the treasure lieth hid.” Then he took up 
the garment and placed it round his shoulders and wore 
it with religious care. 

The other brother entered the Great City aiid made 
his way to the bazaar, where his look of earnestness 
struck a goldsmith who sat in his shop, and he called 


out to him: “ Young man, seekest thou employment?” 
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And he, replying in the affirmative, entered the service 
of the goldsmith. By his diligence and honesty he 
soon won his master’s esteem, and after a few years, 
when he had acquired sufficient wealth, he set up for 
himself. By fair dealing with all men he so increased 
his store that in course of years he became one of the 
richest men in that city. And being of a kindly and 
noble disposition, he with his wealth built caravanserais 
on the main roads for weary travellers to rest in, and 
he constructed bridges over the rivers, so that during 
the rainy season caravans might be able to cross them | 
safely, and he erected mosques for the picus to take 
refuge in and pray. For these good deeds in such 
esteem was he held by his fellow citizens that they by 
common accord elected him their judge, for they said: 
“Out of his lips no injustice can proceed.” 


* * * 
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When he was grown old and infirm and foresaw 
that his end was approaching, he said to his atten- 
dants: “The days of work are over; I will retire to 
the place of my birth, and there will I repose myself 
and await the time when it shall please God to take 
me to Himself.” Therefore after he had settled his 
worldly affairs he left the city with his servants and 
attendants, and a vast concourse of people followed 
him part of the way weeping, and saying: “Indeed, he 
was a treasure sent to us by God, and now he is taken 
away.” 

And as he passed through the desert with his retinue, 
he saw afar off an old man praying by the side of a 
solitary tree, by which bubbled a small spring of water. 
And when he was come nigh enough, he alighted from 
his horse, and having approached the lowly Dervish 


with humility, he prostrated himself before him, saying : 
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“Oh! Sage of God, teach me some of thy Wisdom!” 
Then the Dervish awakening from his extasy in God, 
laoked at the stranger, and recognising in him his 
brother, exclaimed: “Oh! Sage of the World, come ta 
my heart, for thou art near to me!” And the twa 
brothers fell into each other’s arms and cried as with 
one voice: ‘God is the Compassionate, the Merciful ; 
verily He hath favoured us above other men, and 
abundance hath He poured down upon us out of the 
immensity of His Treasure.” But the emotions of their 
joy were too much for the frailty of their bodies, and 
they lay down and were gathered into the presence of 
God. 


And the attendants, perceiving what had occurred, 


marvelled much and exclaimed: “Verily God js the — 


Mighty, the All-Powerful; blessed are they who ever 


seek His presence. Through thé lanes of the Great City 
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or in the loneliness of the desert man can approach the 
outskirts of His Throne. All things will perish but 
His Face!” 

*# * * 

Hussein Ali was a young man who, urged by a 
desire for knowledge, travelled to the chief centres ot 
learning there to make himself proficient in the science 
of ied dine: And when he had acquired all that could 
be taught him, he returned to his native city with a 
supreme reputation for learning and knowledge and 
there. gave himself up to the practice of the art of 
healing. Year by year his reputation increased, and 
more and more people flocked to him to seek relief 
from their ailments, and his fellow citizens held him 
in high veneration. 

But a canker-worm was gnawing at his heart, and 


his success in acquiring material knowledge threw open 
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wide the flood-gates of impiety, and in his pride he 
would often exclaim: “Indeed I am greater than other 
men, who are swaycd by their foolish beliefs and super- 
stiticns, for I know what they cannot understand and 
I see what they cannot conceive, and through my 
knowledge and foresight have I with success wrestled 
with the Angel of Death.” 
* + tt 

It happened one day as Hussein Ali rode proudly 
through the bazaar, looking down disdainfully upon the 
common people who made way for him to pass and 
bowed low to him in veneration, that a mendicant 
Dervish moved not from the prayer carpet on which 
he was seated, and paying no heed to Hussein Ali, 
continued to cry with a loud voice: “There is no God 
but God and Mohamed is His Apostle.” 


An attendant of the illustrious physician rebuked 
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him, saying: “Cease crying perpetually, ‘there is no 
God but God and Mohamed is His Apostle, and rise 
and show respect to Hussein Ali, who is held in 
veneration by his fellow citizens.” 

The Dervish replied: “Cease thy talk, friend, thou 
knowest not what thou sayest. Verily Hussein Ali is 
more sick than they whom he doth seek to cure.” 

The attendant was astonished at this reply, and asked 
for further explanation of the Dervish of humility, who 
opened his lips and said: “If I acquire knowledge of 
all the mysteries of the created world, what availeth it 
my soul if thereby my soul be not brought nearer to 
Him who created it! Hussein Ali in his zeal to probe 
the secrets of the material world, hath plunged himself 
headlong into the mire pool of Unreality, and thrown 
up the soles of his feet against the Face of the 


Almighty Splendour! Verily I may say that Hussein 
E 
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Ali is more sick than they whom he would seek to 
heal.” 
* * * 

A King, who was a great conqueror, having overcome 
his enemies in a sanguinary fight, rode over the field 
of battle with a retinue of his officers, and seeing the 
number of the slain, the villages burnt down, the corn- 
fields trampled upon, and hearing on all sides the cries 
and curses of the dying, his soul grew depressed and 
heavy with woe, and the world seemed to him full of 
horrors and abominations. It so happened that as he 
rode he passed along a wall which surrounded a 
beautiful garden, and from within came to him the 
voice of a Dervish who sang of the mystical love of 
the nightingale and the rose. Now the king was seized 
with fury that one should be happy while others were 


in misery, and he ordered that the gate of the garden 
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should be broken down, and when he had entered in he 
perceived the Dervish peacefully seated by a bubbling 
fountain; then his wrath knew no bounds, and with all 
the vehemence of passion he upbraided the Dervish, 
accusing him of selfishness and sensuality because he 
sang and was merry while his fellow creatures were 
dying and in sorrow. 
# * * 

But the Dervish, the serenity of whose countenance 
was unruffled by the wrath of the King, replied as 
follows: “Oh! King, for thy impiety must I rebuke thee, 
for the servants of God are merry and light-hearted. 
They who have caused the carnage must bear the guilt 
thereof, but let them not seek to put the burden of it 
upon the innocent. Why art thou sorrowful? Because 
thou gazest into the pit of darkness and turnest thy 


back to the effulgence from His Face. The shadow is 
E 2 
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as great as the object which casts it; why then art 
thou astonished at the vastness of the darkness, for is 
not God the Mighty, the Magnificent? Turn to the 
Eternal Light; do not pursue after the phantasm of its 
absence. Sit by me and I will sing to thce of the love 
of the nightingale and the rose, and of the coolness of 
the fountain, and of the fragrance of the flowers of the 
world, and thou shalt rejoice and thy soul be happy.” 

And the words of the Dervish moved the King to 
tears, and he and his attendants fell upon their knees 
and exclaimed: “ Verily God is the Compassionate, the 
Merciful, the Benignant, and the gifts which He hath 
poured upon mankind surpass the understanding of man.” 

* + * 

Ali Akbar was a merchant of Kasvin who through 

diligence and application had raised himself from a low 


station to the possession of considerable wealth. As he 
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performed his religious duties with regularity, although 
even during his prayers, his mind being engrossed with 
worldly affairs, he would be engaged in counting over 
the profits and losses of the previous day, he was 
considered by his neighbours to be a man of piety and 
deserving of respect. Fortune favoured Ali Akbar in 
every way, for he possessed a beautiful wife, whom he 
loved passionately, and she had borne him sons perfect 
in every way of which his heart was proud. 

Now it happened that a year of plague arose, and 
his wife and children fell victims to the disease. So 
great was the grief of Ali Akbar at this misfortune 
which had befallen him, that he began to neglect his 
business, so that his creditors, becoming alarmed, called 
in their loans, and he was soon reduced to beggary. 

# * # 


One day, as he sat by the roadside to beg, with 
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despair upon his face, he found himself by the side 
of a mendicant Dervish, on whose face serenity was 
enthroned, and entering into conversation with him he 
described to him the immensity of his calamities. 

From the Dervish however did he receive no con- 
solation but this rebuke :— 

“Good fortune in the world hath been to thee like 
the breath of calamity, for it hath sunk thy soul into 
the dross of the material world, and the things of this 
world have attached themselves to thee like weights of 
lead to drag thee down to the bottom of the pit of 
despair. He who abandoneth himself to the profit of 
the things of this world will also be overwhelmed by 
the loss thereof. What manner of man art thou to 
water the high-road of the King with the saltness of 
thy tears? If they who are in Heaven are resigned to 


the will of God, shall they who are on earth rebel? 
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Enormity of grief is not a sign of the spiritual pro- 
fundity of a man or of the excellence of his disposition, 
but rather a sign that his soul is m attached to the 
things of this world that the loss of them reduceth 
him to a state of despair. For those who live the spiritual 
life resignation killeth earthly grief ;—for those who live 
in the world excessive earthly grief killeth even their use- 
fulness in the world in which they love to live.” 
* * * 

Celibacy is good for those who desire to tread the 
Holy Path unto the end; to them it is like a stout 
staff for support. When desires have been suppressed, 
—and this is the aim of the Traveller—then celibacy 
is sed for then the state of celibacy becometh natural, 
and the state of marriage the aversion. 

Like the travellers of the world, so doth the Traveller 


on the Holy Path encounter at the beginning of his 
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journey, obstructions, delays, errors of inexperience, and 
until he hath overcome these he maketh no headway 
in the direction af his aim. 

Marriage is the right state for those who lack the 
resolution to face the hardships of the journey along 
the Holy Path. Celibacy is the right state for those 
who are determined to travel along it to the end. 

Who would wish to climb up a high and rugged moun- 
tain with a burden on his back? Marriage and children 
are heavy burdens to carry for those who desire to ascend. 
Loftiness of vision,—serenity.of soul,—require -for their 
acquirement freedom from the trammels of the world. 

* * * 

This is the true and perfect earthly love, when a 

woman ceaseth to be for a man a physical entity and 


becometh an idea, 
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Love delectation and the joy of devotional adoration 
are the two supreme emotions in a woman’s life which 
best illuminate for her the Path of Elevation; and 
these two emotions are not really two but one, being 
but the two sides of the same impulse. 

+ * * 

A Dervish seeking knowledge travelled through the 
countries of the world, and meeting one day in a 
Christian land an old man full of wisdom he addressed 
him, saying: “ How is it that in your country, where 
women are held in such high esteem, they should be 
treated with such harshness when they commit the sin 
of unchastity, and are pointed at with the finger of 
scorn, while the man who hath committed the same sin 
is hardly rebuked?” And the wise Christian replied : 
“Knowest thou not that it hath been written—‘It is 


more blessed to give than to receive?’ The man 
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giveth; the woman receiveth; therefore is the state of 
the man more blessed than the state of the woman, 
and for that reason is he the more easily pardoned.” 

# _ # * 

A Disciple in his distress came to his Sheikh and 
said: “ Master, help me, for my passions are too 
powerful. I cannot resist them.” And the Sheikh 
said to him: “Go; pass through the city and return 
to me.” 

The Disciple went as he was bidden, and on his 
way he passed a house, and a woman, neither young 
nor well-favoured, stood at the door, and she beckoned 
to him, saying: “ Beautiful youth, thou art tired and 
weary, enter my house and rest awhile, and I will 
comfort thee.” 

And the Disciple entered and stayed with her, and 


partook of her comfort; but when he departed sorrow 
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fell upon him, and he returned to his Sheikh, and sat 
outside his door and wept bitterly. Then the Sheikh, 
hearing him sobbing, sent out his servant to bid him 
come in. So the Disciple entered, and threw himself 
upon his knees, and confessed what he had done, 
exclaiming : “ Master, teach me how to overcome my 
passions.” . 

Then the Sheikh sent for a white raiment, and 
threw it around his Disciple, and said to him: “Go; 
pass again through the city, and return to me.” 

* * * 

And the Disciple went out, and as he passed by a 
beautiful garden he saw a lovely youth sitting in the 
shade of sweet-smelling trees near a cool fountain. 
And the youth rose and accosted the Disciple, saying : 
“Come, thou weary traveller, rest by me. F will be thy 


cup-bearer, and I will give thee wine to drink which 
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will make thee forget thy sorrows, and will make thec 
feel joys which thou hast not yet dreamt of.” 

` Then the Disciple went in and sat by the youth 
and partook of the wine which was offered him, and 
in the extasy of his delight he exclaimed: “I have 
attained to the joy of joys; nothing is there beyond 
this.” 

And he fell asleep, and when he awoke the sun had 
set and the pleasant shade from the trees had turned 
into the gloom of night, and the beauty of the garden 
seemed to him to have vanished, and the lovely youth 
was no longer by his side. Then the Disciple rose and 
dragged himself wearily to the Sheikh’s house, and there 
he sat himself down on the doorstep and wept bitterly. 

When the Sheikh heard the sobbing of his Disciple at 
the gate, he sent his servant unto him to bid him come in. 


And the Disciple approached and threw himself upon his 


FROM THE GARDEN OF THE KING 55 


knees, confessing what he had done, and exclaiming: 
“Master, what may I do that I may learn to overcome my 
desires !” 

And the Sheikh raised him up and comforted him, 
giving him to eat and to drink, and when he had thrown 
a white raiment around him, he said: “Go; pass again 
through the city and return to me.” 

# # * 

The Disciple went out as he was bidden, and on his 
way he met a young and beautiful girl; her eyes were 
more limpid than gems; of the tresses of her hair 
one would have desired to make the strings of the 
Celestial Harp ; and the flush upon her face was more 
glorious than the colours of the setting sun on a summer’s 
day. And she spoke to him and said: “Friend, what 
seekest thou?” And he replied, “ Peace!” 


Then she exclaimed, “I am the peace which thou 
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seekest.-On my bosom wilt thou find rest, for I am what 
thou art not, and in the merging of opposites alone is 
absolute rest attained. Gaze into my eyes and see the 
things thou didst not know ;—from my lips suck the 
wisdom which thou wouldst acquire ; in the embrace of 
my arms feel the security that thou longest for—Away 
from me thou wilt find no rest, for I alone can soothe 
the weary,—comfort the sad,—rouse the despondent and 
be the torch-bearer for those who seek after wisdom.” 

And the Disciple gazed at her beauty, and the fascina- 
tion of it was such that from the struggle within him the 
sweat drops fell from his brow, and covering his face with 
his hands he fled to a lonely spot, and in his despair he 
plucked from himself the root of all passions, and cast it 
away from him. Then a calm fell upon him, and pride 
entered into his heart because he thought that he had 


overcome his desires, and he arose and with head erect 
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and a joyful countenance he returned to the Sheikh’s 
house, and there knocking loudly at the gate he claimed 
admittance. And the door was thrown open to him, and 
he entered in and related to the Sheikh what he had 
done. 

And when the Sheikh heard it, he rent his clothes and- 
wept bitterly, saying : “Oh! wretched man, what hast thou 
done? Thinkest thou that the Path is easy? Dost thou 
think that thou canst attain to the contemplation of the 
Pure Light without having gazed into the bottomless 
abyss of Darkness? Dost thou think thou canst acquire 
serene knowledge of the Truth without struggle—without 
adversity ? Satan hath counsclled thee in what thou hast 
done. Thou hast committed the sin of sins—Pride has 
entered thy heart, and yet thou hast attained unto nothing ! 
—Go from. my presence, for I can do nothing more for 


thee.” 
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Then with a sad and sorrowful heart he drove him 
away. 

# # # 

Intellect in a woman should not be supreme. When 
intellect in the woman becometh the master, the heart 
is starved and the angel in the woman perisheth. There- 
fore let her heart be supreme and her intellect its hand- 
maid. 

When a woman falleth down in adoration of her 
intellect she ceaseth to be a joy unto the world, for too 
often intellect in a woman is but a marsh-light which 
leadeth her away from the straight path to lose herself in 
the waters of the dark and dismal pool. 

* % # 

By discipline and austerity man may attain to that 

state in which the World will appear to him to be tran- 


sitory and its pleasures repulsive; then his gaze will be 
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fixed upon the World to come, which will rise before him 
like a vision of beauty full of attraction. 

The Path which leadeth to renunciation of the things 
of this World and the assumption of poverty passcs 
through austerity. 

* * + 

Worldly Poverty in itself hath no merit. The Poverty 
which is meritoa is the Poverty without desire for the 
things of this World. To reach unto this state is difficult. 
To reach it the Toiler on the Path must have attained 
to the knowledge that the possession of worldly things 
is an illusion, for no one can possess that which is not 
his own, and he through his knowledge seeth that the 
things of this World belong to God, for they are but 
manifestations of Himself. | 

The soul of the Toiler on the Path, who hath thrown 


around himself the true cloak of Poverty, hath reached so 
F 


ed a 
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near to the end of his Journey,—Reunion with the Unity, 
—that being nigh unto the Eternal he seeth the whole 
World at his feet, and being therefore, as it were, possessor 
of the whole, he fecleth no desire to be possessed of but 
a portion thereof. 

* # % 

When a traveller is on a journey, and he sees before 
him a range of mountains, he says to himself: “Shall 
I ascend to the summit and descend on the other side, 
or shall I circumvent the mountains and so reach my 
goal?” and he acts according as his judgment dictates. 

So is it in Human Existence where man strives 
with man for the things of this World. The Wise 
Man who desires to attain to a worldly goal will seek 
to tread the smooth path and will avoid strife and 
struggle; therefore he will often prefer the long and 


weary road which leads round the obstacles which 


FROM THE GARDEN OF THE KING 6I 


stand in his way, rather than the road which passing 
over them and seems to lead straight to the goal which 
he has in view. But this will he remember, that if 
he chooses the straight road which passes over the 
obstacles, he must be sure that he possesses the strength 
to crush those who stand in his path, and who will 
seek to precipitate him down the steep cliffs on the 
ascent over the mountain. | 
* i + 

The rich man from love of ostentation buildeth 
magnificent tombs to his parents and ancestors, and 
prepareth an equally splendid one for himself, desiring 
to pile heavy and costly marbles above his remains 
that posterity may not forget him. 

Of such Sadi—may the blessing of God be on the 
Man of Wisdom—hath said: “Long before thy parents 


and ancestors shall be able to lift up the heavy burden 
F 2 
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above them, the Dervish will have quitted his humble 
grave and entered Paradise.” 


ae + kad 


It is not given to every man to know the beati- 


tude of retirement from the World for the purpose of 
contemplating things divine, therefore the aim of educa- 
tion should be not only to teach man how to gain his 
livelihood, but also how to enjoy with wisdom and 
intelligence the beatitudes which belong to life in this 
world. 

* * * 


The Governor of a Province had for many years 


given up his time to the accumulation of wealth, and 


such was his greed, that he hesitated before no iniquity, 
and the people under his rule were subjected to the 


most onerous exactions, so that poverty and discontent 


were universal in the Province. But the Governor in- 
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creased his wealth, and he built himself lordly palaces, 
and he laid out beautiful gardens, and his private trea- 
sury was replete with the gold which he had exacted 
from the people. Yet with all his wealth the Governor 
was not happy, for from morning until night the curses 
and execrations of the people fell upon his ears, and in 
spite of his well paid body guard the terror of assassi- 
nation haunted him and spoiled all his pleasure, so that 
the beautiful palace in which he lived seemed to him 
no better than the most dismal of prisons, and his body 
guard merely the gaolers thereof. 

One day as the Governor rode out in gloomy 
humour, followed by a great retinue of his servants 
and surrounded by his body guard, on whom he 
lavished his wealth, he met a peasant boy riding on a 
donkey and singing merrily as he came along. Now 


as he passed the Governor and his imposing retinue the 
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boy paid no more heed to them than if they had been 
a caravan of camels bearing on their backs heavy 
burdens, and not for a moment did he interrupt his 
joyous song. The gloomy Governor however was in- 
censed at the want of respect and indifference shown 
by the boy, and in his wrath he ordered his servants 
to seize him and to apply the sticks to the naked soles 
of his feet. This having been done, the boy, though 
in pain, began again to sing merrily, and this so as- 
tonished the Governor that he said to the youth: “ How 
is it that thou to whom the sticks have been applied 
should feel disposed to sing, while I who caused them 
to be applied to thy feet should feel in no humour to 
do so?” 

To him the boy replicd: “Oh! Governor, I know 
that when I am released and rise from the ground, 


I shall have a donkey to ride on, and therefore is my 
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heart thankful and merry, but thou, oh! Governor, art 
like my donkey; on thy back is a heavy burden laid 
—the retinue of thy slaves and thy body guard who 
eat up the wealth which thou hast toiled to extort 
from the people by evil means ;—therefore is my heart 
disposed to sing, while, like my donkey, thou canst only 
bray out thy discontent.” 

The Governor ordered some money to be thrown 
to the boy, and passed on meditating in sadness on 
the reply which he had received from the youth. 

# * * 

It is not given to every man to be a Dervish. lf 
a youth putteth upon his shoulders a heavy burden 
beyond his strength to bear, he will fall and be crushed 
by it, and he will not have advanced his progress nor 
increascd his strength. The conduct which the wise 


man should pursue is, should he feel that he possesses 
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the heart-strength to do so, to tread the Noble Path 
with determination, and his reward will be great, but 
to make one step on the Noble Path and another 
without it, leadeth to no profit. Therefore if a man 
feeleth not within himself the heart-strength for so 
arduous a journey let him tread the Path of the World, 
for in the World too lieth a Path which ascendeth and 
leadeth to ihe threshold of the Truth. But he who 
treadeth the Worldly Path should contemplate with 
joy the beautiful things with which God hath adorned 
the World, and on his face cheerfulness should shine 
even as on the face of the Dervish shineth spiritual 
calm. He who liveth in the World with a sour and 
discontented heart treadeth the Path which leadeth to 
destruction. 
* # * 


Not every caravan leadeth to Mecca; a blessing be 
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on the Holy Caaba, the load-star of my desire! The 
wise man trusteth not to luck but asketh the way. 

Who becometh a Sage? 

He who is silent in the company of the ‘ignorant, 
and who seeketh the company of those who possess 
knowledge of some thing. Them, when he meets, he 
questioneth on the subject which they know, adding 
thereby to his store of knowlecge and experience. 

* * * 

Who are the flowers of the World, the joy of 
Humanity? The Poets of the World who soothe the 
sorrows of Humanity by the sweetness of their singing 
and the passion of their heart desire. 

Whence do they come? From the union of men and 
women in the true extasy of love passion. They are 
the fruit conceived in the moments when the begetter 


and the begetting through extasy of the flesh lose as it 
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were all consciousness of the flesh, and are elevated 
into the realm of the Spiritual World. They who are 
conceived in such moments are the love children of the 
World. 

* * * 

I saw the Sage seated in the House of Meditation, 
and before him lay the skull of a man, so constructed 
that it opened in half, and I saw that within it was a 
small basin with writing ink, and around its margin 
these words were writ: “ All things will perish, but the 
thoughts thy mind conceived and thy hand writ.” 

w * ‘ * 

It happened one day in a caravanserai towards evening, 
that the caravans having ccme in, and the bales of mer- 
chandise having been stored away for the night, that 
the caravan drivers collected round the large copper 


basin which contained the evening meal of rice and 
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meat, and while eating engaged in refreshing conversa- 
tion. 

Of a sudden, a loud and strange noise arose outside 
the walls of the caravanserai, and two of the caravan 
drivers fell into a heated discussion as to the cause of it; 
the one saying: “There, I recognize the voice of the fiery 
stallion desiring communion with the mare.” The other 
replied: “Dost thou desire to mock me? Have I not 
been a caravan driver ever since I was a boy, and shall 
I not recognize the braying of the labouring ass calling 
for the companionship of his mate?” And the discussion 
grew so heated, that the two caravan drivers fell upon each 
other, trying to enforce their opinions with the strength 
of their fists, and in the turmoil the rice dish was upset | 
and its contents spilt. 

Not far off a Dervish, who had just concluded the 


prescribed evening prayers, rose and exclaimed: “ Verily 
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often is the rice dish upset merely because in the solitude 
of his meditations a mule brayeth git his lament at 
the loss of procreative power.” 

* * * 

The possession of material wealth differeth from the 
possession of spiritual wealth in that the more a man 
possesseth of the former the greater doth his anxiety 
become lest he should lose it, and the greater his realiza- 
tion of the shortness of the tenure which he hath of the 
same. He who possesseth spiritual wea!th, on the contrary, 
feeleth at ease from the certainty which he hath that the 
value of it cannot be taken from him, inasmuch as it hath 
advanced him on the Path of the Soul’s desire; and, 
moreover, he knoweth that however small may be the 
store of such wealth which he possesseth, it must needs 
be the beginning of yet greater wealth of the same kind. 


* * sd 
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The force of tradition is like a bond of iron which 
few with profit can break away from. And it is well 
that the bond should be so strong, for tradition is the 
concentration of the varied emotions of those who have 
lived, and Humanity is right in rezarding it as a rule 
for the guidance of the living. They who seek to break 
away from tradition are for the most part weak and vain 
men, and all they gain thereby is isolation and neglect. 
Therefore let men have veneration for tradition, and let 
each generation add a stone to strengthen the noble 
edifice. 

* * * 

The quest for knowledge is a sign that the Soul is 
in a state of activity, but the mere desire for knowledge 
is not sufficient. 

The young man mounteth his steed, and he sayeth to 


himself: “I will progress through the World and see all 


72 THE MYSTIC ROSE 


that is Haen" The desire is laudable, but if the march 
of the rider is not governed by the capacity of his steed, 
nothing will come of it. As increasing obstacles are 
encountered, the steed which started with so much show 
of energy, will grow weary and fall, 

To advance upon the path of knowledge not only 
desire for knowledge is necessary, but in the progress 
of the quest the Soul aust be so disciplined that it 
shall quail before no danger which may arise upon the 
path. 

we + * 

The accumulated knowledge of facts is often like a 
pile of unused bricks, they form not an edifice. Without 
the Architect the bricks are nothing; but sometimes in 
imagination—the realm of ideas—the architect perceives 
the edifice as a reality though the bricks be wanting. 


So it is with men; though they lack knowledge of facts, 
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they often gain perception of a more complete and 
perfect representation of the Truth than they who are 
the possessors of ill-digested knowledge. These latter 
resemble the mason who sits helpless on a pile of bricks 
with no architect to direct him. 

* # * 

Logic is often an instrument of deception; so-called 
intellectual reasoning is often but a blight upon the 
development of the Soul of man, and the great creator of 
false gods. Love, which is the longing for the Beautiful, 
is the guiding lantern, and whether its light be great or 
small, still the Soul which turns thereto is gazing in the 
direction of the Eternal Light, and is travelling in the 
direction of the path of salvation. 

Oh! men of learning! Oh! philosophers of great 
repute! How often have ye held up to the World a 


lantern which had no light in it, while he whose Soul was 
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intoxicated with the Celestial Wine, and the Beauty of 
the Rose, and the Song of the Nightingale, knew more 
than ye of the beginning and ending of all things; for 
that which “Is,” is the expression of the Absolute, which 
is the Beauty of Beauties, and the longing thereafter is 
the true wisdom. © 

* * * 

A man of high rank and authority in the State, having 
| put up, while on his travels, in a caravanserai for the 
night, hearing that accident had brought together a 
philosopher of great repute, a Mullah learned in theology 
and the Law, and a physician of the Sultan’s household, 
cunning in his art, invited them to partake of the evening 
meal with him, that he might have the benefit of their 
discourses. 

The conversation having been turned into a Soul 


elevating groove, the philosopher—upon premises which 
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seemed secure—began to develop his system of the 
Universe, a construction as magnificent in design, but 
as unsuccessful as the Tower of Babel for attaining to 
the Infinite. Then the Mullah with great subtlety and 
self-confidence, expounded with passion the interpretation 
and meaning of the mysteries of the Book of Books; 
while finally the man of medicine, with scorn for. the 
fantastic speculations of the one and the narrowness of 
spirit of the other, drew the attention of the master of 
the entertainment to the voice of the Phenomenal World 
and the secrets of nature, and creating from experience 
and research what seemed to him a solid foundation, he 
erected thereon a majestic temple of Worldly Knowledge. 

And when for some time they with heat had wrangled 
over their conclusions, the master of the feast, wearied 
and sad at their profitless talk, perceiving in the courtyard 


of the caravanserai a Dervish seated on his mat absorbed 
G 
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in meditation, sent a messenger to him to bid him Join 
the company and contribute some gem from his stock 
of knowledge, which might illuminate the barren dis- 
courses of the other learned men. 

But the Dervish heeded not the words of invitation, 
and made no reply. | 

Then the man of high authority sent his messenger 
again to him, saying: “The philosopher, the theologian, 
and the man of research, discourse, and they are not 
agreed. Come and illuminate the discordant wrangle 
with the soothing light of thy wisdom, that my soul may 
have peace.” 

Then the Dervish turned upon the messenger, and 
replied: “Why doth thy Master seek to disturb my 
hGuehts: and to lure me away from the contemplation 
of visions of the Beautiful to engage in futile discussions ? 


Who is there who would turn away his ears from the 
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cartion crows tearing to pieces the carcase of some noble 
horse? Verily the wind from the rose-scented orifice 
of Beauty is more pleasing to my nostrils than the 
penetrating and soul-chilling breath of the philosopher 
and the theologian, and the man who has sought know- 
ledge of the Shadow of Unreality, and who all three 
seek to build up phantom palaces to deceive and seek 
to measure the Infinite with their little rods.” 

x * * 

The aim of education should not be the acquisition 
of learning but the acquisition of wisdom, for learning 
which does not lead to wisdom is of no avail, but wisdom 
without learning is a stout staff on which the Traveller 
on the Path may lean with security. Therefore is it 
incumbent upon those who have the education of youth 


entrusted to their care, so to develop their character 
G 2 
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that they may judge things with wisdom; and as by 
judicious exercise of the body youth is brought to a 
healthy puberty of the body, so by the judicious training 
of the Soul man is led by slow but sure degrees to his 
spiritual puberty, which, in the World of Humanity, is 
the fulfilment of his destiny. 

* * » 

The seeking afar for worldly happiness is a delusion ; 
the wise man will teach his Soul to see the beauty of 
the things which lie on his path. 

* * * 

A man of wealth who possessed an only son, the 
joy of his life, desiring that as far as was possible he 
should be spared the uncertainties and disappointments 
which attend upon human life, consulted a Sage with 
regard to his son’s education, and the advice which 


should be given to him as he grew up. 
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‘The Sage replied: “No golden rule exists by the 
following out of which all men will attain to happiness, 
for mankind is of infinite variety, both of character and 
aspirations. But as contentment is the beginning of 
happiness, therefore the King should watch that his 
people are so trained from youth upwards, that they who 
have to pass their lives in humble circumstances shall 
be taught to appreciate the simple pleasures which lie 
within their reach, and shall not crave after the glamour 
of the luxuries which only wealth can procure, and like- 
wise that they who are born to wealth shall not be 
brought up in unnecessary rigour and austerity, for in 
that case nature will some day rebel with excess against 
such training, but they should be taught how to spend 
their wealth with wisdom and moderation. 

And no better teaching can be impressed upon the 


individual, than that to attain to happiness moderation 
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is a requisite, both as regards the things of the mind 
as the things of the body; and this is of special im- 
portance as regards the things of the body, for he who 
seeks to run in matters of love ahead of the puberty 
or strength of the body, soon causes both his body and 
his mind to grow feeble and decrepit, and such persons 
become morose and discontented, and see no more beauty 
in the life of the World.” 


* * * 


SECOND SECTION OF THE FIRST 


BOOK 


Fragments from the Middle Circle of bright coloured 
Petals of the Mystic Rose, from which may be 
learnt something of the Knowledge which should 
pertain to the King as the Emblem of the 


Absolute in the Finite. 


A KING holding conversation with a Sage, put to him 
this question: “Is it more expedient for a King to put 
his trust in a man he has raised from a low estate to 
supreme power, who therefore owes everything to his 
favour; or whether it is better for him to place the 
government of the Kingdom in the hands of a man of 
nobility of breeding, who from his youth upwards has 
of a necessity imbibed knowledge and the traditions of 
those who have governed before him?” 

=: The Sage replied: “To this question two answers | 
may be returned, depending on whether the matter be 
viewed from the throne of the King, or from the humble 


hovel of the tiller of the soil. 
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“Now it may be in the interest of the King to put his 
trust in a man who owes his exalted position entirely to 
his favour, for such a man, knowing that he has no support 
but the throne, will seck to retain the King’s favour by 
proving himself to be a good steward to the King; and 
as he has all to lose from any mishap which may occur 
to the Sovereign, he will exert himself and be diligent 
to protect him from the attacks of his enemies. 

“But if the question be considered from the hovel 
of the tiller of the soil, then it would appear better 
for the Kingdom that the King should put his trust 
in a man of noble birth, for such a man being more 
independent, and having less to acquire from the favour 
of the King, will be more likely to draw the attention 
of the Sovereign to the defects which may arise in 
the administration of the Kingdom and the remedies 


which they call for; moreover, true nobility of rage and 
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surroundings tend to:-make a man desire to tread the 
Path of Righteousness, and to seek as his reward the 
commendation of a happy people.” 

* * * 

Wealth cannot be acquired without labour, therefore 
it is the duty of the King to see that the labour of 
his people is directed in the proper course, otherwise their 
labour will in part be wasted and the wealth qhich 
might have been acquired be unobtained, Jn order that 
the Kingdom may be rich and powerful, it is incumbent 
upon the King to place the direction of the labour of 
his peaple in the hands of men of capacity, for what 
man is there who would entrust the driving of his 
chariot to a person of inexperience and incapacity? In 
such a case the horses feeling the weakness of the 
driver, and inflated with a belief in their own intelli- 


gence, would surely abandon the path and dash the 


- 
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chariot to pieces against the rocks: And if the private 
individual acts with prudence in such a matter, shall 
the King entrust the chariot of the State to the hands 
of a feeble driver? 

And as the driver of the chariot horses holds the 
whip in his hand by ‘which he controls the laziness or 
impulsiveness of his horses, so must the King place in 
the hands of the driver of the Shanice of the State 
the power of correction, for to trust to the goodness of 
the people would be as foolish as to entrust the safety 
of a chariot without reins or whip to the impulsive 
fancies of untamed horses. To act thus would be to 
sow the seed of danger and destruction. 

* * a 


It is not enough for the King to be good. A. good 


King often means a foolish King. It is no more’ 


sufficient for a King to wear the royal robes with 


—_—_— 
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dignity and to desire to rule his people well, than it 
is sufficient for a Dervish to throw the white cloak 
around his shoulders and to desire to conform to 
abstinence and piety. Desire alone availeth nothing ; 
what availeth, is, for the King, prudence which cometh 
of knowledge of the things which pertain to the King; 
what availeth for the Dervish is the serene wisdom 
which cometh of knowledge of things spiritual. Without 
this both the King and the Dervish are like torch-bearers 
who throw light upon a path that others may avoid the 
pitfalls therein, and as Sadi hath said—a blessing be 
upon the Garden of Wisdom he planted for posterity— 
“they are guides unto others, not guides unto themselves.” 
* * * 

A pious King, desiring the maintenance of the true 

faith and the happiness of his people, ordered, for the 


peace of his Kingdom, that no religious controversies 
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shotild be indulged in, and that all men should be 
satisfied with the teaching of the Holy Quran and the 
traditions, and should not seek for knowledge beyond 
these, but that if anyone should: be pricked with the 
desire of inquiry he should turn for guidance to the 
learned Mullahs of the Kingdom. © | 

Now as the people had a great tegard for their 
King and were obedient unto. his behests, peace settled 
upon the Kingdom, and no sound of strife was to be 
heard ; but the peace was like the stagnation of the pool 
which knoweth no movement of its waters. 

And as the years went by the pious King noticed 
the stagnation which was in the land, and he said to his 
Chief Advisers: “Why is this?” And they replied to 
him with satisfaction: “The Kingdom, oh! King, is 
peaceful and happy; we see not’ the stagnation of 


which thy Majesty. speaketh.” 
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it happened one day that as the King, full of: 
thought, was journeying through his Kingdom, he met a 
Dervish on the road, and accosted him thus: “ Traveller 
full of wisdom, hast thou noticed in the World a spot 
more peaceful than is my Kingdom?” | 

To him the Dervish replied: “None, oh! King, save it 
be the place yonder, where thy people bury their dead.” 

‘Now the King understood the meaning of the 
Dervish, and sorrow overcame him, and. he exclaimed: 
“Behold the Kingdoms around me; the Courts of their 
Monarchs are filled with poets and men of learning, 
whose reputation for elegance and wisdom has ‘spread 
to the furthermost ends of the earth, adding thereby to 
the glory and dignity of those Monarchs. Alas! I stand 
alone, ignored; unsung by poets, unpraised by mien of 
learning; and all the while I have sought-to do that 


which seemed to me good for the peace and happiness 
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of my people, and myself have lived with austerity 
and piety.” 

The Dervish bent down, and picking up from the 
ground two flint-stones, began to strike them against 
each other until sparks flew from them, and the King, 
watching him, said: “What is this?” 

The Dervish replied: “Through the strife of the 
Seekers after Knowledge and the controversies of the 
Travellers on the Path, the Light of Wisdom is pro- 
duced.” 

When the King heard this reply he continued his 
journey in deep meditation, while the Officers of his 
Court followed complacently, not understanding, but 
repeating to themselves, self-satisfied with their know- 
ledge: “There is no God but God, and Mohamed is 
His Apostle.” 
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This should be impressed upon the King, that the 
allurement to engage in conquests zs very great; that 
the probability of successfully accomplishing conquests, 
if the King has energy and determination, zs great; but 
that the /zosź dificult thing in the World is for a King 
to retain possession of the conquests which his energy 
and determination have secured for him. 

* * * 

The Governors of two provinces who had been to the 
City of the King of Kings to report about their govern- 
ments and to receive instructions, returning to their 
respective provinces together, were taking their evening 
meal in a caravanserai, waited upon by their attendants 
and surrounded by their guard. Being men of heart and 
desirous of knowledge, they engaged in conversation on 
the science of government, and it so happened that men- 


tion was made of a Governor of Yezd, who, seeing that 
H 
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the lands of that city were limited in extent, being 
surrounded by the salt desert, and that water for purposes 
of irrigation was scarce, and fearing that if the population 
increased too fast famine would fall upon the province, 
caused instruction to be given to the people under his 
charge which would tend to restrain the number of the 
children who were born, and one of the two Governors 
commended the course taken by the Governor of Yezd, 
saying: “The strength of a Kingdom lieth not in the 
multitude of numbers seething in misery and hatred, but 
rather in the possession of few whose excellence is great 
and happiness undisputed.” 
* * * 

The other Governor however condemned the course 
pursued by the Governor of Yezd, saying: “ The hosts of 
the King of Kings shall they not be countless as the 


grains of sand by the seashore? Who then shall take 
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upon himself to reduce their number? Hath not the 
Holy Prophet taught us the doctrine of Resignation ? 
Who then shall venture to reject the gifts which God, the 
Bountiful, the Munificent, hath given unto us?” 

And a Dervish, who had fed his body with the 
crumbs from the repast of the Governors, being asked 
in return for such sustenance as he had received to 
produce from the wallet of his E TT some 
plum of wisdom for the delectation of the men of 
authority, related the following story :— 

“A great Lord who possessed two pieces of land of 
equal extent and fertility, said to himself: ‘I will make out 
of them pleasant gardens.’ So he caused them to be 
enclosed by walls, and he then handed each one of them 
over to a gardener, with the injunction to cultivate the 
same according to his lights, and to transform it into a 


garden which would be pleasing in his sight. 
H 2 
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“The first gardener said: ‘I will stir up the fertility of 
the soil, for in the profusion of his garden will my Lord 
rejoice. So he dug deep and fostered the growth of the 
flowers, the shrubs and the trees, so that the multitude and 
variety of them was infinite, and the trees grew so thick 
together that in parts the garden presented the appearance 
of an impenetrable forest. As the years went on however 
the fertility of the soil became exhausted, and the flowers 
lost their colour and grew etiolated, and the trees having 
no room to spread their branches shrivelled and died, and 
the timber of those trees had no value; and so little by 
little that garden looked like a spot over which the breath 
of desolation had passed. 

“But the other gardener said: ‘In beauty and sym- 
metry my Lord rejoiceth; I will try and render his garden 
delightful in his sight.’ So he laboured diligently, and he 


trimmed the plants, removing unnecessary buds from 


} ir 
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them, so that their flowers grew in excellence and colour, 
and from the fruit trees he removed the profusion of 
blossoms, so that the fruit increased in quality and size, 
and to the trees he gave room for expansion, so 
that in strength and beauty they were not to be 
matched, and the excellence of their timber was not 
to be exceeded. | 
* * * 

“After many years the Lord returned to visit his 
gardens, and when he saw the first one his wrath was 
kindled, and he exclaimed: ‘ Intelligence hast thou received 
and soil which is fertile, and yet thou hast made of the 
garden a spot oł desolation! Verily thou art not to be 
entrusted with the care of a garden.’ Then he dismissed 
him from his service with ignominy. 

“But when he saw the second garden, with its order 


and perfection, his heart was pleased, and he commended 
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the gardener, saying: ‘Thou hast done well, for thou hast 
checked the natural profusion of the soil, and thou hast 
created a garden in which the soul can rejoice and find 
repose within the bonds of order and symmetry. Verily 
the path which leadeth through thy garden is the Path of 
Truth.” 

And when the Dervish had told this story, and the 
two Governors had meditated thereon, he added these 
words: “ What greater sin is there than to lay at the door 
of the Almighty the sins of our own creation? Has not 
the lantern of intelligence been given unto men as a spark 
from the Supreme Splendour, to illuminate their Path and 
guide them in the direction of Truth? And shall a man 
labouring under the afflictions of the flesh say in the 
indolence of his heart: ‘I shall resign myself; I shall not 
question the gifts of the Lord?’ Verily, such as these the 


Lord of Hests will mow down with the scythe of disease, 
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and the breath of his wrath will carry them away to the 
uttermost desolation.” 
* * * 

In a village of the Province of Kerman, where water for 
the purposes of irrigation was scarce, there arose one day 
a vehement dispute among the villagers with regard to 
water rights, and so violent became the quarrel, that from 
heated words they passed to blows, and many were 
grievously hurt and a few killed. The matter having been 
brought to the notice of the Governor, he deputed one of 
his officers to repair to the village, and after inquiry into 
the causes of the dispute, to render judgment according to 
the circumstances of the case. The officer proceeded upon 
his mission, and being a just man and desirous of doing 
that which was right, he questioned every villager with 
regard to the water rights, but their answers were so 


opposed to each other that bewildered and confused and 
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unable to come to a decision, he called the villagers 
together and spoke to them thus: “It is not possible for 
any man but one of you to know the truth with regard to 
the water rights, therefore select one of yourselves in 
whom ye have confidence and let him settle your dispute.” 

When a few days had elapsed the villagers returned to 
the Deputy of the Governor, and he said to them: “ Have 
ye found the just man?” They replied to him with one 
voice: “We have; we have chosen Hadji Kerim of 
Kerman.” Now this man was a reputable merchant of 
the capital of the Province, and in his life he had never 
visited the village in question. | 

The Deputy of the Governor being astonished at the 
selection which they had made, said to the villagers : 
“Found ye none among yourselves who could render you 
justice ? ” They replied: “We were afraid of ourselves, 


therefore have we selected Haaji Kerim.” 
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Ignorant men of low degree distrust others in the same 
condition of life as themselves, and they will accept with 
resignation the unjust judgment of one who to them is 
unknown but appeareth to be superior, though in reality 
he is ignorant of the matter under dispute, while they will 
rebel against the just judgment of one they know but who 
is of their own condition in life. And such being the 
natural respect of the common people for those who 
appear to them superior, it becomes all the more in- 
cumbent upon the King to select wise men when he 
appoints the Officers of his Kingdom, so that this 
respect of the people towards them may in no wise be 
diminished. | 

* * * 

The sheep one day murmured among themselves 
and said: “Why should we meekly follow the shep- 
herd and feed where he bids us graze? Why should 
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we not go where our desire taketh us, and feed on 
such pastures as our fancy may direct us to?” 

So they scattered; but it did them no good, for 
some the shepherd caught with his crook and be- 
laboured till they were glad to return to submission ; 
others fell a prey to wolves, and not being able to 
defend themselves were devoured; others the watch- 
dog pursued and bit and drove back to the fold; 
others heedlessly entered the pasture lands of a neigh- 
bour, who drove them away, hurling big stones at them; 
so that hungry -and poor in spirit they were fain to 
depart. 

So by degrees, dejected and fasting, the sheep re- 
turned, and submitted again to the guidance of their 
shepherd. 

The King should be like a shepherd, a necessity to 


his sheep—his people. When he ceases to be such he 
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will losé control of the sheep, and his Kingdom will 
fall away from him. 
# * * 

It happened that while the King was listening to 
the wisdom of the learned men he had gathered around 
him, a messenger approached and announced that twelve 
aged men, who had wandered to the four quarters of 
the World, waited without, and asked to be admitted 
to the presence of the King. The King commanded 
that they should be admitted, and when the twelve 
wise Travellers had approached and made obeisance, 
he addressed them in these words: “Seekers after 
Knowledge, whither have ye been in search of it, 
and what fragments of it have ye brought back with 
you?” | 

To this command three of the Travellers replied 


with one voice: “We wandered through the regions of 


102 THE MYSTIC ROSE 


tne North, and we have acquired Knowledge of Reality 
in this World.” 

And three of the Travellers replied with one voice: 
“We journeyed through the regions of the South, and we 
have acquired Knowledge of the Illusions of this World.” 

And again three of the Travellers replied with one 
voice: “We have journeyed through the regions of the 
Rising Sun, and we have acquired Knowledge of the 
enthusiasm of Youth and of the yearning of Humanity 
after the Beautiful.” 

And the three remaining Travellers replied as with 
one voice: “ We have journeyed through the regions of 
the Setting Sun, and to us has come the Wisdom of 

Sobriety and the Knowledge of | Reality perceived 
| through Illusions.” | 

Then the King spoke, saying: “I seek for Know- 


ledge, therefore let the first of each of you lay before 
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me some tale on the Art of Ruling men, and let the 

second of each of you lay before me some tale on the 

Art of being Happy ; and let the third of each of you lay 

before me some tale explaining the Emotions of Men.” 
* * * 

The first Traveller then stepped forward, and having 
bowed to the King, spoke as follows :— 

“In my travels I found myself once at the Court 
of the Great King of the North, and one day, as His 
Majesty was surrounded by his Councillors, who were 
discussing among themselves the Art of Ruling Men, 
he addressed his Chief Minister, a man of vast probity 
and experience, saying: “Tell me, my Grand Vazir, 
what dost thou consider to be the first duty of a Sultan 
who desireth the prosperity of his people?” 

The Grand Vazir having considered the question 


awhile, answered thus: “The voice of the Siltan should 
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be the same as the voice of his people; and the voice 
of the Sultan should be the words of Wisdom inspired 
by Prudence. Therefore it is the first duty of a Ruler 
to eed that his people speak with judgment and judge 
with prudence. Now every child which is born to the 
State is born endowed with the possibilities of adding 
to its glory and prosperity or of contributing to its 
detriment and downfall, and as the character of a child 
is like wax in the hands of the modeller, so doth it 
appear to me, oh! King, that the first duty of a Ruler 
is to watch that the children are made to turn towards 
the Light and not the Darkness, for as the Children 
are made, so will the Men become, and as the Men are, 
so will the prosperity of the State be.” 

“Now I noticed that under the guidance of this 
Wise Minister, the people of the Kingdom of the North 


had learnt sobriety of judgment and had acquired that 
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self-reliance which is a bulwark of strength against 
enemies; and the voice of the Sultan issuing orders 
was pleasing to that people, for that which the Sultan 
spoke was that which in their hearts the people were 
desirous of obeying.” 

Having ceased to speak, he retired, and the first 
Traveller in the regions of the South stepped forward 
and laid his grain of knowledge at the feet of the King. 

* * + 

“One summer’s day, when the air was heavy with 
perfume and the spirit of indolence was on man, I sat 
in the Audience Chamber of the King of the South. 
When the audiences were over and the King was about 
to retire, he beckoned to me that I should follow him; 
therefore with His Majesty I entered the Inner Cham- 
bers of the Palace, and there having put aside his 


crown and thrown off the garments of glory, he sat 
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down and wept, saying: ‘I am the most miserable of 
men, though I wear on my head the crown of the 
Kingdom of the South. ” 

“I said to the King: ‘What sorrow is on thee?’ 

“The King answered: ‘The Kings, my neighbours, 
insult me, and I cannot reply unto them.’ 

“I bowed and said: ‘Call thy armies together, oh! 
King, and teach them to respect thy authority. 

“But the King continued weeping, and he moaned 
aloud: ‘My might is departed from me; my armies 
have banners which look bright in the sunshine, but 
courage and endurance have they none ;—their horses 
prance and their long manes float in the wind, but 
they can withstand neither fatigue nor hardships ;—in 
the harbours lie my ships painted in brilliant hues, but 
their timbers are gnawed by worms and their sail ropes 


will resist no strain.’ 
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“Oh! King,” I exclaimed; “let not sorrow over- 
come thee. Thy people and thy Kingdom are rich; 
—thy treasury must be well filled;—pour out the 
wealth of its contents, and make good the defects in 
thy strength, and so thou wilt be able to curb the 
insolence of thy enemies.” 

“But the King replied: ‘The spirit of Indolence is 
on my servants; they believe in the appearance of 
strength and they know not my weakness. My trea- 
sury is empty, for my heart could not bear to see dis- 
content upon the faces of my people or to hear their 
cry of distress, so out of the abundance of the tribute 
I poured out gifts upon the needy, and now I am like 
a poor mendicant living in a palace, and my people 
blame me because I have not the strength to with- 
stand my foes. Oh! man of wisdom, what advice 


wouldst thou give me in this my distress?’ 
I 


108 TIIE MYSTIC ROSE 

“Thus to the King’s invitation I replied: ‘Oh! 
King, knowest thou not what the philosopher hath 
said? A King should be like a vulture surrounded. 
by carrion, and not like. carrion surrounded by vultures. 
Cease thy gifts to thy people, for they are the source 
of thy weakness. Give out of thy treasury tọ the 
crowd, and each individual is discontented that he re- 
ceiveth but a mite;—take rather a mite from each. 
individual, and thou wilt have abundance of treasure, 
and thy Kingdom shall be powerful and respected. ” 

This advice met with much commendation from those 
who heard it. 

* * * 

The Traveller who had journeyed in the regions of 
the East stepped forward, and in these words addressed 
the King :— 


“The Sultan of the Eastern Lands,- with the ardour 
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of youth, burnt with zeal for the religion of his people, 
and the enemies of this religion were his enemies, and 
with all the might of his power he struggled against 
them, so that their murmurs were quenched and uni- 
formity of religious thought seemed to reign in the land. 
Then he collected his armies and unfurled the banner 
of his Faith, saying : ‘I will spread the Religion of Truth 
to the furthermost ends of the Earth.’ But the Kings 
his neighbours, foreseeing the danger to which they were 
exposed, leagued themselves together to oppose him, and 
their united-efforts prevailed, and they slaughtered his 
armies and penetrated into his country, so that the people 
began to murmur aloud against him, and his Ministers and 
Officers lost heart, for in the art of governing men they had 
no resources in themselves, all their energies having been 
spent in sceking to enforce the Faith of the Sultan. | 


“In the midst of his distress I heard the Sultan 
I 2 
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exclaim one day, in the presence of an aged and ex- 
perienced man: ‘Oh! that a man of Wisdom would 
teach me why my people are discontented, and my 
power passed away like a dream, for I sought not my 
comfort but the welfare of my people, and my eyes 
were ever turned towards what seemed to me the 
direction of Truth.’ 

“The aged man having pondered for a while, thus 
replied to the exclamation of the Sultan: ‘Oh! Sultan, 
the fire of thy zeal for thy Faith has consumed thy 
Kingdom. That which is meritorious in man as ai 
individual is not of a necessity meritorious in a Ruler. 
Justice and Equity are the Pearls of good government. 
They are needed, and not Belief, or Unbelief, to ensure 
the happiness of the Kingdom and the durability of its 
existence. The Ruler who is inspired with religious. 


zeal is therefore more often the cause of the destruction 
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of the Kingdom, than the just Ruler who has no 
religion? ” 
* x. * 

The Traveller who had been in the regions of the 
West, then related this story to the King :— 

“As the Sun was setting I sat one evening in the 
restful garden of a great lord, who many times had 
been Chief Minister to the Sultan of the West, and to 
my request for some crumb of knowledge from his 
experience in the art of ruling men, he replied’ taking 
his staff and therewith making a circle in the sand: 
‘Even as the Sun revolveth, rising and setting, so do 
the governments of men rise and fall—revolving in the 
Cycle of Destiny—slower or faster according to the 
nature of the people themselves.’ 

“And when I sought for further light from him as 


to the meaning of his words, he continued in this wise :— 
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“There was a King who ruled over a nation, the 
men whereof, being full of imagination, were guided by 
impulse, and sought for the emotions of change and 
novelty. And the people said to themselves: ‘Our King 
is weak and easy going, let us get rid of him and we 
will govern ourselves.’ So the leaders of the people 
having mustered together, they seized the King and 
put him to death; but when they found themselves face 
to face with each other they began to quarrel, each one 
desiring for himself the crown of authority; and the 
land suffered from their quarrels, and the caravan routes 
became infested with marauders and robbers, and no 
man’s property was secure, the bold and strong oppressing 
without hindrance the weak and timid. Now the distress 
became so great that the people rose, and having driven 
away the assassins of the King, they chose men to 


govern over them from among the learned men of 
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cenw the merchants of good repute, and the honest 
artisans from the bazaar. And peace fell upon that 
land, and likewise the monotony of uneventful existence ; 
but soon the honest dulness of the rule of these simple 
men caused this nation of imaginative people to groan 
with sorrow, and therefore they fell to the worship of 
the Poppy, saying unto themselves: ‘Honest S 
ment have we got, but our souls are not stirred; let 
us seek for life in the dreams of imagination, for over 
our real lives hangs the pall of death. 

“And when lethargy had fallen upon this people 
and all hope had died in their hearts, a man arose from 
among them, and he went from place to place telling 
the people of the great deeds which their Kings had 
done, and his voice was to them like the clarion call 
to battle, making their hearts vibrate with the emotion 


of joy; and the people flocked to him, and they brought 


a 
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him to the palace of their ancient Kings, and there they 
placed the Crown of the Kingdon upon his head, and 
acclaimed him the Ruler of the nation. So it came 
about that the people who had murdered their king, 
in course of time, of their own accord, placed another 
one on the throne to rule over them. 

s Then I said: ‘The nation sought vicissitudes only to 
end by returning to the position from which it started. 

“He replied to me: ‘The Cycle of Destiny was 
completed.’ 

“And when I grieved that nations should thus turn 
away from the good which is, to tread the aimless Cycle, 
pursuing with restlessness the glamóur of false progress, 
I sought counsel of this aged and experienced man in 
the art of ruling men, saying to him: ‘Teach me then 
what is the duty of the Advisers of the King?’ 


OH To me, having thought, he answered: ‘On man 
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dependeth the rate of progress of a nation along the 
Cycle of Destiny. The duty of the Advisers of the 
King is, therefore, to suggest no measure which will 
accelerate the rate of progress during the periods of 
permanence of the nation, or which will delay the rate 
of progress during the periods of impermanence of the 
nation. By this means the periods of stability of the 
government will be long, and the periods of instability 
will be shortened.’” 
+ * — + 

Then the four Travellers, who had spoken to the 
King on the Art of Ruling men, retired from his presence, 
and the four next Travellers having approached near to 
the Throne, the young King addressed them in these 
words: “Oh! men who have wandered to the four 
corners of the World, tell me what have ye found to bẹ 


the true sources of Happiness among men?” 
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; To the bidding of the King the first of these Travellers 
replied :— 

“In the Kingdom of the North I watched a man 
striving to render productive a piece of unfertile land, 
while above on the mountain side the snow had accumu- 
lated, threatening to overwhelm and destroy his work, 
and that man, undeterred by the imminence of the peril 
sang the song of joy as he laboured at his arduous toil, 
seeing before him but the satisfaction of achievement 
over difficulties. Then I said to myself: ‘Surely in 
action lieth the happiness of man? ”- 

* . * * 
` The second of these Travellers spoke to the King 
in these words :— 

“In the Kingdom of the South I saw a man under 
the shade of a beautiful tree, his head crowned with 


roses, and on the one side he had a bowl of wine, and 
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on the other a dish of luscious fruit. And he sang 
songs to himself, the purport of which was that all was 
vanity but the satisfaction of the senses. As I watched 
him I saw a venomous snake approaching in the grass, 
and when turning round he perceived it, the joy fled 
from his face and a look of terror came upon him, but 
energy was gone out of him and he could not rise 
therefore, not to contemplate approaching misfortune, 
he closed his eyes and emptied the bowl of wine by 
his side. 

“Then as I gazed at his misery and fear, I said to 
myself: ‘Verily in the pleasures of indolence and the 
senses, lieth but the illusion of Happiness.’ ” 

+ * * 

. The third of these Travellers, who had journeyed in 

the Kingdom of the East, being now asked by the King 


wherein he considered Happiness to reside, replied: 
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“Happiness lieth in Imagination, for he who possesses 
that precious gift, can turn away from the contemplation of 
the darkness of the World, to worship the Sun rising in all 
the glory of youth and vitality and power of achievement, 
and his Soul thereby is made to leap with joy.” | 
w% . w 

Now the fourth of these Travellers having been called 
upon to speak, delivered himself in this wise :— 

“Through the fire of experience man attaineth unto 
Knowledge, and in sobriety of thought, which cometh 
of Knowledge, resideth Happiness. Therefore, oh! King, 
this is true Happiness, to have reached that state in 
which without regrets we can contemplate with Resig- 
nation in the cool of the evening, after the burden of 
the day is over, the Sun sctting in all his glory, his 


course achieved.” 
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The King then called the four Travellers who had 
not yet spoken, and when they had approached the 
Throne and made obeisance, he addressed them in 
these words: “Oh! men who have wandered over the 
surface of the world, tell me what have ye found to 
be the great emotions of life.” 

The first of these Travellers then spoke: “I encoun- 
tered in the regions of the North a great King at the 
head of his armies engaged in conquering new lands: 
which he sought to add to his Empire; and I saw him 
destroy cities and build up new ones, and in the midst 
of his labours I heard him exclaim: ‘ This is the true 
emotion of life, the power of destroying and the power 
of creating, for in that are we nearest unto God. ” 

* * # 
Then the second of these Travellers spoke: “Oh! 


King, this did I learn in the Kingdom of the South. 
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I met a young man carrying in one hand a viol and in 
the other a dagger, and he spoke to me thus: ‘What. 
emotions are there in life like the passion of love and 
the passion of hate! Therefore do I carry in one hand 
the seduction of music, and in the other the instrument 
of death.’ ” 

* * *# 

Then the third of these Travellers said: “Oh! King, 
this did I witness in the Kingdom -of the East. A 
youth passing through the Land, in his hand a stringed 
instrument, and he looked neither to the right nor to 
the left, but kept his eyes fixed upon the summit of 
the Sacred Mount. And as he went he sang the Song 
of Beauty, and all men sought to follow him, both the 
aged and the young, and those who were overcome 
with the toil of life, and those who sat in the Valley 


of Darkness, because they had sought the glamour of 
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illusions zad shunned with dread the fierce Light of 
Reality. I saw that some with sturdy footsteps followed 
the youth in his ascent of the Sacred Mount, while 
others fell wearied by the way, but yet a gleam of joy 
was on the faces of these, for they listened to his Song, 
and with longing eyes they followed his footsteps, as he 
rose to heights which they could not reach. 

“When I saw this scene I said to myself: ‘What. 
emotions are there in Life like unto these we feel when 
the strings of our hearts resound to the Song of. 
Beauty? In every man there is a fountain of ever- 
lasting joy,—a yearning for the Beautiful,—the Unattain- 
able. This is the divine gift unto men,—the heritage 
of rich and poor alike, which cannot be withered by 
age, nor destroyed by ignorance, nor strangled by the 
errors of learning. ” 


# ih 4 
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Then the last of these four Travellers stepped 
forward and spoke: “Oh! King, in the Kingdom of 
the West I met an anchorite who had passed his life 
afar from men, and though his body had grown frail ' 
from abstinence, yet his eyes had all the keenness of 
youth ; and when I saw that the joy of life burnt still 
so brightly within him, I inquired of this man of 
experience and knowledge, who had avoided contact 
with the illusions of the World, what emotions in Life 
he had found to be most acceptable to his Soul. And 
he replied unto me thus: ‘Of the emotions which men 
may feel in this World there is none to be compared to 
the extasy of religious contemplation ; for the emotions 
of mankind are composed of the emotions of Darkness 
and of the emoticns of Light, but in the extasy of 
contemplating the Unity of the Eternal the Soul feeleth 


the emotion of release from Darkness, and the emotion 
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of absorbtion into the Light of the Unity. Beautiful 
appeareth to our worldly eye the swift flight of the 
bird returning at eventide to the peacefulness of his 
nest, but how much more beautiful to our spiritual eye 
appeareth the strong flight of the Soul soaring with 
the wings of emancipation from the Darkness of 
Negation towards the Glory of the Unity which 
absorbeth all within Himself.” 
s ® * 

The twelve Travellers, having laid at the fect of the 
young King, who with earnestness of heart sought to 
acquire true Knowledge, pearis from the store of their 
accumulated experience, they, having made obeisance 
again, departed from the Royal prcsence. 


+ k + 
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THE evening having come, the King issued from his 
iinet chamber, and proceeding through the Palace 
Garden, accompanied by his retinue, entered the Hall 
of Festivity, where the company of Wise Men and 
Poets had assembled. When the young King had 
taken his seat upon the Throne, and sweetmeats had 
been laid before the Company, the Chief Minister rose, 
and having made obeisance to his Master, lifted up his 
voice and said :— 

“Oh! men of piety and wisdom, who have gathered 
from all parts of the world, bringing with you treasure 
of garnered knowledge to lay it at the feet of the 


King, I am bidden by my Master, the Kirg of Kings, 
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to invite you to speak that which you may know of 
the nature of Human Love, for he desireth this night 
to be instructed; therefore cast all the light of your 
knowledge upon this matter.” 
* * * 
The Chief Physician of the Court, a man learned 
. in the art of medicine, having been desired to discourse 
upon the physical aspect of Human Love, addressed 
the King in these words :— 
* 4 
“Oh! King, of all the passions which agitate the 
human frame none can equal in intensity and vehemence .Ț 
the desire whch impelleth man to seek the woman, or. 
woman to seek the man. Love passion. ruleth the 
World, driving men to actions which may be good or 
may be evil, but which are always vehement, majestic, 


inspired by enthusiasm. 
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“And of Love passion it may be said, that it is an 
extreme pleasure in anticipation—that it is a divine 
joy in performance, —that it is a soothing emotion when 
nought remains but a recollection thereof. Therefore 
did the Apostle of God, teaching the Divine Word, 
seek to impress upon mankind a conception of the joys 
of Paradise by comparing them to the greatest joy 
which man can conceive in his carnal state. 

“The puissance of Love passion being indisputable, 
it is proper for man to ascertain how this passion may be 
turned into a benefit for himself and not into an evil, and 
putting aside the speculations of the philosophers and the 
dreams of the mystics, I will confine myself in laying at 
thy feet, oh, King, such knowledge as hath come within 
the circle of my experience, as to the physical aspect of 
the passion of Love.” 


+ + + 
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“In dealing with the subject of Love, the first point 
to which the philosopher’s attention is drawn is the fact 
of the separation of mankind into male and female. 
Now this is not a necessity of reproduction, for it hath 
been observed that among the lower kind of animals, re- 
production can be secured without the differentiation of sex, 
and that the most beautiful and complex of living plants 
generally contain within one flower all the requisites of 
reproduction. It is therefore a mystery why Humanity 
was endowed with two sexes, and the unrest which cometh 
therefrom, when reproduction could have been secured if 
mankind had been created of but one sex alone, which 
would, moreover, have conferred on the body of man the 
gift of restful calm. And no explanation, oh! King, can 
I give of this mystery, unless it be that put forward by 
certain philosophers, who propound that stagnation is 


death, and that matter to live must be engaged in a 
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permanent struggle, without which it cannot rise to its 
highest possible organic development, and that only by 
such material development the Soul imprisoned in Matter 
can be brought to the borderland of the Spiritual plane. 
Moreover, the Love struggle of Humanity,—the yearning 
of sex for sex,—has a moral value for mankind, in that it 
is a permanent symbol of the desire of the Soul, locked 
within the body of man, for reunion with the body and 
mystery of the Unity. 
* % 

“Oh! King, though men of piety have ever deemed 
it improper to contemplate the organs of sex, yet it 
behoveth the philosopher to draw attention to this, that 
in all their essential points they are similar, though from 
the inversion of their positions they appear to be different, 
the one being external while the other is internal. But 


this difference of position is of great importance, being 
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perhaps the chief cause of the unrest caused by Love 
passion ; for as water seeketh to rush into a void to fill it, 
so is the man impelled to fill the emptiness of the woman. 
* % +` 

“ The vehemence of man in Love passion might lead 
us to suppose that his desire was greater than that of: the 
wotman ; but this matter is not so easily resolved, and 
wise men have taken opposite views with regard to it; 
but to me, oh! King, it seemeth that woman hath the 
greater desire and taketh the greater delight in the act | 
of love, for this latter is for a man but a clearance of his 
system,—a voidance of his living substance,—whereas in 
woman it is a voidance of her living substance as well as 
a retention of the man’s; therefore we may infer that in 
this act woman knoweth two sensations, while the man 
knoweth but one; hence it would seem right to infer that 


her pleasure is greater than his. And it may be infcrred 
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that as man generally has to labour to earn his livelihood, 
he has not the time to place his imagination always at the 
service of Love passion; therefore to him the moments 
of Love, though intense in emotion, are but episodes in 
his existence ; woman, on the contrary, living much alone 
in idleness, has not so many subjects wherewith to occupy 
her imagination, which runneth therefore more constantly 
in the direction of Love desire; and as her body is 
dedicated by nature to the purpose of reproducing 
Humanity, it is evident that that act which is the most 
solemn and essential for that purpose, must in her eyes 
be of special importance and intensity of impression. 
* * * | 

“Why the act of Love should contain within itself 
the power of creation, and why after incubation in the 
darkness of the womb man should issue therefrom 


perfect and whole, is a mystery which by the knowledge 
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man can of himself acquire cannot be solved, and of 
which no explanation can we give but that it is the will 
of God that it should be so, as hath been revealed to man 
in the Book of Books by the Apostle of the Lord. 

“< We have created man from an extract of clay ; then 
we made him a clot in a sure depository ; then we created 
the clot congealed blood, and we created the congealed 
blood a morsel ; then we created the morsel bone, and we 
clothed the bone with flesh; then we produced it another 
creation, and blessed be God the best of Creators !’” 

“ For this reason the act of Love should be approached 
with solemnity by those who are sober in thought, and 
should be consummated in awe, for in such moments man 
cometh nearest to a semblance of his Creator. 

4 * * 
“ Putting aside the more abstruse speculations as to 


the causes of the physical intensity of Love desire, I 
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will only enumerate briefly the principles which should 
guide man to act with prudence in matters of Love. In 
respect of this, it should be noted that to act with 
prudence in matters of Love dependeth upon two con- 
siderations: moral strength, which cometh of education 
and discipline; and temperament and age, which are not 
dependent upon man’s will. Of the influence and value 
of moral strength in directing and controlling Love desire 
I will not speak to thee, oh! King, for that belongeth to 
the province of the philosophers and theologians, and I 
will restrict myself therefore to the question of the 
age best suited to dalliance in Love, and to that of . 
the temperament most proper for excellence in such 
matters. 
* * * 
“ With regard to the age at which men and women 


first become capable of indulging in amorous dalliance, 


a 


136 | THE MYSTIC ROSE 


learned men differ, but it is not a matter of much benefit 
to seek for exceptional cases of premature development, 
for the signs of puberty appear at a time which is nearly 
normal for Humanity, and they are evident enough unto 
the eyes. And on this matter will I observe that it is 
not wise when puberty is reached for the individual to 
indulge at once in all the passion of Love desire, for 
indulgence therein draineth the strength from the body, 
arresting its growth and development, and rendering those 
who err in this respect puny and prematurely decrepit. 
To excel in Love action man should proceed with caution 
at first until manhood be reached ; then, if he abuseth not 
thereof, nor seeketh to increase his strength by the use of 
Love potions, he may remain in vigour of body unto an 
advanced age. And this is to be noted, that when man 
liveth with one woman the act cf Love is more easy and 


less exhausting than when he distributeth his affection 
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among many, for in this latter case thougi the delight 
may be the greater, so also is the exhaustion. 

“With regard to temperament in its relation to Love, 
this hath been observed, that black eyes in women are as 
a rule a sign of fiery passion in Love delights, but also 
that that passion is not set alight by every man; blue eyes 
in woman denotes the true temperament for love, ever 
ready for its delights, though often not capable of rising 
to the extasy of true passion. And in regard to the frank 
look and boldness of manner of some maidens, let it not 
be considered a sign of a desire for Love dalliance, for 
the truly amorous maiden is she, who knowing the secret 
fire which consumeth her body, is timid and retiring, 
dreading lest a man should blow upon it and fan it into 
a flame. 

“And to conclude, oh! King, this advice would I 


give unto men to guide them in the matter of Love, 
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that in youth they should discipline themselves to 
abstention, and that in manhood they should take to 
themselves a woman with whom to enjoy the delights 
of Love with moderation; in so doing their bodies will 
be appeased, and their minds free to attain to sobriety 
of meditation, and to that serenity which comes from 
contemplating higher things.” 
* * # 

In a circle of friends sitting in conversation a young 
man, presuming to open his lips and to express his 
ideas, declared that he could not understand how a man 
of intelligence and wealth, as had been stated, could 
select as his wife a girl who was ill-favoured. To him 
a Dervish, who till then had remained in silence humbly 
drinking in the wisdom and knowledge of the others, 
replied with this rebuke: “The man of the smallest 


understanding may fall enamoured of a beautiful face, 
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but to be raised unto the state of extasy by a girl 
who is ill-favoured is a credit to a man, for to do so 
he must be of supreme intelligence, letting the spiritual 
side of woman overmaster for him the material side, 
and at the same time he must be endowed with 
excellent virility.” 

* * x% 

A man said: “When I was young I desired the 
companionship of a woman, for my body was’in unrest, 
so my servants brought me a slave-girl neither beautiful 
nor ill-favoured, and as I looked at her I said to 
myself: “Between one girl and another is little to 
choose; I seek not to converse learnedly with her, but 
I desire rest for my body, and for that she will suffice.” 
So I purchased that girl, and she soothed for me the 
sting of desire, so that my mind became serene and 


able to abandon itself to the acquirement of knowledge. 
L 
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Now one day it happened that the slave-girl ran away 
from me, and though I had no particular regard or 
esteem for her, my body fell into paroxysms of unrest, 
and I cried aloud for her, and fever devoured my frame. 
My servants seeing the sad condition into which I had 
fallen, and wishing to console me, brought me other 
girls, in the hope that they might soothe my agitation, 
but I rejected them with aversion, demanding only the 
presence of that girl who had been taken from me. 
When at last my servants found her and brought her 
back to me, though my ecléani for her had not been 
increased by her behaviour, yet peace returned to me 
at once, and n though I possessed her again for 
whom I had longed and could lie on her bosom, yet 
my body was satisfied with the mere knowledge of 
possession and lay at rest. Why should man be thus 


afflicted by that which he does not really love?” 
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To him one man replied: “It is in the nature of 
man ever to desire to have that which he does not 
possess, and when he has obtained that which he lusted 
after it gives him no pleasure.” 

And another said: “Man falleth with ease into the 
groove of habit, and a break in the chain of habit 
causeth him to fall into a fever of unrest.” 

And another said: “Man’s pride is such that if 
a girl for whom he has no sympathy is taken 
from him, he will rage with fury till he has recovered 
her.” 

A Dervish then spoke these words: “If the chain 
of habit is so easy to acquire and so paintul to break 
with, is it not incumbent on man to exercise judgment 
and selection, if he feels it necessary to have per- 
manently by him the companionship of. a woman, 


so that such companionship may be to his Soyl 
L 2 
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a help in its advancement on the Path and not a 
hindrance ?” 
+ at + 

The King having desired a learned and distinguished 
Mullah to spread out before the assembled company 
some fragment of his knowledge which might throw light 
upon the subject of Human Love, he, having bowed to 
the Royal command, delivered himself thiswise :— 

“If we regard animals performing the deed of kind 
we. cannot . help being struck by two observations, the 
first, that for the most part among animals of the 
higher kind the relations of the sexes are governed by 

“the seasons, and secondly, that among animals there 
is apparently no selection of the individual. In this 
respect therefore man differs from animals, for like a 
trusty soldier who waits ever ready lance in hand the 


orders of the King, man in his amorous desires js ever 
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ready to obey the mandates of his Imagination, but his 
Imagination is not called to action by every woman he 
encounters. Observing this, philosophers have inferred 
that Love in man is dual in its nature, whereas in 
animals it is but of one kind. Love in animals is but 
the attraction of matter for matter; in man however it 
is compounded of the attraction of matter for matter 
and of soul for soul. And inasmuch as man .by his 
body is an animal, so is the carnal Love of man like 
that of animals, having for its aim merely the re-creation 
of the kind. That which dominates the life of man 
however is not the attraction of matter for matter—the 
desire of re-creating himself—but the attraction of soul” 
for soul, the desire of the individual soul to assimilate 
with another, whereby the two are merged as it were 
together to form a greater soul, and this produces that 


feeling of satisfaction which is a consciousness on the 
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part of the soul that, by agglomeration with other souls, 
it is progressing on the Path of Reunion with the Unity 
of the Eternal. When in the Love of man these two 
attractions coincide, then is the perfection of earthly 
Love attained. 

“ Accepting the principle thus laid down by some of 
the philosophers as to the duality of the nature of Human 
Love, many of the varied relations which we see to exist 
in the unions of men and women may by this means 
be explained. 

“If we consider the unions in the World between men 
and women we sometimes notice unions in which matter 
is repellant to matter and soul to soul. Such unions are 
those which are most repugnant to nature and most 
demoralising to the soul. Therefore great men when they 
desire to marry their children to those of men of equal 


rank and fortune for the benefit of power, taking no 
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consideration of the affections of their children, in SO 
doing they do not tread the Path of Righteousness but 
that of Darkness, for in such unions the extasy of 
mingling cannot exist, for all the elements of Love are 
antagonistic. 

| * * * 

“ Another kind of union between man and woman is 
that in which soul is repellant to soul, but the body of 
the one feels attracted to the body of the other, while the 
body of the other remains repellant or indifferent to the 
body of the first. This is a case of frequent occurrence, 
for on all sides we see men desirous of possessing the 
body of some woman, where the body of the woman 
remains indifferent to the man’s desire or repugnant 
thereto, and where the souls of the two persons feel no 


attraction towards each other. 


* * * 
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“ Another case is where the body and the soul of the 
one are longing for the body and the soul of the other, 
while the body and soul of the other feel repelled by the 
desires of the first. This is the hopeless love—the cause 
of misery ; the passion of a man for a woman when a 
= woman repels it, a passion which she cannot satisfy even if 
she yields up her body, for the man would be conscious of 
the sacrifice and the repugnance; this is the cause of 
misery in a woman when the woman longs for a man and 
the man flees from her, or if he yields to her desire lies 
like a drooping flower in. her arms, exciting her passion 
by his proximity and his touch, and not soothing it by 
the ardour of his embrace. 

* * * 

“Sometimes we see the bodies of men and women 

attracted to each other while their souls remain repellant. 


This case is of frequent occurrence among youths and 
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maidens, for their bodies being full of desire, matter is 
easily attracted to matter, and this attraction often 
becomes so strong that the repulsion of the souls seems as 
it were effaced for a time. When the desires of the body 
have been assuaged, the attraction of matter for matter 
diminishes and the repulsion of the souls increases, hence 
misery must follow the union of such persons, and with 
age they will drift asunder. 
* : tt 

“Of the many combinations of attractions and re- 
pulsions there is one case which should be specially 
noted, for it is the true and perfect earthly Love; this 
is the case where body has been attracted to body 
and soul to soul, and a more bieeed condition there 
cannot be or one more conducive to happiness. And 
the most favourable condition of all is when the attrac- 


tion of the soul for the soul has preceded the desire 
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of the body for the body, and has been as ante the 
origin thereof. 
* * + 

“These -then may be said to be the chief conditions of 
the Love relations between men and women, and from the 
consideration of them we note the great difference which 
exists between animals and men; for in the former the 
amorous desires are but the promptings of nature to 
the recreation of the kind, and no differentiation of the 
individual can be observed in them or selection of the 
type, but satisfaction is attained in the mere merging of 
the opposite sexes. This it is true may also be said to be 
the case in the degradation of man, for then he approaches 
nearest to the condition of an animal, but in most cases 
the amorous desires of man are kindled by some one 
woman, wherein cometh into play another element than 


the mere attraction of sex for sex. And this strange 
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phenomenon has been observed in man that the descrip- 
. tion of noble and elevating deeds performed by a human 
creature, or of noble or elevating thoughts expressed by 
such a person, may awaken love desire in man or woman 
for an individual whose physical entity is unknown to 
them. Hence philosophers have said that in man spiritual 
Love may exist while the desire of procreation is 
dead, for the two desires are not identic though often 
synchronous in their action. The emotions of the soul 
are not the emotions of the body, and Spiritual Love may 
be defined as the emotions of the soul caused by the 
attraction and influence of Spiritual Beauty upon the 
soul. 
* * * 

“From a consideration of this duality in the mystery 

of Human Love many wise men have been led to believe 


that life in animals is not the same thing as life in man, 
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for life in animals would appear to be but matter in 
motion swayed to and fro by an infinity of material 
attractions and repulsions, but in man there is a duality of 
the elements of life as there is a duality of the elements 
of Human Love; there is the matter in motion as in 
animals governed by attractions and repulsions, but 
besides there is the soul which is not governed by the 
laws which rule over matter, but is independent thereof, 
being of the Essence of the Unity of which Matter 
is but a manifestation. Therefore the Mystic Philoso- 
phers have said that all is Vanity and Delusion, 
for what appeareth to us is but a phase of the 
emotions of the Soul in whom alone Life resideth and 
Reality.” 
* * # 
A man had a wife, the fame of whose beauty was 


spread abroad, and his neighbours said: “Indeed this 
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man must be happy, for he has more good luck than 
the King, as he possesses the Queen of Beauty as his 
bed fellow.” 

Now it so happened that within his own house this 
man knew no peace, for his beautiful wife, conscious of 
the admiration of the World—though she resigned the 
beauty of her body to the enjoyment of her husband— 
sought not to enhance the attraction of her charms by 
amiability of any kind. The servant girl of this beau- 
tiful woman was endowed with no more than plain 
features, but she laid her small store of charms with 
such engaging modesty at the feet of her lord, that 
he would often exclaim: “ Verily my beautiful wife 
appeareth to me like a withered old hag by the 
side of her servant girl, whose features are yet so 
plain.” 


The beautiful wife of a man is a joy unto others, 
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but unto himself she is more often a gift far bitterer 
than aloes. 
* * * 

The King of a great country had but one child, a 
daughter, so beautiful that she was born to be the 
delight of men, and as she was conceived in his old 
age, when the pleasures of the World had begun to pall 
upon him, he said to himself: “The pleasures of this 
World are evanescent, but those of the intelligence 
never fail; my daughter shall learn to appreciate the 
latter, so that she may know what true happiness is, 
and be a joy unto her people.” Therefore when she 
became of reasonable age she was placed in the hands 
of the most renowned philosophers of the time, who 
taught ħer much learning and the duty of resisting 
the temptations of the World. When the King died 


and left his vast dominions to be ruled by this young 


FROM THE GARDEN OF THE KING 153 


girl, she, filled with noble sentiments, said to herself: 
“The philosophers have taught me that man is vile 
and brutal in his desires, therefore I will not lower. 
mysélf to have contact with him.” So she rejected all 
the Kings who came to sue for her hand, and for com- 
panionship she surrounded herself with comely maidens 
of her own age, and with them she dedicated herself 
to the culture of enthusiasm. And it is recorded that 
often, her blood burning with the desire of extasy, she 
would issue from the portals of her palace followed by 
her maidens lightly clad; then mounting like men the 
backs of spirited horses they would course across the 
plain at full speed till their blood tingled with the motion, 
then with eyes aflame and hair streaming to the wind 
they gave forth the cries of women in extasy, and with 
the perspiration of emotion upon their faces, clasping 


the necks of their steeds with their white arms, they 
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would eventually fall off exhausted and be borne back 
to the palace silent like those who have known a great 
joy. Now the pleasures of extasy took such a hold 
upon the Queen that she heeded no more the affairs of 
her Kingdom, so that the Kings, her rejected suitors, 
began to conspire against her, and they, having secured 
her person .and deposed her, imprisoned her in a strong 
castle where neither man nor woman was allowed to 
have converse with her, so that despair seized upon her 
soul, and she, losing her wits, would often in her ravings 
hurl imprecations against the philosophers, who, seeking 
to teach her the evanescence of worldly things, had only 
succeeded in teaching her how to lose her Kingdom. 

Man is not intelligence pure and simple, and the 
philosophers dispute, some saying he is intelligence 
controlled by the flesh, and others that he is flesh con- 


trolled by the intelligence; but this is true, that man 
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cometh into the World with the seal of ice upon his 
flesh or with the seal of the raging fire, and no philosophy 
is there which can efface the seal or alter it. 

* * * 

Which is the better gift to a girl to ensure her happi- 
ness on earth? Beauty of the body or wealth of the 
World? 

Beauty is the more precious gift of the two, for by 
beauty a girl may attain to wealth, but by wealth she 
cannot purchase beauty. | 

Beauty has a quality which no gold can purchase. 
Beauty will ensure to a woman the greatest of joys— 
the passionate adoration of her body by a man. Gold 
may purchase the service of a man, but cannot command 
his enthusiasm or arouse his desires. 

A beautiful girl passeth through the World command- 


ing respect, and for herself is she desired. She who 
M 
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possesses only wealth, exciteth only envy and contempt 
that wealth should be at the disposal of that which 
seemeth to be so unworthy of possessing it. 

A Dervish said: “Beauty is no doubt a great gift, 
but better than beauty of the flesh is beauty of the spirit, 
for beauty of the flesh produceth but the extasy of the 
flesh, while beauty of the spirit produceth extasy of the 
spirit, and this latter state exceedeth the former in excel- 
lence. Frequently a rough and hard exterior covers a 
precious kernel, and often beauty of the spirit lies hidden 
beneath the absence of beauty of the flesh.” 

2# * * 

-To those who possess potentiality of acquiring wisdom, 
marriage is a source of wisdom ; therefore let those who 
practise the state of matrimony seek to turn its delights 
into a ladder for the ascension of the Soul. 


When marriage is a rest-robe to the Soul, bringing 
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unto it the divine serenity without diminution of the 
power of expansion, then is the state of marriage 
excellent unto the Soul. 

He who lets himself be caught in the net of 
Earthly Beauty, ties a heavy weight around his neck to 
drag him down, causing his soul to turn away from 
Divine Love, which is the adoration of the permanent 
Beauty of the Eternal in the Soul of the Companion, 
to worship the attraction of Impermanency, which is 
the evanescent Beauty of the Earthly Body of the 
Companion. . 

pi * * 
*:. Who is the true and perfect wife for which the soul 
and body of each man yearneth ? 
. -She is the woman who exciteth the body to all manner 
of: carnal desires and satisfieth all such desires ; she is the 


woman for whose companionship the soul yearneth in 
M 2 
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moments of calm, and who sootheth the soul in all 
moments of discontent and unrest. 
* * * 

A wealthy but elderly man having purchased a young 
and beautiful slave girl grew very fond of her, treated 
her with affection and consideration, and gave her 
jewels. and many costly presents. 

One day however the girl sat in the garden, and sang 
to herself aloud, saying: “When a person wisheth to 
thread a needle and the thread is untwisted, he putteth 
the thread into his mouth and rolleth it in his fingers, and 
then perhaps he will succeed in threading the needle. 
Alas! the thread of my Master is so untwisted that no art 
will succeed in making it penetrate the eye of the needle.” 

But the Master of the slave girl happening to overhear 
her song, grew so vehemently wroth that calling his 


servants he ordered them to take the girl back to the 
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bazaar, and there to offer her for sale at a low price that 
he might the sooner be rid of her. | 

A young man who passed through the bazaar at that 
moment saw her, and pleased with the beauty of her 
countenance he purchased her, and took her to his own 
house. In course of time he grew so enamoured of her 
that he persecuted her with his affection from morning 
until night, giving her no rest from the outpouring of 
his love. One day the girl sitting in the garden sang 
aloud: “So sharp is the needle that its point pierceth 
the flesh, and the blood of life floweth away. Alas! that 
the needle is not blunt, then I would feel no pain or 
weariness.” 

The young man overheard her song, and growing 
vehemently wroth he ordered his servants to take her 
back to her former Master, with this message :— 


“Take back thy Rose, for she seeketh the garden of 
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rest and feareth to fade if the gardener enjoyeth too long 
the fragrance of her perfume.” 

When her former Master. was informed that she was 
waiting at his gate, and the cause of her return, he 
exclaimed: “ Let not the Rose of Discontent re-enter my 
house, for she will come to perfection neither in the garden 
of rest nor in the garden of passion. Than discontent 
there is no greater evil in the World, for it turneth all 
things sour, and beauty itself cannot compensate for this 


evil.” 3 


These were some of the words which the Commander 
of the King’s forces uttered in reply to the command of 
his Master that he should discourse to him about Human 
Love :— 

“Oh! King, not as an abstruse philosopher will I 


venture to address thy Splendour on the mysteries of 
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Love, but as one who hath commanded the armies of thy 
Father, and hath passed his life among men and the stir of 
eventful actions. Now to such as desire to accomplish 
great deeds and to become men of action this do I com- 
mend, that they should look upon women as a stumbling 
block to their progress, for women excite the vanity in 
man, inciting him to act for the sake of applause, in the 
quest of which he will run great risks and commit great 
follies. From desire of glory or from desire of revenge 
woman will push man into action where his judgment 
would counsel inaction, and when action is called for 
woman will lure to dalliance and sloth. Woman is spas- 


modic in her humours, but action to be effective requires 


continuity. 


“Though dormant sometimes, there is ever present in a 


woman’s heart the desire to dominate, to be mistress of a 
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man ; but to achieve great things man must be unfettered 
and his will must bow to no authority but his judgment. 
Though a woman may incite a man to a temporary 
or even a supreme effort, she will not incite him to 
that slow and determined labour which leads to stable 
and permanent triumphs. Therefore is it essential that 
men of action in their relations with women should 
bear these things in mind and not yield to the attrac- 
tions of their charms, for these will only tend to divert 
their minds from their aim, and the course which it is 
expedient for them to follow is to treat women as 
a physical necessity of Humanity, using them only for 
the satisfaction of the flesh and the clearance of the 
mind. 

“The tree which standeth alone, is the tree which 
groweth to great size and nobility of form. The tree 


which letteth the creeping plant cast its strangling 


` a a T 
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bonds around it loseth soon its vitality and sickeneth 
unto decay. Even so is it with the man of action; to 
attain unto greatness his heart must be in his work. Woe 
unto him, if he lets the white arms of a woman be cast 
around his neek, for by degrees her kisses will surround 
him like a deadly mist, effacing from his heart the 
desire of attaining to his yoal,—effacing from his mind 
the power of achievement.” 
* kod * 

A circle of fire surrounds the life of each woman. 
Within it her soul lies imprisoned incapable of expansion. 
But the strong man with his manhood can quench the 
flame and release her soul, which with the wings of 
freedom then ascends to complete its destiny. 

w * * 
The Queen is so exalted and removed from contact 


with the World that her Crown is like a circle of ice, 
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which freezes from het the passions which afflict 
Humanity. ' Therefore she is always in unrest, seeking 
for that which she cannot know. 
# * # 

A young woman of evil life sat by the roadside, as 
a youth of noble countenance approached on a well 
caparisoned horse ; and when she saw him she put aside 
her veil that he might observe the beauty of her face, 
and when his eyes fell upon it the flame of love began 
to burn within him, and his face grew hot with desire. 
She, noticing what an effect her beauty had produced 
upon the youth, threw aside her covering, and as he 
passed ‘exposed to him the nakedness of her body. 
Then the fire died out in the youth’s eyes and his 
countenance fell, and turning his face away, he passed 
by without speaking to the woman. Then she called 


to him, saying: “Why fleest thou from me, beautiful 
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youth? Have I not shown thee what thy heart lusted 
after?” 

_ And he replied: “My heart leapt with desire, and 
thou hast quenched the flame by showing me the 
darkness of the bottomless pit.” | 

In noble minds imagination draweth a veil of roses 
over the carnality of love desire; who destroyeth 
the veil destroyeth also for these the flame of love 
desire. 

* +o + 

' While the wise men were discoursing on Human 
Love before the King, an aged and withered Dervish 
entered the Audience Chamber, and taking a humble 
position at the lower end of the Hall, listened in silence. 
to the wisdom of the others. When the attention of 
the King had þeen drawn to the presence of the strange 


and weird old man, he sert a summons to him tg draw 
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near to the Throne, and desired him to contribute 
something to the subject under discussion. With eyes 
which seemed to wander as if they sought for vision of 
unrealities, the things which have been and are no 
more, and with tottering footsteps, the ancient Dervish 
approached the King, and when he spoke his words 
were these :— 

“Customary, is it, oh! King, among some men, to 
perceive in woman but the evil influence which she may 
exert upon man, preventing him from accomplishing 
great things; I, however, feel myself in duty bound, in 
return for the blessings which God, the Compassionate, 
the Beneficient, has bestowed upon me, to lay this’ 
fragment of knowledge and experience at the feet of 
thy Majesty, that it may be unto thee a joy and a 
guiding star unto Truth; and it is this, that woman is 


a jewel to be cherished and loved, for a woman’s’ heart: 
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is a mystic mirror in which man sees himself; a mirror 
in which he perceives not merely the outward form of 
his visage, but one which reveals to him all the 
possibilities which lie hidden within himself. When a 
woman’s heart beats in response to that of a man, then 
does the moisture of her lips become like the water of 
the fountain of Eternal Truth, and the man, weary and 
athirst, quaffs therefrom the mystic R which 
causes his fainting soul to receive new strength. 
* * * 

“ Verily, oh! King, it is not right for man to hurl 
accusations against woman, calling her the source of 
all evil; for if evil cometh of her, how often is not the 
man responsible for it? -A gardener cursed the withered 
rose tree, saying: ‘Thou who shouldst have been the 
Queen of Beauty, art become a blight upon the fair 


aspect of the garden ;’ forgetting that he had not toiled 
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to water the rose tree. Truly the pvet hath ex- 
claimed :— 
‘ Before mine eyes I saw the midnight sky 
Spread like a meadow, golden stars the flowers, Goe See 
The crescent moon like to the reapers scythe 
Gliding thereo’er ; then to myself I said, 


Even as man sows seed or good or ill, 


So shall he reap his harvest at the end.’ 


e 


“ Who can gainsay the comfort ọf woman unto man? 
Therefore let not the joy which they are unto men be 
imputed unto them as an evil, and let their good name 
be shielded from slander. Have we not heard how 
the Prophet—on. whom be the blessing of God and the 
peace of eternity—in the- ioi of adversity and. despair 
sought comfort on the bosom of *Hadiyah,. the -widow,,. 
his wife? And did he not draw the cloak of protection 


around. Ayesha, when they. whose hearts. were dark 
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hurled the arrow of calumny against her? Therefore 
is it writ in the Holy Book: ‘ Those who cast imputations 
on chaste women and then do not bring four witnesses, 
scourge them with eighty stripes, and do not receive 
any testimony of them ever;’ and again: ‘It is not 
for us to speak of this. Celebrated be His praises ; 
—this is a mighty calumny.’ 
* * o + 

“That men may not declare that I speak as one 
who has lived iù dreams and in a world of unrealities, 
I will tell thee, oh! King, the story of my life. 

- “Without fortune was I born, for my father was a 
coppersmith in the bazaar of Kashan, and for my pôr- 
tion he taught me his trade, and with every blow of his 
hammer as he fashioned some vessel, he impressed upon. 
me the duty of honesty and the desirability of persever-. 


ance, And J pondered over the words of my. father 
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and cherished them in my heart, and when he died I 
laboured for myself, earning a livelihood fashioning 
copper vessels in the bazaar of Kashan. Now it came 
to pass that when I had reached man’s estate, I saw 
the daughter ot a humble camel-driver, and my heart 
was moved, and I took her to be my wife. But my 
kindred were indignant, saying: ‘Why hast thou not 
married one who could help thy advancement in this 
world? Why dost thou waste thy manhood dallying 
with the lowly daughter of a camel-driver, who is not 
even well poured as to her looks?’ But the heart 
of the girl had been laid bare to me, while their eyes 
only perceived the plain features of her face. And 
their enmity drove us away, so that we wandered from 
city to city, and I earned a precarious livelihood 
mending copper vessels in the cities and villages of 


the land, 
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“But it came to pass that Fortune smiled upon me at 
last, for the great Governor of Khorassan looked upon 
me with favour, so that I prospered exceedingly and 
acquired wealth and consideration. Then I decked my 
wife with robes of beauty, and her girdle was jewelled, 
and the pearls of the sea I hung as a tribute of my 
affection around her neck. 

* # * 

“But the hour of adversity returned, and favour 
was taken from me, and my wealth I lost, and every 
man’s hand seemed to be turned against me, for the 
frown of the great was upon me. Then she who was 
my wife put aside her costly robes without a murmur 
and surrendered the pearls of price, and she began 
again with me the life of wandering and penury; but 
her soul was merry, for love was in her heart, and when 


I felt wearied and dejected with my vicissitudes, on her 
N 
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Jom I found peace and new energy for my daily toil. 
In those days of darkness she seemed to me like the 
morning star, the harbinger of brighter times, and my 
heart would leap with joy and affection for her. What 
a sturdy staff is to the aged traveller that was she to 
“me, sustaining my weary footsteps on the path of adver- 
sity, and her voice was delightful to me like that of a 
nightingale in a garden of roses, making my thoughts 
turn to brighter things, though my feet were ploughing 
the sands of the desert. 

“After many years fortune again smiled upon mé, 
and I acquired wealth; but the long struggle had worn 
out the heart of the woman, and when it lay in my 
power to satisfy every desire she might express, she 
was tagen away trom me, and AE her in the holy 
ground near the Mosque at Koom. 


ka ad * 


r~- 
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“Then the World had no further attractions for 
me, so I distributed my wealth in alms to the poor, 
and threw around myself the cloak of the Dervish. 
Now when I sit in meditation in my solitude and 
loneliness, and my heart sinks at the contemplation of 
the evil in the World and the turpitude of man, the 
memory of that gentle soul cometh back to me like the 
fragrance from a garden of roses, lifting my soul to per- 
ceive the glory of the Eternal through the deception of 
the sordid surroundings of material life. Therefore, oh! 
King, feeling myself in personal duty bound in return 
for the precious gift which was conferred upon me by 
God—the Compassionate, the Beneficient—I have laid 
at thy feet from the éxperience of my long life this 
defence of woman, against the aspersions of those who 
consider her to be an impedient to the accomplishment 


of great things and a stumbling block on the path of 
N 2 
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men of action. And with regard to this latter matter— 
that which is a hindrance to men of action—this more 
only will I say, oh! King, that from the Christians we 
may learn a great truth, in that believing that the Eternal 
‘was incarnated in man, they represent that man not as 
a man of action and war, but as a man of peace and 
contemplation, hence unto them the type which Humanity 
should strive to attain to is that of the sage, for his vision 
and not that of the man of action penetrateth most 
deeply through the veil of deception which hideth the 
Truth.” — 
* * * 

“Oh! youths and maidens, this is the path which 
leadeth to the Temple of Love! 

Through the golden cornfields and the vineyards 
rich with the purple grapes; their beauty and frag- 


rance will stir your souls to break out into the Hymn 
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of Love, and the rustle of the ears of corn will be your 
Brida) Chant. 

Would ye know the ingredients which form the 
mystic potion of Love? 

Music which intoxicates the soul; the essence of 
corn, which sustains the body ; wine, which stirs the blood ; 
perfume which soothes the senses ; and the reflexion of 
Beauty in the well mixed ingredients of the cup. 

a zt l ae 

Love in the World of Humanity is a state of unrest 
—a yearning for peace. Love exists when attraction 
is developed between opposite elements which seek to 
unite—to merge into each other, whereby a state of 
equilibrium and rest is produced. | 

* * E 
A poor Dervish who was approaching tne end of the 


Holy Journey, fell asleep, and a dreatn was sent to him 
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for a comfort. And the veil was removed from his 
sight, and from the four corners of the World he saw 
a beautiful woman approaching him. 

When the first one had drawn near she bent down 
and kissed him, and at her kiss serenity fell upon his 
soul, for the joy of permanent friendship had been dis- 
closed to him. | 

When the second woman had drawn near and kissed 
him, a ray of light seemed to illuminate his soul, and 
he became conscious of the infinite attraction of the 
Love of the Beloved and its power of sustaining the 
Lover in the toil of the Journey, 

Then the third woman approached, and at the touch 
of her lips a sweet balm entered his soul—a balm killer 
of pain—for from her lips descended Charity—the efface- 
ment of the self of the Beloved in the pity for the 


Lover. 
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Then the fourth woman placed her kiss upon his 
lips, and at the touch thereof he felt the extasy of 
extasies—the forgetfulness of self—the effacement of the 
Lover absorbed into the cssence of the Beloved. 

Now these are the four mystical wives which God— 
the Merciful, the Compassionate—hath promised unto 
those who faithfully strive to tread the path which 
leadeth unto Truth. 

* * * 

Why was Humanity created man and woman? The 
Soul is yet one in kind but the body differeth ! 

A Dervish spoke :— 

“I watched the wind blowing upon the Ocean—the 
wind—the indivisible—the Spirit—the invisible breath of 
the Unknown,—and it penetrated into the ocean of the 
Material World, leavening it with motion and life. And 


I saw the water rise tiil it formed the crest of a wave, and 
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I exclaimed, ‘Behold, Adam!’ And I saw the crest of 
the. wave descend without a break into the depression, and 
I exclaimed, ‘Behold Eve, proceeding from Adam!’ 
The crest of the wave descending into the hollow. And 


I saw the hollow rise to the crest of the wave, and again 


descend into the hollow on and on to the bourne of the 


Unknown. 

“So the Soul of man passes into the form of woman, 
and the Soul of woman passes into the form of man, but 
the Common Sout of Humanity is an unbroken chain ;— 
when it vibrates with an emotion it expresses the same in 
the Material World by producing the crest of the wave 
and the hollow—man and woman—alternating generation 
by generation, But as sometimes upon the Ocean the 
wind is still and the waves are not, so are there forms in 
Humanity—Soul and Matter combined—which are as it 


were man and woman in one,—the perfect and complete 
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Lover and Beloved in one, the pure type which 
approacheth nearest to the Serenity and Calm of the 
Common Soul of Humanity—the reflexion of the Abso- 


lute Peace.” 


THE SECOND BOOK 


Of Knowledge of Permanency or K nowledge of 
Things Spiritual, being Fragments gathered 
from the Hidden Seed Kernel of the Mystic 
Rose which grew in the Garden of the King. 


THE man who is despondent seeks consolation in intoxi- 
cation, but intoxication may be produced by good wine 
or by bad wine; the good wine will raise him into a 
state of material extasy and make him forget his despon- 
dency ; the bad wine will make his state worse than it 
was before. So is it with the Spiritual Wine; if it be 
pure it will lift the Disciple who drinks thereof into the 
realm of the perfect contemplation of the Truth, but if it 
be adulterated and impure it will throw his soul back even 
further than the point to which it had already attained. 
* * * 
What is enthusiasm which leadeth to the state of 


extasy? Why doth one man appealing unto others cause 
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the souls of the multitude to vibrate in unison with a holy 
desire for better things ? 

This a Dervish was heard to say :— 

“I saw the souls of men as if they were crystals, some 
almost perfect, others injured, spotted, ‘with edges un- 
defined. When the prophet preaches the Truth, when 
the creator of beautiful things shows the World the 
beauty of his conceptions, when the singer stirs men’s 
emotions by the glory of his song, then a wave of enthu- 
siasm—of common thought and feeling—passes over the 
multitude. This is because at that moment the crystals 
of the souls arrange themselves into order and form as 
it were one vast and single crystal. But the wave of 
enthusiasm passes away; the equilibrium is unstable ; 
the vast crystal falls to pieces and again the individual 
crystals, the souls, lie pointing different ways in perfect 


confusion, 
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“The mighty and inspired men are they who can 
thus stir men’s souls into a conception of a vaster crystal, 
which is an approach to the snepi of the Pure 
Crystal—the Absolute—the Eternal. 

“One man is able to collect together the drops of 
water and to form thereout a puddle; another is able to 
collect together the puddles and to form thereout a 
pool; again another unites the pools and forms out of 
them a lake; yet another will sweep the lakes together 
and merge them into the Ocean. The humble one 
collects the drops of water; the mighty one merges the 
lakes into the Ocean. Each step which unites the crystals 
of the soul into a vaster crystal is good, for each step 
is an approach to the Absolute Perfect—the Eternal.” 

* * 
The true state of extasy is not to be understood by 


all men. In the World of Humanity there are three 
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= degrees of extasy. There is the extasy of Intoxication, 
which is extasy of the flesh alone. Then there is the 
extasy of Love Passion, which is the desire of one body 
to annihilate itself in another, this is an extasy which is 
of the flesh and the spirit. Finally there is the true and 
perfect extasy, which is the annihilation or effacement of 
the Soul in God; this is an extasy of the Spirit alone. 
* * * 

Reason is like a lantern, which throws light upon 
good and evil alike, and enables man to distinguish the 
one from the other. But Reason is of two kinds; there 
is Reason of this World, which belongs equally to 
the Faithful and the Unfaithful; and there is Reason 
of the Spiritual World, which is an illumination of the 
Soul, dnd this belongs only to those who walk in the 
Right Path. .` | 
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The learned philosopher toileth to develop the Intel- 
lect of Humanity; the poet stirs the Imagination in 
man; the Seer—the Prophet—whose Soul burns with 
the Divine Illumination, causes the Heart of Humanity 
to vibrate with emotion. Thus in three different ways 
and methods the Soul is brought nearer to the Infinite. 

* * * 

Three torches are held aloft by the Men of God, 
who are, the philosophers, the Mullahs or expounders 
of the Law, and the Mystic Dervishes intoxicated with 
Divine Love; and yet the three torches they hold aloft 
are but the three sides of one torch, the Torch of 
Truth. Each of the three types of the Men of God 
resembles one aspect of the Supreme Essence. The 
philosophers are emblems of the Creative Unity. from 
which all knowledge pepmeetieth: The exponents of the 


Law resemble the Mirror in which the Unity is mani- 
O 
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fested. The Mystics are they who, intoxicated with the | 
Beauty of the Manifestation, yearn for reunion with the 
Unity of which the Manifestation is but a shadow. 

* * * 

The intoxication which. wine produces in the body 
is not more powerful than the intoxication which is 
produced in the Soul of Man by the contemplation of 
that which is beautiful. 

“Oh! bowl made of the simple potter’s clay, the 
beauty of thy form and the splendour of thy iridescent 
hues, more glorious than those of the setting sun, 
intoxicate the soul of the Dervish more powerfully than 
the ruby wine which his lips quaff from thy precious 
cup.” 

“ # * 


There are no elements and Matter is one. For the 


Phenomenal World, being but a Manifestation of the 
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Absolute, arid the Absolute being one in its essence, so 
the manifestation thereof can be but one in its nature, 
and the elements are but aspects of the same thing. 

* * * 

Satan fell from Heaven and the Creation was, for God 
had manifested Himself; and the Angel of Creation— 
the Breath of God—floated out upon the Void—the 
Mirror of Unreality—borne on the wings of Nothingness 
—the Archangel of Evil. 

* * * 

This is the Mystery of Wi ystateethe Desire of 
Manifestation. 

Why doth the King seek to issue from his Palace, 
which seems to contain within itself all that his soul 
can long for? Is he not moved by the desire to 
manifest his Glory, his Power, the Splendour of his 


Might? 
O 2 
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_ If the slime within the oyster shell, impelled by 
the desire for the Beautiful, produceth the perfect Pearl, 
the emblem of the World, shall not all the more 
He who is the Eternal Beautiful seek to manifest 
Himself? 

The maiden urged by a consciousness of her loveli- 
ness seeketh for the Mirror of the pool into which to 
throw the reflexion of her perfection. And shall not 
the Eternally Perfect, the Glory of Glories, gaze into 
the Void of Negation, the Mirror of Darkness, to reflect 
therefrom the Perfection of His Beauty, which is the 
World, the Universe, the Phantasm of Unreality? Verily 
there is but One God, He alone existeth, and all else 
is Nought. 

# * * 
Oh! Lotus Flower, ineffable mystery! Thou emblem 


of the World, thou comest out of the Unknown and 
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art manifested unto us on the placid Mirror of the 
Lake. Floating on the Waters of Nothingness thou 
art the reflexion of the Supreme Beauty, the Supreme 
Rest, to which all things tend, to which all things 
must return. 

* * * 

The Unity is the only Absolute Reality, therefore 
when He manifesteth Himself He can only do so within 
Himself against the Mirror of His Negation, the Mirror 
of Absolute Unreality. Is not the Manifestation there- 
fore the consciousness in the Unity of His Absolute 
Reality? And is not the Mirror of Unreality likewise 
a consciousness in the Unity that He alone existeth, 
that He alone is the Absolute Reality, that beyond 
Him is Nought? The Unity absorbeth all within 
Himself, both the Mirror in which He gazeth, which 


is the consciousness of His Ubiquity, and the Mani- 
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festation, which is the consciousness of His Qualities, 
His Glory, His Splendour. The mind of man is 
conscious of the Unity of the Absolute; it is also 
conscious that the Absolute to manifest Himself doeth 
so through the Negation of Himself; and the mind 
is also conscious that the Manifestation of the Absolute 
is the Creation, the expression of His Qualities. There- 
fore to the mind the Essence of the Absolute appeareth 
not as one Essence but as three Essences, and yet the 
mind is conscious that the Absolute is but one Essence 
alone. Thus there are three Elements and yet but 
one Element. This is the great mystery ; who can 
explain it? 
* ® ® 

Oh! crystal sphere filled with the clear water of the 

spring, into thee I drop fragments of the crystalline salt 


of the sea, and its qualities—its saltness—dost thou 
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absorb within thyself neither changing in bulk nor in 
limpidity. Oh! mirror of the crystal sphere, thou 
holdest within thyself the limpid water and the crystal- 
line salt, and thou appearest unto me as one whole, 
one large drop of water, and yet thou art not one 
substance but three substances. 

* * * 

Good to others is not affected by the intention 
of the person who doeth it. Many do good to others 
from fear of Hell fire; they who receive the good 
receive it full, but they from whom it proceedeth have 
no benefit therefrom, for the doing of good which 
is of service to the doer must be the offspring of 
a love of the Beautiful, which is the yearning to 
advance on the Path which leadeth to the Unity. 
As the Traveller on the ascending Path delivereth 


himself of one burden he carrieth after another, feeling 


194 THE MYSTIC ROSE 


at each discharge the emotion of relief and an 
ease of ascension, so should the doer of good fecl 
a relief at each act of doing good unto others, 
for then the doer of good loseth nought by his 
action, while he unto whom the good is done receiveth 
much. 

* * * 

There lived once in the Palace at Meshed a Governor 
of Khorassan whose cupidity was so great that he 
grievously oppressed the Province under his charge, 
levying more and more taxes from the people, so that 
they cried aloud: “Indeed, even if the streets of the 
City of Meshed were paved with gold, the Governor 
would not be EA but would desire yet more of 
the precious metal.” 

And the most learned and instructed of men were 


employed by the Governor to search for the Philosopher's 
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Stone, which has the power of converting base metal into 
precious gold. 
* * * 

And it happened that when the Governor had 
already spent much money in the fruitless search 
and was becoming despondent, a man came to him 
saying: “There is a Dervish who prays daily many 
times in the Mosque of the Blessed Imam Reza, 
and he always concludes his prayers with these 
words : ‘Blessings be on thee, Holy Imam, for thou 
hast imparted unto me the secret how to convert dross 
into gold.” 

When the Governor heard this, the lust of cupidity 
flashed in his face, and he cried to his servants: 
“Go, fetch me this jewel of a man, and woe to you 
if you let him escape.” So the servants went and 


seized the Dervish in the very Sanctuary of the Holy 
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Imam, and they bore him away by force, and in 
accordance with their instructions they conveyed him 
to the topmost room of a high tower of the Palace, 
from which there was no possibility of his, 
escaping. 

* * * 

As soon as the Governor was informed that 
the Dervish had been secured, he hastened to visit 
him. He was however preceded by a number of 
servants who carried upon trays base metal which they 
cast into. a heap on the floor of the room in the 
tower. 

When the Governor beheld the Dervish he exclaimed : 
“ My servants tell me that thou claimest to have found 


the Philosopher’s Stone, and that thou art able to con- 


vert base metal into that which the heart longeth for. 


Is it as they say?” 
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The Dervish replied: “Truly the Holy Imam Reza 
has imparted to me the secret, and I can daven dross 
into gold.” 

* a * 

Then the Governor, elated with joy, kissed the 
Dervish, and said: “Oh! man after my own heart, 
blessed art thou among men. Convert for me this 
base metal into gold, and I will clothe thee in robes 
of honour ane hang necklaces of pearls and precious 
stones around thy neck.” | 

The Dervish said: “Oh! Governor, for thee will 
I convert this metal into gold, but the labour is 
hard and the toil long to accomplish the task, 
and I know not if thou hast the patience to await 
the result.” 

The Governor replied: “Whatever thou biddest that 


will I do, for my heart yearneth to see the result. Tell 
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me what may I do to render thy labour less hard and 
thy toil less long?” | 
* * * 

The Dervish meditated for some time, iid then said: 
“Oh! Governor, go daily to the Great Mosque and there 
pray that the Holy Imam Reza may haye mercy on 
thee and open wide the flood-gates of Divine Grace 
that thy heart may be joyful and glad, for even as thy 
heart groweth more joyful and glad, so will my task be 
rendered the more easy, and until I have reduced this 
base metal into powder I have proceeded but a short 
way in the conversion of it into gold.” 

The Governor eager to assure the success of the 
operation consented to do as he was bidden., On the 
following days he attended regularly at the Great 
Mosque and recited there the prayers prescribed for 


the different hours of the day, and the people, unused 
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to see him perform his religious duties, wondered, and 
said: “Verily the Holy Imam Reza hath sent a ray of 
light to illumine the heart of the cruel Governor.” 

* * * 

When a few days had elapsed, the curiosity of the 
Governor became so great, that one morning he hastened 
to the tower in which the Dervish was confined to 
ascertain how far he had progressed in his task. As 
he mounted the steep steps which led to the prison 
chamber, his heart was rendered glad by hearing the 
Dervish singing at his work, saying: “Verily, the Holy 
Imam Reza hath imparted to me his secret, and I can 
turn dross into gold.” Then the Governor hastened his 
steps, and throwing open the door of the chamber, he 
saw that only a very small portion of the base metal had 
been reduced to powder, and in his wrath he exclaimed: 


“Oh! thou idle Dervish, what hast thou done all these 
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days, while I have been praying to Imam Reza to 
lighten thy task?” 

The Dervish continued to beat the base metal with 
his hammer, as he replied: “Oh! Governor, indeed thy 
heart must be hard, that the Holy Imam Reza hath not 
been able to render this metal less tough. Verily, its 
hardness is greater than that of the tempered steel of 
the blades of Khorassan.,” | 

* a * 

The Governor said: “Oh! Dervish, my heart yearns 
to see this gold, teach me how I may lighten thy labour 
and shorten thy toil?” 

This answered the Dervish: “Oh! Governor, continue 
thy daily prayers in the Great Mosque that the Holy 
Imam Reza may have mercy on thee and open wide 
for thee the flood-gates of Divine Grace; and that thy 


prayers may be more effective, take from the abundance 
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of thy wealth and distribute alms unto the poor; and 
after thou hast performed the prayers prescribed for 
each hour of the day, toil up the weary stairs which 
lead to my prison chamber, but enter not in; put a 
curb upon thy curiosity to know how my task progresses ; 
have faith in me, for verily the Holy Imam Reza has 
imparted to me his secret, and I can convert dross into 
gold. When this moon has run its course and thou 
perceivest again the first faint crescent in the evening 
sky, return to me with a light heart.” 

a * * 

The Governor departed, promising to do that which 
the Dervish had prescribed. Every morning, therefore, 
he took a bag of gold from his treasury, and went and 
sat in the gate of the Great Mosque, where he distributed 
alms to the poor, and in the Sanctuary of the Holy 


Imam Reza he recited the daily prayers assiduously, 
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spending many hours in addition in reading aloud 
chapters from the Divine Quran; nor did he forget to 
toil many times a day up the weary stairs which led to 
the prison chamber in which the Dervish was confined ; 
but he restrained his curiosity to ascertain how the task 
was progressing, and he entered not into the chamber, 
but returned always to the Great Mosque. 

And the people wondered ies and more, and they 
would exclaim: “A blessing be on the Holy Imam Reza, 
for he has softened the heart of the cruel Governor, and 
out of the mouth of the adder he has removed the 
deadly fangs.” 

When the Governor beheld in the evening sky the 
faint crescent of the moon, he betook himself again to 
the prison chamber of the Dervish. As he opened the 
door, the draught which was produced swept up the 


base metal which had been reduced to powder and 
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carried it out of the window in a cloud of dust. When 
the Governor perceived what he had done, he closed 
the door quickly, and exclaimed: “Oh! Dervish of vast 
learning, what have I done in my hurry to see thee! I 
have let in the wind of inopportuneness, and it has 
borne away all the base metal which thou hast eauced 
to powder with so much toil and labour.” 
l * © * 

The Dervish replied: “It is nothing; much base 
metal yet remains which I must reduce to powder. 
Continue as thou hast done, pray daily, give alms, put 
aside from thee the garb of authority and draw around 
thee the vestment of humility; for, verily, the Holy 
Imam Reza rejoices at the sight of a heart which is 
humble. When again thou seest the faint crescent of 
the moon in the evening sky, return to me.” 


The Governor departed and did as the Dervish had 
P 
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prescribed. He put aside the regal garments of a 
Governor and drew. around himself the humble cloak of 
the Dervish; every morning at the Gate of the Great 
Mosque he distributed alms to the poor, and at the 
appointed hours of the day he entered the Sanctuary of 
the Holy Imam Reza, and prostrated himself in long. 
prayers until his heart grew giddy from adoration. 

And the people marvelled more and more, and 
exclaimed :. “ Verily, the Holy Imam Reza has performed 
a miracle, for he has converted the heart of the cruel 
Governor into that of the Man of God.” 

When. again the faint’ crescent of the moon shone in. 
the evening sky, the Governor turned his steps towards 
the lonely tower where in the prison chamber. sat the 
Dervish the keeper of hidden knowledge. With care 
the Governor opened the door, and when he had entered 


in he stood marvelling, for lo! on the floor lay all the 
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base metal. reduced to an impalpable powder. Then, 
like the breath of the Divine Grace, the evening breeze 
subtly entered through the open door, and sweeping 
round the chamber, gathered together the pulverized 
metal and carried it out of the window like a column 
of dust, and the rays of the setting sun falling upon it 
caused it to shine forth like a column of burnished gold. 

Then the Governor, gazing in awe, like one who in 
a state of extasy perceiveth things which he had not 
yet understood, fell down in adoration, crying aloud : 
“Oh! Holy Imam Reza, thou hast been merciful unto 
me,. for thou hast imparted unto me thy secret, and the 
base metal of my heart hast thou converted into the 
splendour of burnished gold!” 

* * a 
The qualities of the Unity govern the Law of the 


Manifestation. whose aim is reunion with the Unity. 
P 2 
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The Soul, which is, as it were, a unit of the Unity, so 
long as it travels along the Path of the Manifestation 
feels at ease, being on the Path of Reunion; but 
when the Soul goes athwart the Path of Manifesta- 
tion, turning towards the Mirror of Unreality, then it 
grows discontented, because thereby Reunion with the 
Unity is delayed. This is the cause of content and 
discontent in the World; and as the qualities of. the 
Unity are infinite and the Manifestation thereof equals 
the qualities, so are there infinite causes of discontent 
in the World for the Soul, and one escape therefrom, 
Resignation to the Will of God, which is the Law of 
the Manifestation, and this is the Law which it is the 
aim of Religion to teach for the guidance of erring 


Souls. 


* * * 


Resignation is the key note of Islam ;—it is the key 


‘ey 
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note of Truth. Resignation is when the Soul bows to 
the Law of the Manifestation,—the Divine Law,—which 
hurries the Soul along the Path of Reunion with the 
Unity. This is the true Resignation, than which nothing 
is holier. And all progress in the World comes of the 
struggle of the Soul,—-caught in the grasp of Sin,—to 
re-enter the stream of the Manifestation, to bow to its 
Law, and to resign itself to its current which bears it 
along towards the aim of Reunion. 
* * + 

What are the joys of Paradise? - A consciousness in 
the individual Soul of the Destiny of the sum total of the 
Soul of Humanity, and the feeling it has that it is on 
the Path of the fulfilment of the Destiny. 

When the erring branch of a river turns towards the 
desert, separating -itself from the main stream, how shall 


the erring water regain. the right current which flows 
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towards the Ocean, its ultimate Destiny? By the 
etherealization of the drops of water through evaporation, 
by which means as rain the erring water is brought back 
to the parent stream. 

Now the desert is the barrier which the erring water 
can only cross by evaporation; to the erring stream of 
the Soul of Humanity the barrier of the desert is 
Death, which the soul crosses by elevation into a 
state which enables it to regain a vaster current 
flowing in a truer direction towards the absorbing 
Ocean of the Unity. 

In the stream some drops of water seek the surface, 
where they grow intoxicated with. a ray of the sun’s 
splendour, which enters into their substance and ethereal- 
izes them. In the World this is the annihilation of the 
individual Soul in the Unity, whereby it advanceth on 
the Path of Destiny. 
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Some drops of water sink heavily to the bottom of 
the stream where the cold lieth, and they reach the barrier 
of the desert where they are caught in the grip of Frost 
whereby their etherealization is long delayed. This is 
the sorrow of Hell,—the consciousness of the delay in 
etherealization by the grip of Sin. 

oa * * 

Condemn not the poor idolater. The essence of true 
worship is self effacement, and therefore the spiritual 
value of worship lieth not in the excellence of the object 
worshipped, but in the meekness and lowliness of the 
heart which worshippeth. More blessed indeed is the 
idolater than the man who crieth with his lips: “There 
is no God but God and Mohammed is his Prophet,” 
while all the time his heart is puffed up with pride at the | 
immensity of his knowledge. 


* i + 
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Who shall say, “I have this day ascended another 
rung of the Ladder which leadeth to Truth ?” 
He only shall reach the summit who knows not when 
he is there. 
+ * it 
A Dervish travelling on the Path, being suddenly 


tormented by wind in his belly, lay down, and in the 


convulsions caused by the pain he exclaimed: “Oh! 


Allah, the Merciful, what torments dost thou inflict upon 
mankind! In the name of compassion, deliver me from 
my pain.” And being delivered of the contrary wind, he 
rose, feeling relieved, and looking behind him and seeing 
nought, he exclaimed: “ Marvellous it is that that which 
is even nothing should cause men to endure the contor- 
tions of the damned!” 

His travelling companion on his right replied: “He 


who wishes to tread the Path of Truth should so dis- 
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cipline his Soul that things which are of no importance 
shall not ruffle its serenity.” 

The Dervish said: “Verily thou hast spoken the 
Truth.” 

Then the travelling companion on the left opened his 
lips and spoke: “If the Soul of the Wise Man can be 
ruffled by things of so little importance, let the Wise Man 
beware lest he think things to be of little importance.” 

And the Dervish again replied: “Thou hast spoken 
the Truth.” 


* * * 


From contrary ways, from opposite sides, Truth dawns 
on men. 

As the facets of the well-cut crystal scatter the ray of 
light in opposite directions, rendering it more vivid to 
the eye, so does the Perfect Man—the Seer—receive the 


ray of Truth from the Source of all Truth, and scatters 
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its fragments in all direcfions, so that the Disciples of the 
Path, too weak to receive the whole at once, may little 
by little through arduous search find and perfectly 
assimilate the scattered fragments, whereby they will 
attain to the blissful state of pure contemplation of the 
Eternal and of final absorption through extasy into the 
First Principle. 
# + * 

Say not that Lustfulness is a Sin, for Lustfulness is 
but Potential Energy, and like the rich mould of a garden 
it can produce all things, therefore let it be consi- 
dered a manifestation of the Creative Essence. But the 
Gardeners who till the garden are two,—twins are 
they,—and the first is the Child of Imagination, and he 
produceth from the mould of Lustfulness the glorious 
flowers of the Garden of Paradise, and thereby leadeth 


the Soul of Man through celestial emotions to a con- 


) 
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ception of the Eternally Beautiful. And the second 
Gardener is the Child of Darkness, and he produceth 
from the mould of Lustfulness the toadstools and the 
undergrowths which invade the garden, and the dank 
and poisonous trees whose intense shade falls upon the 
Soul of Man like a veil to hide from it a vision of the 


Light. 


This did a Dervish relate: “One day as I sat by 
the roadside in meditation I perceived approaching from 
afar off two poor blind Dervishes, belonging to different 
sects of the Order, mounted upon one horse and travel- 
ling towards the Holy City; and it so happened that 
they engaged in a violent discussion on the merits of 
the tenets of the sects to which they belonged; soon 
abandoning the arguments of reason, they began to 


belabour each other with blows, until they fell off the 
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horse into the road. I stepped forward and seizing the 
horse waited for them to rise. Then the first Dervish, 
raising himself from the dust, began groping about, and 
seizing the horse by his tail, he exclaimed: ‘Brother, 
be of good cheer, for I hold the horse by his mane.’ 
Then ; the other Dervish, likewise raising himself and 
groping about, seized the tail lower down,. and 
exclaimed: ‘Brother, thou art deceived, for I hold the 
horse by his. mane? And they began to quarrel again 
with violence, and so I left them till the horse should 
feel the necessities of nature and awake them both from 
their delusion. 

“And meanwhile the Holy City was far. distant, and 
the journey to it wearisome and long.” 

* * * 
The duty of charity unto all belongs to the State, 


and for this reason has the Prophet,—-on whom be 
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the blessing of God,—ordered that tithes should . be 
paid. 

When a man says that he loves the whole world, his 
words have little meaning, for he makes no sacrifice, 
nor does his love avail the world. Look not beyond 
when ye have so many near unto you whom your love 
and sympathy may comfort. They who are in touch 
with you, they are your relatives, to them is your 
service due. | 

A Mullah learned in theology argued that the 
absolute’ renunciation of all worldly wealth has ever 
been deemed a great virtue, and met with the extreme 
of commendation; for if men could be brought to this 
degree of excellence that out of charity they should all 
renounce their worldly possessions, poverty and distress 
and the spirit of envy would forsake the world, and be 


replaced by the spirit of peace and goodwill. unto all. 
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To the theologian a Dervish replied: “When I threw 
around me the cloak of the Dervish and renounced 
my worldly wealth, I did it not out of a: spirit of 
charity unto others, but to better the condition of my: 
Soul in its journey along the Path of Reunion. If 
my example benefits the world it is not. due to any. 
advantage which may accrue to others through their 
acquisition of my worldly wealth, but. to the example 
_I set in earnestly seeking, for the welfare of my soul, 
to tread the Sacred Path. If all mankind were perfect 
in their charity, their charity would be of no avail, for. 
no man would be in need: of it. Therefore is charity a 
virtue of imperfection. The Perfect Traveller on the 
Path needeth no charity from others, for he beareth 
within his soul the key to salvation.” 

* % w% 


One day the Governor of Shiraz rode proudly 
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through the bazaar of that city, followed by a retinue 
of attendants on richly caparisoned horses. And it so. 
happened that in the bazaar he passed by the modest 
shop of. Ahmed, the silversmith, who turned not round 
to look at the prancing horses, but continued at his 
work, singing merrily as he fashioned a beautiful 
drinking cup for the service of the King of Kings. A 
little way off a poor Dervish sat on his mat, and as | 
the Governor passed he exclaimed: “Oh! man of.. 
power, have pity on the unfortunate! Verily blessed- 
is Ahmed the silversmith.” 
_. The Governor turned to his attendants and said: 
“Indeed this poor mendicant is demented to beg of me 
in this way.” 

But the voice of Ahmed, singing at his work, 
sounded merrily in the bazaar, and again the Dervish 


cried out to the Governor: “Oh! man of power, have 
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pity on the unfortunate. Verily blessed is Ahmed the 
silversmith.” 

Then the Governor reined in his horse, and said to 
the lowly Dervish : “What manner of mendicant art 
thou that thou shouldst ask alms of me in this way ? 
Why makest thou mention of Ahmed, and forgettest to 
praise me? Have I not the power to cause thee to be 
bastinadoed ? Why should Ahmed, the petty silver- 
smith of the bazaar, be exalted, and I be ignored, who 
am the Governor of this whole city ?” 

The Dervish replied : 

“A ray from the Source of all Light hath illumi- 
nated the Soul of Ahmed, and he pursues the Beautiful 
with singleness of heart, and therefore the fullness of 
his joy overflows as he fashions the perfect drinking 
cup for the service of the King of Kings. Thou, 


oh! Governor, hast the power to destroy; thou canst 
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order a man to be put to death, or another to be 
beaten with sticks; but thou canst not create as 
Ahmed does; and inasmuch as he creates that which 
is beautiful, he is like a faint reflexion of the Eternal 
Truth. The Path which thou followest with all the 
pride of thy cavalcade will not lead thee to that joy 
which Ahmed knows. Therefore I cry: ‘Verily blessed 
is Ahmed the silversmith.’ ” 

And the Governor grew thoughtful, and having 
thrown some money to the mendicant, he exclaimed: 
“Oh! Dervish, who hast renounced the world, continue 
thy cry, for may be there are others who will learn 
wisdom from thy mouth.” 

* * * 

Two Paths are there which lead to the Temple of 

Truth. Along the first travel those who seek for know- 


ledge with singleness of heart. Along the second travel: 
Q 
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the Disciples who are led by Love. Hence the man 
of wisdom says of the mystic: “He es what I know.” 
And the mystic says of the man of wisdom: “He 
knows what I see.” 

+ * * 

He who feeds his horse on too rich food, and begins 
the start at too great a pace, will find, ere the journey 
is half over, flatulence filling his horse and weariness 
dragging at his feet, and the latter part of the Journey 
of Life will be full of pain and despondency. 

* * * 

The Mystic Dervish being questioned by the King 
as to what revelation, in his quest for Knowledge, had 
seemed to him the one most pregnant with meaning, 
answered thus: 

“In my wanderings in the Strange Land this did 


I see. 
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“ A Temple built like a Tower, rising to a great height, 
surrounded at its base by a circular colonnade. Impclled 
by desire to learn, I knocked at the Gate of the Temple 
and prayed for admittance. A venerable old man— 
the Sage of that Temple—opened the Gate and said 
to me, ‘What seekest thou?’ I replied, ‘Knowledge.’ 
He said, ‘ Hast thou the strength and determination to 
climb to the topmost chamber of the Tower?’ I said, 
‘The desire have I if thou wilt be my guide to show 
me the way. Then he stretched out his hand and 
raised me up, saying: ‘If thy heart is stout, cross the | 
threshold of the Temple of Human Knowledge.’ I 
seized the proffered hand, and with the Sage I passed 
under the mighty Gateway of the Temple. When I 
had entered the precincts of the building, I saw that 
a stately colonnade ran in a circle round the triangular 


Tower, which seemed to rise to a giddy height above 
Q 2 
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me; and presently as I looked I perceived that the 
wall behind the colonnade was covered with representa- 
tions of human figures, and my Guide spoke: ‘ Behold, 
the Cycle of Human Life! See Man as he appeareth 
to the human eye!’ 

“Then I looked again, and I saw that the first 
picture, by the Entrance Gate, represented the Child- 
hood of Man, and the Angel of Life was drawing back 
the Veil, beyond which lay the World with all its 
dangers and possibilities, and the children full of joyance 
were marching forward to enter the Promised Land ; 
but I saw that there was a look of pity on the face of 
the Angel, for in the darkness by the Veil crouched 
the figure of Satan, marking with his claws upon the 
sand the number of those whom he would devour. And 
as I gazed longer at the children, I began to perceive 


that each child represented some type of Humanity. 


ee 
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There I saw the young King approaching the Veil with 
firm step, but with awe upon his face, as he gazed upon 
that unknown World which he would be called upon 
to govern, and by his side was a youth with vicious 
face and envy in his heart, seeking to push aside the 
young King that he might enter first into possession 
of the World. Many children I saw bubbling over with 
the exuberance of youth, pleased with what lay around 
them, and looking not far ahead into that mysterious 
World which was being disclosed to them. One maiden 
I noticed gazing earnestly at the Star of Love, which 
from above shone down upon the World of Youth, and 
another maiden—in whom was the Soul of the wanton— 
was bending down to the ground to pluck a rose, and 
in her haste to seize it a thorn had pricked her finger. 

“I followed my Guide around the colonnade, and at 


each step I saw the same children grown older—having 
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advanced a little on the Journey of Life; and I saw 
many fall by the way, and when I came to the last 
picture I saw that few were left—the ascetic Dervish, 
worn and emaciated,—the man who had sought for God 
through the Spirit—and the aged King, full of gravity,— 
the man who had sought for God by striving to act 
according to his lights in the World; loneliness was 
around these two, but they heeded it not, and behind 
the throne of the King stvod, with her arms crossed 
and on her face a look of impenetrableness, the Angel 
of Life, now changed into the Angel of Death, 

“Saddened by what I had seen, I withdrew from 
the colonnade, and in the sunshine of the pleasant garden 
round the base of the Tower I sat for a long while 
meditating on the vanity of human existence, | 

“Then my Guide touched me upon the shoulder 


and said: ‘Thine eye hath seen but the outer shell of 


ee 
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Humanity, and thou art depressed thereby. Seekest 
thou now to know what hath been revealed to the 
Soul of Man, and what are the limits of Human 
Knowledge?’ 

“I replied: ‘I am willing, for my heart thirsteth for 
Knowledge.’ 

* * * 

“My guide with his wand touched a small and hidden 
door in the rugged walls of the triangular Tower, which 
opened and admitted us; then he turned to me and 
said: ‘The Tower is high and it containeth seven levels, 
and on each Jevel are three Chambers, and above all 
lieth one Chamber, and the ascent thereto is long and 
wearisome.’ I replied: ‘My Master, thy footsteps will 
I follow.’ Then we began the ascent, and when we had 
reached the first level my guide turned to me and said: 


‘Behold the First Chamber!’ A hcavy veil closed the 
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entrance; my Guide pushed it aside and we entered 
within the Chamber. There we found ourselves in 
darkness, and awe seized me, so that I poured my Soul 
out in prayer, craving in humility of spirit for illumi- 
nation, And when I had been there some time I lifted 
up my eyes, and it seemed to me that my head was 
encircled by a soul inspiring light, while my feet re- 
mained lost in the darkness of Unreality; and my 
Intelligence was quickened by a message from above, 
and I knew that the Soul of Man—the reflection of the 
Unity—is suspended between the Light and the Dark- 
ness, and through the opposition of the Light and the 
Darkness the Soul of Man gains consciousness of the 
Unknown which veils the Eternal Unity. And the 
mystic symbol of the Unity shone forth upon the walls 
of this Chamber. 


“When I retired my Guide led me to the Second 
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Chamber. There I saw a stately Woman deeply veiled, 
wearing on her head a crown with the crescent moon 
at top, and on her lap lay a great book closed. With 
deep respect I prostrated myself before her, saying: 
‘Teach me, thou noble woman, that I may learn.’ She 
replied: ‘I am the Recipient—the Passive; I am the 
complement of that which thou hast seen in the First 
Chamber. I am the Link between the Unity and Man. 
I am the Holy Sanctuary. I hold the Book of Know- 
ledge which he only can read who has the power to 
lift my veil.’ And as I contemplated her more stead- 
fastly I saw that her veil grew dimmer and dimmer, 
until for an instant I beheld the beauty of her face, 
then she vanished from my sight. 

“My Guide then seized my hand and bade me follow 
him to the next Chamber. When I had penetrated 


through the veil which closed the entrance, again I 
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saw a throne on which a Woman was seated, clothed 
in Majesty, and wearing the Crown of Authority. By 
her side was an Eagle, and above her was a canopy 
which seemed to be formed of the Wings of Angels. 

“When I had made obeisance to her, she opened 
her lips, and said: ‘I am the termination of the First 
and the Second; in me is the Equilibrium completed. 
I am the Law of the World; with my Sceptre do I 
govern it. With one hand do I draw down the Spirit 
and with the other do I raise up its Negation, and in 
my Womb is Man conceived.’ 

* * # 

“When with my Guide I had issued from the last 
Chamber, he bade me for a while to meditate on what 
I had seen: then he led me up a steep flight of steps 
to the Second Level of the Tower. When we had 


reached it he said to me: ‘We have now attained to 
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another plane of thought, to another aspect of things. 
Enter now the Fourth Chamber which lies above the 
First Chamber below.’ 

“I did as I was bidden, and when I had penetrated 
into the Chamber I beheld a King upon his throne, 
and before the Majesty of his face I prostrated myself. 
Presently I heard him say: ‘I am not the Absolute 
Absolute; I am for Humanity the Realization of the 
Absolute; I am the Will of the Unity; my Sceptre is 
the sign of Power, with it I rule Mankind, for my Law 
shall be his Law; to me man must turn for all that 
relateth to the World in which he moveth,’ 

“Then I withdrew from the presence of the King, 
and followed my Guide into the Fifth Chamber. Here 
likewise I beheld a man seated upon a throne, but he 
wore not on his head the crown of a King of this World 


but a Mystic Sign, and he was arrayed in the white 
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robes of Sanctity. And these words he spoke to me: 
‘Kneel and worship, for I am not a King of this World ; 
my Sceptre is the sign of Authority; with it I rule the 
Souls of Men. I am the Voice of the Law of the 
Spirit. I am the bond of Reunion between man created, 
and the Breath from which his creation proceeded.’ 
“When he had ceased speaking, with awe in my heart, 
I withdrew, following my Guide to the Sixth Chamber, 
which lay in the third angle of the Second Level of the 
Tower, When I had entered it I found myself in dark- 
ness, but gradually a dim light seemed to descend from 
the summit of the Chamber, and it grew in intensity, and 
when I looked up I beheld with astonishment as it were 
the Eye of a Spiritual Being looking down upon me. 
Then my Guide said unto me: ‘Bchold the Eye of the 
World! Through it the mind realizes the Beauty of the 


Manifestation of the Unity ;--through it Love reaches 
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the Soul, bringing Man and Woman to the completion 
of their Destinies. Learn and understand the Mystery 
of this Sign. This is the Point from which two Roads 
diverge ; along the one descends the Spirit of Light; 
along the other descends the Spirit of Darkness.” 

The Vision faded from my sight, and meditating 
deeply on what I had seen, I followed my Guide, who led 
me out of the Chamber. 

* * * 

“With my Guide I began the ascent to the Third Level 
of the Tower, and when we had reached it we entered 
together the Seventh” Chamber, which lay ‘above the. 
Fourth Chamber and tHe First Chamber below. Therein 
I saw nothing for a time; then I heard the whizz of an 
arrow, and beheld in the misty distance a noble stag 
struck down by it. Looking round there appeared to 


me the majestic vision of a man, radiant like a conqueror, 
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holding in his extended hand the bow of Power from 
which the arrow had been discharged. He said to me: 
‘What seest thou?’ I said: ‘I saw the weak overcome 
by the strong.’ He said to me; ‘Behold, I am the Man 
Conqueror; Man as the Emblem of the Creator. I am 
more than Nature, I am Nature illuminated by the 
Spirit of the Eternal, and therefore do I overcome mere 
Nature.’ 

“When this Vision had disappeared from my sight, I 
passed with my Guide to the Eighth Chamber. Herein I 
saw a Sword anie unsupported on the point of its 
hilt, and in astonishment I exclaimed, ‘What meaneth 
this Sign?’ My Guide replied: ‘Between Man and 
Nature a permanent struggle exists ; what man attaineth 
by labour he loseth again if his labour should cease. 
This is the Sign of Equilibrium, the balance between 


opposing Forces, between Good and Evil in the Created 
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World. This is the Sign of the Spirit of Justice which 
with the Power of the Sword separates the opposing 
combatants.’ 

“When I had gazed for some time upon this symbol, 
I proceeded to the last Chamber on this Level of the 
Tower, which was the Ninth Chamber. When the veil 
by the entrance had fallen behind me, I found myself 
face to face with an aged Dervish, whose countenance 
was serene and radiant; for him age seemed to have 
no afflictions, and Wisdom shone forth from his eyes. 
In his right hand he held aloft a burning lamp, and in 
his left hand he held a staff, on which he leant. I 
saluted him with reverence, and he addressed me thus: 
‘When I was young I selected the Path of Light, and 
my reward has been great. Wisdom have I imprisoned 
in the lamp which illuminates my Path. Round my Soul 


have I drawn the Mantle of Protection which shall ward 
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off Evil when it shall assail it. This staff of strength 
have I found upon my path, and on it I can lean with 
security in the asccnt towards Truth.’ 

“The serenity of this old man filled my Soul with 
elation, and the glow of Divine Love seemed to pene- 
trate into myself like a precious gift from his presence. 

* * * 

“When I issued from the last Chamber I followed my 
Guide up the ascent to the next Level of the Tower, 
where with him I entered the Tenth Chamber, which 
lay above the Seventh and the Fourth and the First 
Chamber below. Here I beheld a Circle turning upon 
no visible axis, and my Guide said to me: “ Behold the 
Symbol of Eternity, the Symbol of the incessant action 
of Time. The Circle is ever moving; it ascendeth and 
descendeth; so ascendeth the Spirit of God to the 


summit, so descendeth the Spirit of Evil to the abyss; 
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yet the Circle is unbroken ; so from Good the descent to 
Evil is possible, so from Evil the ascent to Good is 
possible. This is a Chamber of Equilibrium. Below in 
the Seventh Chamber hast thou seen the Conqueror,— 
the Holder of Power, the Symbol of Creative Force. 
In the Chamber above thou shalt see the Symbol of 
Destruction. Here thou seest the ascent and the descent, 
yet the Circle is one and unbroken ; but a vaster Circle 
existeth which the eye of man cannot see; it turneth 
and turneth through Eternity without ceasing; the 
Spirit of Creation createth, and the Spirit of Destruction. 
destroyeth; and the Circle is the Equilibrium without 
which there would be no Manifestation of the Unity, 
and if there were no Manifestation of the Unity the 
Unity would be dead and Unconscious of Himself?’ 
“When my guide had ceased speaking he led me to 


the Eleventh Chamber, and there I saw a Virgin standing 
R 
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before me radiant in all the splendour of youth. and: 


strength. With a voice which had the ring of silver 
without tremor and without fear she spoke to me thus: 
‘In me lies hid the germ of Vitality. To thee my. hand 
seems weak, but strength lieth in the Spirit, and because 
my heart is pure, know I no fear, and with my foot do I 
curb the Dragon beneath me. It was so sweet a vision 
that it made my heart leap with joy, and when it 
vanished from my sight, pensively I followed my Guide 
to the Twelfth Chamber, with my mind still full of: 
the beautiful young Virgin who. had appeared to me. 

“In this Chamber I found myself in complete obscu- 
rity, but as I gazed into the darkness a sign appeared 
to me by degrees in. the form of a Cross. My Guide said: 
‘Behold the Sign of the Revealed Law; out of the 
Darkness it proceedeth, and Man must bow to it? As 


I gazed more intently, the face of a man seemed to. 
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wards at the base of the Cross, and I marvelled and 
exclaimed: ‘What meaneth this transformation?’ My 
Guide replied: ‘Woe unto the man who filled with pride 
presumeth to rebel against the Revealed Law, for on 
him waiteth destruction. Vain is. it of Man to seek to 
rebel against that which the Eternal hath revealed unto. 
him; by submission he will: rise, by rebellion his face 
will be. turned away from the Light, and his advance- 
ment delayed.’ 

* * * 

“When my Guide had ceased speaking, we left: the 
Chamber and proceeded to ascend to the Fifth Level 
of. the Tower; there we entered together the Thirteenth 
Chamber, and. this Vision appeared to me. A luxuriant 
meadow spread out before my eyes like the plain of the 


World; it was filled with variety, and the luxuriant 
R 2 
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flowers nodded to each other in their joy of existence. 
Presently, however, the breath of winter approached and 
its icy blast chilled my Soul; and as I gazed I saw 
the Vision of Death looming up before me; in one hand 
he held a scimitar, and in the other an empty basket; 
and he mowed down the flowers and threw them into 
the basket; and it seemed to me, that they turned into 
dead men’s heads ; and some wore crowns and others 
the humble hood of the Dervish; and some had the 
golden hair of youth, and others the whitened locks of 
old age. And in my fear I cried aloud: ‘Oh! Terror 
of the World, what art thou? And a Voice replied: 
‘I am the Link between the Known and the Unknown. 
That which seems gold in the World I will turn it into 
base metal, and that which seems base metal I will turn 
into gold. As the Ocean dissolveth and absorbeth the 


Salt of the World, so do I, for I am the Solvent of 


FROM THE GARDEN OF THE KING 239 


Humanity, and out of that which is do I make that 
which shall be.’ 

“When the Voice ceased, the Vision of Death departed 
from me, and I saw again the green meadow filled with 
flowers. Then my Guide said to me: ‘The Spirit of 
Life is the antagonist of the Spirit of Stagnation, for 
Stagnation is the Negation of Life. In the Unity 
nothing is created, nothing is destroyed. To the Sage, 
therefore, Death hath no terrors, for he knoweth that 
without Death there could be no Life, without Darkness 
no Light, without the Negation no Manifestation of the 
Reality. Death is the Key which opens unto Man a 
further stage on the Path of the Manifestation of the 
Unity.’ 

“From this Chamber my Guide led me to the 
Fourteenth Chamber, where I saw before me an Angel 


who poured out of a pitcher into a receiver beneath the 
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Water of Life. My Guide said to me: ‘The meaning 
is this. In the World in which thou livest, the mind 
perceiveth the existence of Individuality, which is 
caused by the Water of Life descending in varying 
degrees into Matter, its Opposite. Now the Angel, 
when fertilizing the World by pouring upon it the 
Water of Life, giveth unto Man the conception of 
Justice, which is to be the Light which is to guide him 
upon his path through the Material World. The 
Angel whom thou seest is, therefore, the Emblem of 
Temperance, which is the principle which should govern 
the individual creature in the World.’ 

“Then with my Guide I praceeded to the last Chamber 
on this level of the Tower, which was the Fifteenth in 
Number. Here I found myself i complete darkness, 
but presently out of the profundity of the gloom glowed 


forth the Beast of Evil, the Dragon biting his tail. 


FROM THE GARDEN OF THE KING 241 


Seized with fear I clung to my Guide, who threw around 
me the Mantle of Protection, and said 7 ‘Behold the 
Sign! This is the Circle of Evil. Woe unto the man 
who steppeth into the shadow of the Light, for the 
gloom shall grow greater and greater, and against the 
fatal power of the Dragon’s Ring man’s will struggleth 
in vain. Who falleth into the Magic Circle him no 
regrets can avail, for an Eternity seemeth to separate 
him from the Path of Reunion.’ 
a * * 

“Overcome with dread, I issued from the last 
Chamber, and began the ascent to the next Level of the 
Tower, where when I had reaehed it I entered with my 
Guide the Sixteenth Chamber. Here I saw before me a 
Tower of great strength, and the Master of the Tower 
and his attendants were enjoying their security behind the 


battlements of their stronghold. And I said to myself: 
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‘So cunning seemeth to have been the skill of the 
architect that this Tower will not perish but with the 
destruction of the World.’ But presently I heard a 
great roar, and I beheld a thunderbolt descending from 
a cloud, and it struck the mighty Tower, and the 
battlements parted asunder, and the Master and his 
attendants R hurled to the ground. In amazement 
I exclaimed: ‘What meaneth this Sign?? My Guide 
replied: ‘Behold the Sign of the Fall! Man who 
was Spiritual has entered the World and put on the 
burden of the material body. Behold the Symbol of 
the Spirit of the Unity, which to thine eyes is invisible, 
incarnated in the World which lieth open unto thy 
senses.’ 

“When the Vision had passed away I followed my 
Guide to the Seventeenth Chamber, and as I entered it 


I felt the Breath of Spring upon me, and my heart, 
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which had been saddened at the sight of the ruined 
Tower, leapt for joy; and as I looked I saw before me 
“the Vision of a lovely maiden, and her golden tresses 
were crowned with a diadem of seven stars; she sat 
in the midst of a green meadow enamelled with the 
glory of flowers, and by her side was a fountain from 
which poured forth the pure Water of the Earth. 
Presently the lovely maiden opened her lips and spoke, 
and my Soul was so stirred, that tears flowed from my 
eyes for joy of the softness of her voice, which was like 
the music of a harp in the stillness of the night. And 
she said: ‘I am the Voice of Hope in the World. I 
am the Eternal Youth of Nature. In the depth of the 
Material World lieth hid the Water which welleth up 
in the Fountain of Immortality. The Glory of the 
Sun have I absorbed in my golden tresses; from my 


diadem of stars do I draw down the Spirit into the 
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Body of Man; into his fallen Soul I breathe the Hope 
of Redemption; through me cometh to man the 
Courage to struggle against the bondage in which he | 
is placed.’ 

“TI tarried long in contemplation of this beautiful 
Vision, until my Guide with his wand of Power caused 
it to vanish; then I followed him to the last Chamber 
on this Level of the Tower, which was the Eighteenth 
in Number. Here again I found myself in utter 
darkness, but after a few moments Į heard my Guide 
saying to me: ‘Watch, and thou shalt see? Then 
I gazed again into the gloom, and there gréw before me 
a Vision which filled my Soul with despondency, for it 
seemed to me that I saw the World spread out before 
me, illuminated only by the pale and sickly light of the 
Moon; and man was struggling against man; and wild 


beast against wild beast; and the reptiles of the Earth 
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came out of their hiding places to gather their spoil. | 
And in my sorrow I exclaimed aloud: ‘What meaneth 
this Sign?’ My Guide replied: ‘This is the last Term 
This is the ultimate descent of the Spirit of the Unity 
into the depths of the Abyss of Negation. This is the 
Realm of Chaos; in the World the Kingdom of the 
Passions let loose. This is the Triumph of Matter, 
Matter absorbing the Spirit and on the verge of 
throttling it.’ 
* * * 

“The sight of this Vision inspired me with so great 
a terror that my eyes had no tears to weep, and I felt 
as if a mountain of Matter were piled upon my Soul 
to crush it, so that beneath the strain my mind gave 
way and I fell back in a swoon into the arms of my 
Guide. When I recovered the use of my senses the 


Vision had departed, and like a child I was led without 
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this Chamber of Despair, but when I sought to begin 
the ascent to the next Level of the Tower, my Guide 
checked me and said: ‘Ere we proceed any further 
pause and reflect. Thus far hast thou ascended through 
Six Levels of. the Tower, and thou hast visited Eighteen 
Chambers therein. Now this is the meaning of what 
thou hast seen. In the first Six Chambers thou hast 
gained Knowledge of the Principles of the Universe; 
in the next Six Chambers thou hast moved in the 
World of Law and gained Knowledge of the Spirit 
of Preservation; in the last Six Chambers thou hast 
gained Knowledge of the World of Facts. The total 
which thou hast seen hath had this for meaning; the 
Breath of the Unity descending towards the Abyss of 
Darkness; what thou shalt see now is the Yearning for 
Reunion raising the Spirit of the Eternal back to the 


Unity from which it proceeded.’ 


FROM THE GARDEN OF THE KING 247 


“When he had spoken thus my Guide led the way 
up a long flight of steps, narrow and steep at the 
beginning but broadening out and more easy as we 
advanced, and when we had reached to the top of them 
we found girua on a higher Level of the Tower, 
and here we entered the Nineteenth Chamber. Here at 
first I saw nothing, but surrounding me lay as it were 
a shapeless mist permeated by a vivifying luminosity. 
Presently in the uniformity of the mist I saw as it 
were a germ forming, a point of condensation ; gradually 
it assumed a more definite shape, and then it appeared 
to me like a pure crystal of salt suspended in the 
Ocean. Then the crystal vanished slowly, and through 
the spot where it had been I saw the hills forming ;- 
then they became more distinct and I saw the shapes 
of trees appearing, and flowers of every hue, with butter-. 


flies and insects buzzing among them, and the fishes 
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were leaping in the rivers; and as I marvelled the glory of 
the Light broke through the mist, and I saw beneath me 
a lovely Garden in which the children of men, youths and 
maidens, played among the flowers, rejoicing in the gift 
of Life. Then. I heard my Guide exclaim: ‘Behold; the 
Spirit of the Eternal through. the Chaos. of the Material: 
World hath reached to the Manifestation of Humanity!’ 

“When the Mist began. to close round me again. I 
followed my Guide to the Twentieth Chamber. Here . 
I saw spread out before. me the- Field of Selitade— 
the Burial Place of Humanity—and no living: thing 
stirred: therein. and no: noise was known to be. And 
as I gazed upon the waste of Life I heard. the sound. 
of a great trumpet, the voice of: Israfel calling to. 
Humanity. And I saw in. the centre of. the Field of- 
Solitude Azrael—the Angel of Death—sitting: in medi-- 


tation; and at the sound of the trumpet he rose and 
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flapped his sable pinions like a tired bird about to. 
retire to his rest, and then he drew his great wings, 
around his form, for the sleep of Eternity was upon 
him. And in the Field of Solitude I saw the graves 
open and the. dead rising therefrom, and the rending of © 
their graveclothes. was like the roar of the sea seeking 
to break down the barrier of the land. 

“My Guide seizing my trembling hand said: to me: 
‘Fear not; it is the Voice.of the Eternal calling to. 
Humanity. Behold the Breath of the Unity rising to- 
the Spiritual World and casting aside the shackles of. 
the. Material World!’ 

“When the vision had: faded away I followed my- 
Guide to the last Chamber on this elevated Level of 
the Tower, and it was- the Twenty First in Number. 
Here there. appeared to me a young man riding on a 


fine horse, and with. eyes burning with desire he gazed 
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steadfastly at a young girl who danced before him 
glorious in her nakedness, and her hair was adorned 
with garlands of roses, By his side an old hag hobbled 
along, holding his stirrup with one hand, while she held 
an hour glass in the other, in which I saw that the 
sand was fast running out. As I looked I saw of a 
sudden a deep precipice ahead, and at that momcnt a 
hideous dog rushed forth and bit the legs of the horse 
to urge him on his career. As the rider grew closer 
to the precipice, the young girl who danced before him 
changed in my sight, and the colour in her cheek 
changed into the waxen hue of Death, while the petals 
of the roses on her head shrivelled and fell to the 
ground, and I saw her hair spreading out across the 
sky like the grey threads of a spider’s web. Then the 
young man, having no power to check the fury of his 


steed, passed away and was lost in the abyss. 
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“While my heart was heavy with pity for this young 
man, I heard my Guide saying to me: ‘Watch and 
behold!’ 

“Again a young man appeared to me and he was 
clad in armour, and in his hand was a goodly spear. 
Wild and dangerous beasts I saw striding across his 
path, but he looked neither to the right hand nor to 
the left hand, but with the power of his spear he 
drove them away. And I saw him begin the ascent 
of a steep mountain full of obstacles, but they seemed 
to cede before him, and as he reached the summit the 
sun shone forth illuminating his armour, and in the 
glory of that light the vision faded from my sight. 

“Then my Guide said to me: ‘In the First Chamber 
on this Level of the Tower thou sawest the Divine 
Spirit rising through Matter to the Human World. In 


the next Chamber thou wast shown the rise of the 
k | 
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Divine Spirit from the Human World to the Spiritual 
World. Now this is the meaning of what thou hast 
seen in this Chamber. In the World in which thou 
livest an Equilibrium existeth between Matter and the 
Divine Spirit. Now in the heart of each man a point 
lieth hid on which this Equilibrium is poised, and this 
point is the Mystery of his Individuality, which hath 
the power of turning the balance to the right hand 
or to the left hand, towards Matter which leadeth to 
the Abyss, or towards the Divine Spirit which accelerates 
the moment of Reunion with the Unity. Woe unto him 
therefore who in the Human World letteth the idleness 
of one hour impair the power of his Individuality to 
turn the balance towards the Light.’ 
® * | * 
“Then my Guide led me without the Chamber, and 


said to me: “All have I shown thec, yet one Chamber 
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remaineth. I said to him: ‘Are my eyes worthy to 
see what is therein?’ He replied: ‘If thou desirest to 
see, thou must rise to it alone. Then he pointed the 
way. to.a steep and tortuous flight of steps which led 
to the highest pinnacle of the Tower; these with toil 
and pain I began to ascend alone, and when I had 
reached to a great height I saw before me the entrance 
to a Chamber closed by a heavy Veil. I pushed it 
aside and penetrated within, and when the Veil had 
fallen back behind me it seemed to me that the grave- 
stone had fallen upon the grave, and that I was. severed 
for ever from the World of Humanity. A feeling of 
solitude crept upon me and a desire to pray, and 
kneeling down I worshipped the Unknown seeking for 
Illumination, and by degrees the knowledge of the things: 
which I had seen increased within me, and when I 


lifted up my eyes I saw that the Chamber in which I 
S 2 
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was was formed like an Elipsis, and that in the centre 
thereof a Figure sat upon a Throne, neither Man nor 
Woman, but Humanity in the Womb of Time,—the 
Elipsis of the Absolute. And as I gazed and marvelled, 
I saw a Mystic Flower at the summit of the Chamber 
open its four great petals, on each of which a Sign 
was burnt in fire, and from the depths of the Flower 
three rays of light descended upon the Figure beneath 
illuminating it with splendour, so that I saw the over- 
powering serenity of its face—ever youthful—on which 
no wrinkle was writ. Then the Figure crossed its, hands, 
so that forefinger was extended against forefinger, and 
with the tips of the forefingers it touched its lips, 
placing thereon the Seal of Silence. Then my soul grew 
bewildered with the beauty of that face, and I covered 
myself with my hands, and when again I opened my 


eyes I felt the breath of dawn upon my face, and I 
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heard the lark singing above, and the joy of calm was 
in my heart, and the morning star shone in all its glory 
above the Solitude of the Desert.” 
* * % 
_ When the Mystic Dervish had ceased to relate what 
he had seen, the Young King spoke to him thus: “Oh! 
Sage, where is the Strange Land to be found where 
the Temple of Knowledge lieth?” 

The Dervish replied : “Oh! King, wouldst thou know 
where lies the Strange Land where dwell the Disciples 
of the Path—the Seekers after Truth? Turn to thy 
Heart; hidden therein lieth the magnificent Temple of 
Human Knowledge.” 

* *  # 

A man said: “Many Prophets have there been since 

the beginning of the World, and each one has professed 


to reveal the Truth, yet what they have revealed is 
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contradictory. Now Truth is absolute and unchange- 
able, therefore there is no trust to be put in Prophets, 
for they are deceived, and they reveal not that which 
is the Truth.” 

To him a Dervish replied: “Verily the Unity 
revealeth Himself through the Prophets, but what he 
revealeth is but a phase, a fragment of Himself, an 
instant in the Manifestation of Himself. The Revela- 
tion therefore to Humanity is not finite any more than 
the Unity is finite. What is revealed is that which is 
sufficient for the state, the instant of the Manifesta- 
tion, in which sand finds himself at the moment 
of Revelation.” 

# * # 

To a Sheikh came one day one of his Disciples 

perturbed by too long meditation on the Mystery of 


Creation, saying: “Master, teach my Soul that peace 
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which is the aim of the Path which I seek to tread, for 
my Soul is sore distressed with obstinate questionings, 
saying unto itself: ‘If the Eternal Principle be all 
powerful, why hath He created the Universe step by 
step, and the World by degrees, creating the waters and 
the earth, and in succession the fishes and the creeping 
things, then the birds of the air and the quadrupeds, and 
lastly the perfection of man? If He be all powerful, 
why hath He not said “Be,” and it would have been 
perfect and complete without the toil of sequence ?’” 

The Sheikh, pitying the unrest of his Disciple, took 
him into his arms, saying: “Come unto me, my Disciple, 
and I will comfort thy Soul, for Satan hath tried to illu- 
minate it with the lantern of Darkness.” And the Sheikh 
having entered his private room, returned from it bearing 
a Magic Mirror, which he placed before the Disciple, 


saying, “Look therein, and tell me what thou seest.” » 
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The Disciple gazed into the Mirror and exclaimed; 
“I see nothing therein but a Chaos of shapeless forms !” 

The Sheikh replied to him to aaie and gaze, and 
presently to the Disciple the Chaos seemed to concen- 
trate itself into a form, and by degrees the form assumed 
clearer outlines, and then two eyes appeared, and the 
shape of a head, and the curve of a lip, until finally 
the image was complete, and the reflection of the face 
was perfect in the Mirror. 

Then the Disciple exclaimed: “Indeed, now I see 
my face perfectly reflected in the Mirror!” 

The Sheikh said: “Even so the Eternal gazing into 
the Mirror of Imperfection manifesteth Himself by slow 
degrees, for the Mirror being imperfect cannot grasp 
the Perfect Beauty of the Face at once. This is the 
Mystery of Time, which deriveth from the Mystery of 


the Desire of Manifestation, for were the Mirror perfect 
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the Manifestation would be instantaneous, which the mind 
cannot conceive, and the Eternal be Eternal in Himself, 
stagnant and unmanifested.” 

The Disciple, still gazing into the Mirror, said: “Oh! 
Master, if I gaze longer in the Mirror shall I see more 
perfectly ? ” 

The Sheikh, taking the Mirror away from his Discipłe, 
said to him: “ The reflection cannot be more perfect 
than the object which is reflected. The condition of 
the Soul allows not the Mirror to show thee more than 
thou canst understand. When thou hast trodden the 
Path unto the end and reached the Aim, then will the 
Mirror disclose to thee the Glory of Paradise, and the 
Beauty of the Angels and the Archangels, and the 
Mysteries which lie yet beyond them.” 

* a * 


Of Hadji Seyyid Ali cf Kerbela it is recorded that 
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travelling one day to Bagdad, he was attacked on the 
subject of the doctrine of the Imamate by certain 
theologians, fellow travellers with him, who sesiaved 
that in the Holy Quran no authority could be found 
in support of such a doctrine. To them Hadji Seyyid 
Ali replied: “ Undoubtedly the Holy Quran contains 
the Truth, but the Truth in the Quran can only be 
interpreted aright by the Perfect Souls, for the mass of 
Humanity is not in a condition to grasp the Divine 
Splendour, and therefore of a necessity there must be 
for the world’s comfort Imams, wko shall be the 
mouthpieces through whom the Divine Grace descends 
upon the World. A Garden left to itself is soon 
choked up with the weeds and becometh a desolation, 
but a Gardener putteth all to right and maketh thereof 
a fragrant spot. Even so are the Imams the Gardeners 


of the World. The weak Soul cannot gaze upon the 
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Supreme Light without growing demented through 
giddiness, but the weak Soul may be able to conceive 
the idea of a Good Man, and the Good Man having 
sown the seed of that conception in the weak Soul 
worketh the miracle of drawing it nearer to God, 
whereby the Good Man, the perfect Imam, becometh 
indeed the Channel through which the Divine Grace 
descendeth on the World.” 

A Dervish who was of the company, being appealed 
to on this matter, exclaimed: “A blessing be upon the 
Holy Imams, and a blessing be upon those who say: 
‘There is no God but God and Mohammed is his 
Apostle. ” 

And being asked the meaning of his praising both 
sides in the dispute, he answered: “Few are there who 
through long meditation and self-effacement attain to 


proximity to the Unity; blessed indeed are they, for 
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they see reflected from the wings of the Angels some 
ray of the Supreme Splendour; they have touched the 
borderland of the Eternal Truth; they dimly discern 
the meaning of the Unity, which is, which was, and 
which will be; which is, which was, and which will be 
manifested on the Void of Nothingness. This is the 
Mystical Triangle; the Unity, the Negation, and the 
Manifestation of the First through the Second; yet 
they are not Three but One, for the Unity alone 
existeth, This is the Truth; to such as have reached | 
a dim comprehension of the same, the doctrines of the 
Churches can help them no more. Therefore did I say: 
‘A blessing be upon all that helpeth man towards the 
Truth” The staffs of the Wanderers on the Path are 
not all made of the same stout wood, nor are they all 
of the same length and solidity, yet are they of service 


unto them.” . 
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The theologians then pressed the Dervish, saying : 
“Dost thou then condemn all Dogmas as things in 
themselves vain and foolish ?” 

To them: the Mystic Dervish replied: “All that 
helpeth to lead a Soul nearer to God is true. Relative 
Truth ye will find in all Dogmas. Man gropeth about 
in the dark, and needeth lanterns to guide him on his 
path; some lanterns can more brightly than others, 
but they all contain some small fragment of the Light. 
Humanity is like a child; what a full grown man can 
conceive a child cannot understand. The Dogmas 
which are needful for the childhood of Humanity will 
develop in time into the Dogmas which are needful for 
Humanity when it hath attained unto its manhood. 
A Dogma which exciteth Faith in man is true, because. 
by that Faith the Soul is brought nearer to God, and 


what bringeth nearer to God is true.” 
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The theologians then left him, it being the hour of 

prayer, in the efficacy of which they were all agreed. 
* * # 

A sceptic with self-sufficiency said: “How can a 
man of intelligence believe in miracles, and that for 
the glorification of a Prophet the Law of the Pheno- 
menal World should be put out of gear ?” 

To him the Sheikh replied: “Why should not a 
Moral Truth be impressed upon Humanity by an 
apparently Phenomenal Untruth? Now. that which is 
manifested—the Phenomenal world—is not greater: than 
that from which the manifestation proceedeth; and if 
the apparently Phenomenal Untruth leadeth the Soul 
of Man towards the one Reality—the Truth—deth it 
not partake of the essence of the Unity, and is it not 
therefore True ?” 


And the Mystic Dervish added: “When ye have 


\ 
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seen a cripple restored to health by a Prophet, are ye 
so sure that ye were not sick and the cripple sound, 
and that the Prophet hath but unveiled to your Souls 
a Vision of the Truth ?” 
% La 3k 

At Bagdad a Dervish sat by the banks of the 
swift-flowing Tigris, watching the leaves, after a storm, 
floating down the stream in the direction of the Ocean ; 
and some floated placidly along, making no effort to 
resist the current, but others threw themselves wildly 
into the turmoil of the eddies, and got eventually 
thrown against the banks or were drawn into the slimy 
backwaters, where they remained festering and rotting 
in the sun till a new flood should come to sweep them 
along towards their inevitable Destiny, annihilation in 
the Ocean. And the Dervish, watching the leaves with 


the eye of Knowledge, exclaimed: “ Happy indeed are 
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the Souls who have learnt the true Resignation; they 
float placidly along the Stream of the Manifestation, 
and seek not to resist its Law. The Path of Resigna- 
tion is the short Path which leadeth to Reunion, and 
any stepping aside therefrom leadeth the Soul into the 
Waters of Unrest.” 

* * * 

The desire of prayer in man—of adoration—ariseth 
out of Instinct, and is therefore antecedent to Religion, 
for Religion existeth but to guide the adoration of the 
Soul in the direction in which it will avail it most in 
its journey through the Phenomenal World. Now the. 
desire of adoration is but the desire of the Soul to 
efface itself in the Unity from which it proceedeth, and- 
this desire therefore is an inherent quality of the Soul. 
The. Soul in its pilgrimage through the Phenomenal. 


World being united to Matter, is apt to fall in 
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adoration of that Matter which holds it instead of 
the Unity from whom the Manifestation of Matter 
proceedeth. To prevent the Soul falling into this errcr 
Religion ariseth of a necessity, and Religion becomes 
the revelation to the Soul of the means by which it 
can accelerate the fulfilment of the Destiny of the 
Total Soul of Humanity—Reunion with the Unity. 

To deliver the Soul of Humanity from Sin—the 
struggle of the Soul against the Law of the Manifesta- 
tion by which the accomplishment of its Destiny is 
delayed, Religion steppeth in with its lantern to point 
the way. Religion therefore becomes the experience 
gained of the Law of the Manifestation by the Soul 
of Humanity in its progress through the Phenomenal 
World ; and as the experience increaseth with the 
progress of the Soul, and must continue to do so until 


the goal of Reunion is reached, so Religion can never 
T 
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remain immutable and fixed, but must expand with the 
rise of the Soul of Humanity towards its Destiny. 
* * * 

What is the Soul ? — Nothing, and yet much. A 
fragment of the Unity?—Not so much; only the reflec- 
tion of the shadow of a fragment of a unit of the 
Unity! The bud of a vast Tree—a mere bud ;— 
nothing, and yet much,—for the bud containeth within 
itself the qualities of the parental Tree, and the poten- 
tiality of creating the flower, and the fruit, and the 
seed, and therefore the whole infinite cycle of issuing 
and remerging in the Primal Unity. 

The imprisonment, as it were, of a fragment of the 
Unity within the Manifestation of the Unity is a 
Mystery of Mysteries, and when this fragment—the 
Soul—striveth against the Law of the Manifestation, 


whereby progress is delayed, straightway the Instinct 
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in the Soul feeleth that resistance is being offered to 
the Stream of the Manifestation, and becometh aware 
that the Soul hath sinned. 

a * *% 

Sin is like a strong and closed vessel in which a 
vapour — some precious essence—has been confined, 
which, by the constraint therein, has grown ‘dense and 
immobile; but if the vessel be opened and the vapour 
released it escapes and expands towards the Infinite. 
So does the Soul, captured and enclosed in the vessel 
of Sin, become, through the constraint, dull and inactive, 
but if it be released therefrom it soareth towards the 
Unity, along the Stream of the Manifestation, and this 
spring of ascension towards the accomplishment of the 
Soul’s Destiny is the joy of Repentance felt on delivery 
from the bonds of Sin. 


* * * 
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A cat purrs when stroked the right way; the Soul 
likewise expresses its joy when it feels itself travelling 
with the Stream of the Manifestation in accordance 
with the Law of the Manifestation. This joy comes of 
the Instinct in the Soul by which consciousness comes 
to the Soul that it is travelling in the right Path, and 
out of Instinct ariseth in man the Sense of Justice, 
which is the yearning of Man for the Eternal Beautiful. 

The Instinct in Man being a yearning for the Beautiful 
out of which the Sense of Justice arises, is a fragment of 
the Qualities of the Unity, and therefore it is greater than 
Religion, for Religion is but a Rule within the Manifes- 
tation for giving the Instinct in Man the greatest latitude 
of development; and as Religion is but an implement for 
the development of Instinct, so the excellence of a Religion 
depends upon its capacity for accomplishing its mission. 


* * *% 
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The Soul of Humanity is but a fragment of the 
Unity, and yet it is infinitely great by the side of the 
Soul of Man, which is but a fragment of the Soul of 
Humanity. The Soul of Humanity is a chain of which 
no link is broken. Behold a vast spring of water 
welling up from the depths of the Earth, and notice the 
course which the water takes. Streams pour away from 
the spring and they divide and divide until endless 
rivers are formed and rivulets and pools, and ponds and 
lakes. And some of the rivers seem to lose themselves 
in the parched desert; and others pass through rich 
land, and rank vegetation clogs their flow, and others 
pass through well-regulated channels, and their course 
is swift and unimpeded; but though they appear to be 
independent they all derive from one spring, and they 
all drift slower or faster towards the Ocean, to which all 


water returns and from which all water comes. 
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Thus to the Seer appears the Stream of the Soul of 
Humanity. He sces it in its collective whole unbroken 
from its Source to its effacement in the Ocean. He also 
perceives the individual drops in their struggle through 
the Land, the Phenomenal World, which constrains the 
Stream. He sees the Souls who are clogged by the 
rank vegetation which impedes their progress; the Souls 
who lose themselves in the desert; the Souls who lie 
stagnant in the backwaters and the pools. He sees all 
the Evil which arises if a portion of the main Stream 
is diverted into a delaying course. This turning away 
of a portion of the Water from the main Stream is for 
that portion of the Water the Inherited Sin, which leads 
that Water further and further away from the right 
channel. But the Seer gazing at the stagnant pool in 
the desert: sees of a sudden a Ray of the Sun’s Splendour 


falling on the brackish water, lifting it up to the golden 
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clouds, which bear the erring water back to the parent 
Stream which flows swiftly in the right course. This is 
the Ray of Illumination which falls upon the Great 
Souls, the Prophets, surrounded by Human Souls in 
adversity; and | through this Ray of Illumination the 
Great Souls lift up the stagnant Souls around them, and 
bear them back to the Path of Salvation. The Ray of 
Light is the Revelation to Man through the Mercy of 
God of the means of ascension; it is the Redemption 
of the Soul of Man from Inherited Sin. 
+ * * 

Look at a stream flowing from its source to the 
Ocean ; it is an unbroken current, it is a complete whole. 
Yet the mind can conceive it as made up of an infinite 
number of drops of water, each perfect in itself, having 
individual identity, being a complete whole. And 


the mind can conceive each individual drop of water 
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influenced as to its identity, modified as to its character, 
by the nature of the current, its rapidity, its slowness, 
its stagnation, and being clean or unclean according to 
the quality of the soil and land which constrains the 
current and influences its course. 

Look now at the Stream of the Soul of Humanity. 
It is likewise an unbroken whole flowing from the Unity 
and returning to the Unity; and this Stream is formed 
of the Souls of Men; the drops of water, each possessed 
of identity and individuality, and clean or unclean 
according to the nature of the current around them, 
and quality of the soil over which they pass and the 
influence exerted on them by the constraining land, the 
Phenomenal World through which the Stream of the 
Soul of Humanity passes and whose Law governs the 
progress of its flow. 


ie ie te 
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Faith removeth the Veil from the Mirror of the 
heart, and. he who possesses the Faith sees in that 
Mirror the Reflection of the Truth. Hence by Faith 
Man may be brought to this, that his Soul becomes 
separated from his Body, so that his Soul penetrates 
into the World to come, the Reality, while his Body 
remains in the World which Is, the Material World, the 
Phantasm. 

* * * 

From the Throne of the Eternal proceedeth all 
Harmony. 

The Music of the Spheres is the Divine RN 
and the Divine Harmony is the Law of the Manifestation 
of the Unity, for that Law being the only Law, must 
needs be the only Harmony. 

Behold the Light which illuminateth the World; 


behold the Harmony of Colour of which it is composed. 
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It is the Manifestation to the Soul of Man of the Glory 
of the Eternal, the Consciousness of his Unity. Hearken 
to the Voice of this Consciousness, it is the Harmony 
of Music, the sounding forth of the Glory which is 
manifested. 

To the Sage therefore Music and Colour are but 
phases of the same expression, and to his Soul in extasy 
the joy of colour and the sound of Music alight Divine 
emotions whereby his Soul feeleth for an instant as if 
the pale Reflection of the Eternal Conscicusness were 
passing over it. 
| a * * 

Every Man possesses within himself a Magic Mirror, 
which, as his Soul gains in strength, discloses to him 
more and more Knowledge of the Manifestation of the 
Unity. 


What séems without ourselves is a delusion, arid the 
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Darkness of Unreality; within the Soul lies the Mirror 
into which the Light which never fails is reflected, the 
. Key to the Knowledge of Truth. 

* * * 

Plant trees by the grave of each man, that they 
who survive may have ever present to their eyes the 
transformation of that which was dead into that which 
liveth. Then will they have no fear, for if the Flesh, 
which is of the Manifestation of the Unity, is ever 
living, how much more so must be the Soul of Man 
which is of the very essence of the Unity Itself? 

* * * 

The true Devotee of Divine Love, when he is in 
contact with the Beauty of the Body of the Companion, 
seeth not the Beauty thereof, but knowing that such 
is but a Mystic Emblem pointing to Higher Things, 


alloweth his Spiritual Eye to penetrate through that 
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Material Bcauty, letting it rest only on the Beauty of 
the Unity which lieth concealed beyond it. 

Love is the foundation of all lofty extasies. Love is the 
turning of the heart to the earnest contemplation of Beauty. 

If Man, sitting in the Darkness of Night, lets his 
Soul gaze earnestly in search of Beauty, he will sce 
the Star of Love rising before him, and little by little 
the full Moon of Love will appear on his horizon, 
lighting up his existence with the splendid illumination 
of Love; then borne on the rays of Love cometh to 
him this message from on High; “Turn thy gaze to 
the Golden Light, and thy thoughts to that which is 
Beautiful; put away from thy lips the turbid Water 
of the Material World, and quaff the pellucid and 
soul-invigorating Wine of Celestial Love.” 

* * * 


Glorious is the true Wine of Extasy—the true Wine 
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of Love. It is a goodly Wine, and like good Wine 
age matureth its qualities, freeing it from the dross 
which may have attached itself thereto. 

Wine is a noble thing, but it contains within itself 
a blessing and a curse. Wine resembles the Porter 
of the Gate of the Palace; according to the merits of 
the Devotee, the Porter handeth to him a Key which 
discloseth unto him the Vision within the Palace: the 
impure Slave, or the King on his Throne; the creeping 
vermin on the marble floor, or the lordly peacock 
strutting in all his splendour in the hall; the lust 
driven Dancing Girl with burning eyes and hair adorned 
with fading flowers, or the timid Virgin—the Beloved 
of the King—sitting at the feet of Majesty. 

This was revealed in the intoxication of Wine to 


the Dervish of Love. 
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A Dervish said: “This Vision came to me in my 
dream. I saw the Lover approaching and the Beloved 
sat by the Celestial Fountain; and when he had drawn 
near and had come within the Power of her attraction, 
he fell down and worshipped her, saying: ‘Beauty such 
as Thine I have not known, ahd my heart is stirred.’ 
And she replied: ‘Wilt thou drink? To thee it may 
be Poison or Celestial Wine? And he said: ‘Give me 
to drink, for I have faith in Thy Beauty.’ Then she 
dipped a vessel of brass into the Fountain, exclaiming: 
‘Base metal have I sunk therein ;’ and when she drew 
it dit the cup shone like burnished gold, and was filled 
with the intoxicating Wine of Love. 

“Then again the Lover prostrated himself and kissed 
the feet of the Beloved, and she said to him: * Rise and 
drink of the Celestial Draught, and thou wilt know 


the Divine Jntoxication from Love Wine. 
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“Then the Lover took the golden cup and drank 
thereof, and as he did so she said: ‘The dregs of the 
wine throw at thy feet? And he did so, and I saw 
the dregs—flame-coloured like the Wine—fall on the 
weeds of low desire at his feet, and the dregs like a 
burning fire shrivelled them up. 

“Then behold! The Beloved took the Lover to her 
bosom and they were merged together—for the Beloved 
had absorbed the Lover, and the Lover had enfolded 
the Beloved—and they were no longer two but one, and 
the Unity was attained.” 

* * * 

'To the Lover there is no Beauty but that of the 
Beloved ; it not only is the test of all Beauty, it is the 
effacer and destroyer of all other Beauty. 

* * 7 


What is Hell Fire? It is the torment which devoureth 
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the Lover, the desire of the Lover to be united with the 
Beloved, and his incapacity of attaining unto his desire. 
a * * 

The attraction of the Beloved is universal, and Man 
in the dark gropes in search of her Beauty. Many 
diligent toilers attain to a dim sight of her Beauty; 
very few attain to propinquity to the Beloved, and 
come within the Circle of Union; yet fewer know the 
joy of permanency therein. 

Oh! Mystery of Mysteries, the Beloved sighing for 
the Lover. 

The Beloved desiring the Lover putteth forth the 
attraction of her Beauty, and because of this attraction 
ariseth repulsion—for no repulsion existeth without 
attraction, nor no attraction without repulsion—else the 
Beloved would be complete in Herself and desirous of 


no Lover. 
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The Beloved complete in Herself—Lover and Beloved 
in One—is the State of Permanency, the Absolute in 
the Absolute; and where Permanency is there reigneth 
calm, and struggle is not known, and where no struggle 
is there is no Lover, for the condition of the Lover 
necessitates a struggle within himself to attain to the 
Beauty of the Beloved. 

® ba # 

The Beloved in desiring the Lover createth the condi- 
tion of the Non-Lover, who looketh away from the Beauty 
of the Beloved and committeth Sin. And through tlie 
existence of the Non-Lover ariseth the Permanency of 
the condition of the Lover who adoreth the Beloved, for 
when the Non-Lover ceaseth to be, then the Beloved 
hath withdrawn into Herself—the Absolute hath réturned: 
into the Absolute—and the Lover existeth no more. 
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It is not sufficient to seek; it is more blessed to 
be found; therefore to attain to the state of supreme 
beatitude it is not sufficient to be a Lover, or Seeker 
after the Eternal Truth, but it is necessary that the 
Beloved—the Eternal Truth—should absorb the Lover 
within Herself. 

* * * 

The Lofty Men are they who from love of God 
labour for Reunion with the Unity; Good Men are 
they who, dreading the horrors of Hell, and intoxicated 
with the Vision of the delights of Paradise, seek to 
attain to these by abstention from Sin. 

* # # 

The Spiritual Resurrection is the death of passions; 
the death of self-will and consciousness. This is the 
end of the journey on the Holy Path; this is the 


effacement in the Unity. 
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The outward sign of Spiritual Resurrection is the 
prayer of Rapture, wherein Man is no more conscious 
oF himself, nor of the World from which he is rapt, 
for in that state his Soul travelleth towards the Unity, 
and then in the Unity. 

They are the Prophets of the Lord who with firm 
feet travel through the desert of Existence. As the 
Worldly Traveller passing through the desert, has no 
desire to contemplate the aridity around him, but fixes 
his gaze upon the Paradise of verdure beyond, so do 
the Prophets of the Lord, through long discipline of 
themselves by prayer, feel A desire to gaze on the 
aridity of the Material World, but purified from self- 
desire travel forward, leading the way with their gaze 
fixed, not on the Manifestation, but on the Unity from 
whom the Manifestation proceedeth. 


% 3# fe 
U 2 


285 THE MYSTIC ROSE 


It happened once that as a certain Prince sat in an 
assembly surrounded by the people of his Court, that 
a discussion arose with regard to the excellence of 
Sama—the Dervish’s Song and Rotatory Dance—and 
one person present, a rough soldier of fortune, denounced 
the usage on the ground that not only was it contrary 
to common sense, but that it was pernicious in prin- 
ciple, seeing that the Holy Prophet had fixed what 
prayers were necessary, and had, moreover, impressed 
upon them a character of simplicity, and that, there- 
fore, to engage in prayers which took the form of 
song and the rhythm of bodily movement, was an 
indulgence of the Flesh and a degradation of the Spirit. 

A Dervish who was present being asked by the 
Prince what defence he could make of the practice 
of his Order, replied with humility: “Oh! Prince, Men 


of Austerity are engaged in so arduous a struggle 
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against the attractions of the World and the lusts of 
the Flesh, that, like soldiers in a campaign, they often 
feel weariness descending upon them and despair gnaw- 
ing at their hearts. As the martial sound of the trumpet 
calling to battle revives the drooping spirits of the 
soldier, so does the melodious sound of the Dervish’s 
lilt fall like balm upcn the weary Soul of the Traveller 
on the Path, and as the ccol spring water enables the 
exhausted Traveller in the World to pursue his journey, 
so does Sama breath new hope into the heart of the 
despairing Devotee, and removes from his sight the 
asperities of the Path cf his Desire. 

“The -Path of the Worldly Traveller is not level. 
There are high crests from which he sees far ahead, 
and there are deep valleys whose gloom at times closes 
around him almost excluding Hepe. Even so on the 


Noble Path of the Spiritual Life there are mcments 


288 THE MYSTIC ROSE 


when the Vision of the Unity is veiled to thé eyes of 
the Devotee, then in such moments thé sweetness of | 
the Dervish’s Song penetrates into his Soul and lifts 
up the Veil which for an instant obscured the Vision 
of the Beloved. 

“And yet, oh! Prince, one other tfeasuré is theré 
to be found in Sama. There àre things which Man 
mdy feel but cannot express, nof would he with profit 
seek by discussion to express the same. To Men of 
the World the Musie of the World, through a mystié 
power of soothing, brings serenity to the Soul. To 
the Holy Band of Noble Travellers the beauty of the 
words arid the melodious rhythm of thé Dervish’s Song 
and Dance—the intoxicating lamentation of the Heart 
—causes their Souls to feel that Celestial Rapture whicli 
alone—neither profundity of thought, nor defermination 


to tread the Path, nor Resignation to the Will of God 
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—can produce; for these are but the debt which Man 
owes to the Eternal, but the Rapture is the reward 
of the Eternal to the Noble Travellers; to them it 
is like the Kiss of the Beloved, a foretaste of the 
Rapture: of Reunion; and an incentive to them to 
overtomé the asperities of the Path which leadeth 
thereto.” 
* * + 

The Dervish having thus expressed himself in defer- 
ence to the desire of the Prince, resumed his seat in all 
humility, and relapsed into that silence which is the 
trie garb of the Recluse. Now one of the Advisers 
of the Prince, an old man of great reputátion for learn- 
ing and piety, being asked by the Prince what he 
thought of the words of the Dervish, replied as 
follows :— 


“The Bervish has spoken that which is true, and 
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the excellence of Sama none can deny; but even as 
the practice of Sama may be excellent, even so can 
it become a disaster to a man, for Sama has this 
quality that it increases the desire of those who indulge 
in the practice thereof; for that reason it increases 
the Desire for Reunion of those who sincerely desire 
Reunion, and the power of Lust in those who are 
given to Lust and the Delights of the Flesh. To 
those whose Souls dance and sing, Sama is a blessing ; 
—to those whose bodies alone dance and sing, Sama is 
a disaster; therefore is Sama a cup @F poison unto 
some, but a cup of Celestial Wine unto others, bringing 
unto these the intoxication of the joys of Paradise. 
To the true Devotee, Music being Harmony, becomes 
the emblem of the Voice of the Creator; therefore in 
Sama his Soul leaps with joy as in the Beginning of 


Beginnings the. Atoms leapt into Reality at the swect 


FROM THE GARDEN OF THE KING 291 


Voice of the Eternal calling for the Manifestation of 
Himself. The weary Traveller who is yet at the begin- 
ning of the Journey on the Noble Path derives benefit 
from Sama, but the Stout Hearts who have proceeded 
far upon the Journey and are inured to its toils, find 
that their ears are deaf to the melodies of Man—with 
them Spiritual Sama is ever present, for the Voice of 
God is ever in their Hearts.” 
* * * 

To the Traveller who has reached the Height the 
Unity is the Veil of the Creation, for the Spiritual 
Sight having perceived the Unity, can no longer. be 
conscious of the Manifestation of the Unity, for that 
which is greater veileth that which is less, 

To those who have not reached the Height the 
Creation is the Veil of the Unity, for their Worldly 


Sight, being turned to the contemplation of the Mani- 
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festation of the Unity, is thereby incapacitated fror 
perceiving the Unity from which the Manifestation 
proceedeth. 

& * * 

An egg is full of capacity of becoming a bird, so 
in the Material World Man is full of capacity of rising 
aloft to the Spiritual World. The egg if left to itself 
will soon begin to decay, losing its capacity of becoming 
a bird, and little by little disintegrate and be reduced 
to the state of primeval Matter. But if a Mature Bird 
spreads the warmth of ifs Superior Nature around it, 
the egg becomes vivified, and in time is changed into 
a bird capable of rising from the Earth towards the 
Empyrean. So is it with Man; by himself he can do 
nothing but decay in the Material World, and out of 
the decay reappear therein again. But by the Grace of 


God, in order that Man may not for ever linger im the 
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state of stagnation, the fatal Cycle of Birth and Death 
without progress, Prophets and the True TFeachets have 
at times been sent into the World, and they gather . 
beneath their wings the best of Humanity, they who 
possess the spark which can be vivified, the desiré for 
the Light, and these they mature with the Celéstial 
Warmth of their Spirit, so that in time they may cast 
off the egg-shell garment of Material Life, and furnished 
with the wings of ascension may rise towards the Source 
of all Light. Thus by the Bond of Love the Spiritual 
new Life is attained. 
* * xk 

And some explain in this wise the doctrine of the 
Christians, that Jesus was the Son of God, fot without 
the intermediary of any Human Master he was vivified 
in the Maternal egg, floating out therefrom Mature Bird, 


His Spiritual Birth being perfect; and this was attained 
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by the Bond of Love alone which united Him with the 
Eternal, by the maturing warmth alcne of the Master 
of all Things. 
* * ak 

As a piece of iron gives unto another piece of iron 
by touch the Power of Attraction, so do the Beloved, 
the Prophets and Seers of the World, obtain by contact 
with the Eternal the Power of attracting others unto 
themselves. This is the influence of the Spirit of God 
upon the World through the mouths of the Beloved ; and 
they who are attracted to the Beloved through contact 
with the same become able to attract others ; this is the 
Spiritual Chain which binds the Chosen to the Eternal, 
and the Chain is not broken save by the unworthiness of 
the Chosen, even as the iron does not lose the virtue of 
attraction save by a complete change in its inner Nature. 


% % * 
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The Recluse who abandons the Things of this World 
obtains as his reward in this World, tranquillity of 
Heart, freedom of Mind, and facility for Devotion. 

+ * 

Two Austerities wilt thou find in the World: the 
Austerity of Sourness and the Austerity of Delight. 

The Austerity of Sourness is a false staff on which 
to lean in the Journey of Life. Shun it, for it will not 
avail thee. Not by denouncing with words of scorn the 
pleasures of the World will the Soul attain to the 
serene contemplation of Divine Joys. 

The True Shepherd not by the use of the staff er 
correction leadeth the straying sheep to the refreshing 
pastures in the hills, but by. the sweetness of his voice 
he draweth them behind him, as he sings to them of 
the Star of Love which from the hill-top will be seen 


rising on the horizon. 
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‘Fhe Soul disciplined by the true Spiritual Austerity 
perceiveth Beguty and rejoiceth, and is therefore Jenient 
unto those who from failure to perceive the True Beloved 
grope in the dark erringly and snatch at the illusion of 
Earthly Beauty. 

* * * 

‘The assumption of absolute Worldly. Povetty unac- 
companied by pure Resignation to the Will of God 
and Love of contemplating the Unity, is a grievous and 
pitiable burden to bear, for he whose mind must needs 
be engaged in seeking for the evening meal hath but 
little time to dedicate to prayer and serenity of thought. 

# * # 

There is no Eternity of Paradise ; there is no Eternity 
of Hell; for that woyld mean Stagnation, and the Abso- 
lute is not Stagnant but eyer conscious of Himself. 


e at * 
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Nothing is isolated; everything dependeth on some- 
thing which went before and something which cometh 
after. Therefore there is no separation between Heaven 
and Hell; continuity existeth between them. They are 
the extremes of a Chain, the one end of which lieth 
nearest to Absolute Misery—the Negation of the Unity 
—and the other approacheth nearer to the Truth—the 
Absolute Unity; and between the two extremities of 
the Chain lies the whole gradation of emotions, the 
endless array of links. 

And Between Heaven and Hell there needs must be 
Sympathy, for the Chain is not broken, and the Joy 
of Heaven—the vibration of each link as it approacheth 
nearer to the Unity—is like a drop of water falling on 
the anguish of Hell. 

a * # 


The pebbles in the mountain torrent through the 


298 THE MYSTIC ROSE 


tearing movement of the water roll and tumble against 
the rocks, but in that struggle they grow polished, and 
finally get fretted into powder, whereby their course is. 
facilitated towards the fulfilment of their Destiny— 
absorption in the Ocean. 

There are pebbles however which take refuge in the 
quiet back-waters of the stream, where they lie dormant 
and quiet, relieved from the stress and fury of the 
raging torrent, but they make no progress towards 
the Ocean, where alone they can attain to true peace 
and rest. 

Who are the despised of the despised? They who 
do neither Good nor Evil; they who take refuge in 
the Negation of action; they who hope that they will 
obtain the Crown of Reward because they have neither 
known the Passion of Evil nor the Passion of Good! 


The Chord of the Harp which cannot vibrate is a 


FROM THE GARDEN OF THE KING 299 


Chord which might as well not exist, as it contributes 
nothing to the Manifestation of the Divine Harmony. 
Than the stagnant Soul of a Man, more profitable to 
the Soul of Humanity is the individuai Soul which 
vibrates to the intensity of Evil, for such vibration by 
its intensity engenders vibration in the opposite direction, 
the direction of Good, whereby the progress of the Soul 
of Humanity on the Path of Destiny is accelerated. 
* * o + 
A disciple who beyond his strength had sought to 
fathom the problems of Existence, fell into despair, 
and coming to the Sheikh, exclaimed: “Oh! Master, 
my mind cannot escape from the dread of Predestina- 
tion, for if Predestination be, what availeth it to struggie 
for good or evil, for we must drift towards the Destiny 
without the power of controlling it?” 


The Sheikh replied to him :— 
x 
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“Belief in Predestination leadeth Man to sloth and 
indifference as to his Soul’s welfare. The Instinct, how- 
ever, of the Soul protesteth against this as an error, 
for the Soul rejoiceth when it feeleth that the Man 
with all his strength struggleth against evil. By Reason 
alone Man is not capable of solving the Mysteries of 
Existence; but by a union of Reason and the Instinct 
of the Soul he may reach further in the direction of 
Truth. Now the Instinct of Man is a guide to Funda- 
mental Truth, for it is as it were the primeval impulse 
of some Thought emanating from the Eternal. When 
the Reason of Man goeth counter to his Instinct, his 
Soul feeleth ill at ease and dissatisfied with the con- 
clusions of Reason. In such cases it is better for a 
Man to put his faith in his Instinct than in his Reason. 

“What Man by Reason alone would seek to dictate 


what food was suitable to his stomach? The stomach, 
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by a true Instinct, selecteth what food it desireth to 
assimilate, and if Reason forceth upon it such food as 
it will not have, it becometh sick and ill at ease. 

“Now the Instinct of Man telleth him that at least 
within certain limits his Soul hath the Power of 
accelerating of retarding its Destiny, and though 
Reason alofie cannot explain such a Mystery, and may 
feel disposed to reject it, taking upon itself to dictate 
ta the Instinct of Man, better and wiser is it for a 
Man to pat his faith in the Instinct of his Soul, than 
to seek by pure Reason to fathom the Mysteries of the 
Absolute, which, for reasons unknown, are concealed 
to him while he remaineth in the World of Humanity.” 

* * * 

It is recorded that one day at the Court of the 

Caliph at Bagdad a dispute arose on the credulous 


nature of Mankind and their desire to believe the im- 
A 2 
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jobbe, and how false prophets availed themselves of 
this weakness to teach things which should be rejected 
by men of education and intelligence. And it so 
happened that a learned theologian among the Mullahs 
of the City being present, he drew the attention of the 
assembly to an example of the credulity of Mankind, 
in that it was generally believed among the Christians 
that in their Mysteries, through the act of one appointed, 
the Presence of God was made real in the bread which 
was consecrated. Now, this having been condemned 
by those present as a sacrilegious superstition, and a 
limitation by the act of Man of the Power and Ubiquity 
of the Almighty, a Dervish who had wandered through 
many countries in search of Knowledge, and had studied 
at the University of Cordova, where he had associated 
with many Christians, rose and spoke as follows :— 


“Oh! men of learning, this hath my travels taught 
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me, that Truth presenteth itself to Men under various 
forms and disguises, and often when we think it furthest 
away from Men, it is in reality nearest to them, there- 
fore have I grown timid in condemning the Beliefs of 
Mankind, and in this way did a learned Christian 
explain to me the Mystery of his Faith mn 

“There are two kinds of Dogmas, those which con- 
tain Relative Truth—Truth as regards the temporary 
phase of the World of Humanity—and those which 
contain a fragment of the Absolute Truth. Now when 
we consider the Belief that God is really present in 
the bread which hath been consecrated, we are led to 
see what an excellent thing it is to accept the same, 
even though we should invest it only with Relative 
Truth and not with Absolute Truth. For what can be 
more elevating or soul-inspiring, or more conducive to 


make Mankind strive to be worthy to approach near 
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to God than the Belief that the Presence of God hath 
been brought to within conceivable distance of the 
Soul! But apart from the Relative Truth of this 
Dogma—that it is true because bclief in it tends to 
raise the Soul towards the Truth—the Eternal—there 
is also Absolute Truth in jt, for when Man believeth 
that God is really Present in the consecrated bread, 
it meaneth not that the Almighty hath been drawn 
down into the Element and brought within Material 
tauch of the Believer, but that the Believer, through his 
Faith, hath turned his Soul towards Ged, and thereby 
hath had it lifted into the Presence of the Almighty, so 
that the Believer hath been drawn into the Circle of 
Propinquity to the Absolute. The miracle therefore is 
not in the plane of the Material World, but in the 
Spiritual plane of the Soul, but the gross mind of dull 


Humanity, incapable of grasping a Spiritual Truth inter- 
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preteth the same by a Material Untruth, which, however, 
becometh True through an unconscious action of the 
Soul through Faith.” 

at * at 

The Extasy of Prayer strengtheneth the Soul of 
Man, causing it to vibrate with intensity, and this is 
a sign of rapidity of progress along the Path of 
Destiny, the accomplishment of an idea emanating 
from the Absolute, the completion of a Manifestation 
of the Manifester. 

In the World of Humanity do we not see Men 
influencing others, and shall. we then say that the vibra- 
tion of Prayer in one Man shall have no influence on 
the Soul of Humanity which is behind and which is 
ahead? For if the Soul of Humanity is an entity, shall 
not that which affecteth the part also affect the whole? 


Doth not the Chord of the Harp vibrate along its 
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whole length, and not only at the spot where it is 
struck ? 
* * * 

The opposition of Sex is of advantage to Humanity, 
in that it is a means by which the Soul is the more 
easily set into emotional vibration which is a beginning 
to ascension, for few are the Souls who have attained 
to that relative Perfection that alone in their solitude 
they are able to vibrate within themselves to the Har- 
mony of the Divine Peace. 

As the Absolute, Mystery of Mysteries, desireth to 
manifest Himself, and is manifested by reflection in the 
Mirror of Negation, His Opposite, so in a way the 
Human . Soul, partaking of the nature of the Absolute, 
desireth to manifest itself through opposition, and this 
produceth the difference of Sex in the World of 


Humanity. Sex therefore becometh as it were the 
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Mirror in which the Soul contemplateth its attributes 
and becometh enamoured of the same, and thereby the 
Soul vibrateth with the Desire of the Lover for the 
Beloved, the longing for Reunion with the Eternal 
Unity. 

The vibration of the Soul of Man through the 
opposition of Sex varies in intensity, according to 
the individuality of the Material Form in which it is 
imprisoned; the more perfect the vibration, the’ nearer 
does that Soul attain to the extasy of Reunion with the 
Unity of the Perfect Soul of Humanity, which is an 
approach to the joy of Reunion with the Unity of the 
Absolute. | 

* x * 

The seeking for Causes is a source of delay to the 

Traveller on the Noble Path and is therefore unprofitable. 


It is only by struggling against the desire of seeking 
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for Causes, that the Traveller will attain to the Stage 
of Certainty, where his Soul, having obtained through 
contemplation Knowledge of the Unity, will understand 
that He alone is the Cause of Causes. 

The Traveller on the Noble Path, full of enthusiasm 
and joy, passeth first through the green meadows of 
Hope; then he reacheth the rugged mountains which 
close off the horizon of Hope; if he hath perseverance, 
these he ascendeth leaning on the Staff of Trust in 
God; and if the summit he succeedeth in reaching, there 
Hope departeth, for Certainty is attained; then the 
Travellers Trust in the Beauty of the Will of God can 
no more be changed by the existence or non-existence of 
Causes, for the Travelier perceiveth the Absolute, who is 
the Cause of Causes. 

* E + 


The mind cannot conceive the Absolute but as 
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Conscious of Himself, of His Qualities, His Splendour. 
The Soul of Man is but a fragment of this Consciousness, 
a fragment of an idea in transit, in process of expression, 
even as the Universe in which the Soul travelleth is the 
reflection of some fragment of the Qualities of the 
Absolute. The Consciousness is Eternal, the process 
ef expression of the Consciousness hath a beginning 
and ending, ever repeated in a Mystic Circle. 

The Ocean is ever the Ocean, one and indivisible, 
Yet the tide rises and falls, has a beginning and an 
ending, but the Cycle thereof partaketh of the Eternity 
of the Ocean. And the tide is the sign of the Action, 
of the Will, of the Ocean: it is the Consciousness of the 
Ocean within the Ocean of its Power and Splendour. 

+ + * 
As in Men’s thoughts there are Categories, some 


closer allied to each other, nearer akin; so among Men’s 
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Souls, fragments of an idea of the Absolute, there are 
Categories, Affinities; hence arises the whole scale of 
sympathies and antipathies in the World of Humanity. 

# * i * 

A Sheikh sat with his Disciple by the shore of a 
lake, and their discourse was of the Mystery of Human 
Existence, and the Sheikh, gazing upon the placid surface 
of the water, exclaimed: “Behold the Mirror! Therein 
we perceive forms and images which appear to us 
realities, the clouds in the sky the birds which fly, 
the trees by the shore; and yet we are convinced that 
what we see is but a phantom, and has no substantial 
existence. If the tree we perceive in the mirror of the 
lake is nought, what certainty have we that the tree on 
the shore is not likewise a phantom of our imagination p 

Then the Disciple sighed, saying, with lament; “ In- 


deed there is no Certainty, there is but Doubt.” 
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Again the Sheikh spoke, saying; “To us Men some 
knowledge is given, and as our Souls at present perceive 
and are convinced that the Form in the mirror of the 
lake is nota Reality but a Reflection of the tree on the 
shore, so some day shall the Soul perceive that the trce 
on the shore is but the Reflection of some other Reflec- 
tion nearer to some fragment of some Quality of the 
Absolute.” 

Again the Disciple sighed and lamented, saying ; 
“Then all around us is a mirage and a phantom ; 
Deception surroundeth us! Where shall I cast the 
Anchor of my Belief, that my Soul may have rest ?” 

To whom the Sheikh replied: “Let thy Soul cast its 
Anchor within itsclf. Let it cease to contemplate Un- 
reality, the reflection of its own qualities and desires. 
Let it yield to its Instinct, the Primeval Impulse, and 


let it turn to seck the Beloved, the Beautiful. Thus will 
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happiness be attained, thus will content and the haven 
of rest be reached.” | 

Then the Disciple’s heart opened out with joy, and he 
exclaimed: “Oh! Sheikh, my Master! May thy Teach- 
ing, which is Love; may the Bridal Couch to which 
thou lurest me, which is stern discipline, so train my 
Soul that it wiil turn from the contemplation of the 
Unreal to the adoration of the Beloved, the Beautiful!” 

Then the Sheikh rose, and drawing the Disciple to 
himself, threw around him the Cloak of. Absorption, 
saying: “The true Lover who seeketh will find the 
Beloved; the Soul that striveth will find the Truth. 
The Lover will cease from pining, for the Beloved will 
enfold him; the Soul will know peace, for the Seal of 
Truth will be stamped upon it!” 

+ * He 


The Chord of the Harp hath no value in itself. The 


— — y= 
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Sounding Board of the Harp is mute when alone, but 
when the two are united they can vibrate in unison. 

Any man can strike the Chord of Life, and the 
Sounding Board of the Woman will respond to his 
touch; but it is not given to every man to strike the 
Chord of Life with the skill of the Knower, and to draw 
therefrom the full scale of Divine Harmonies which 
make the Sounding Board of the Human Harp break 
out into the sweetness of the Primeval Song, the call 
of the Nightingale in the Night for the absent Lover. 

To the Prophets and Teachers of the World per- 
taineth the duty of calling to the dejected Souls of Men 
that the Chords of the Human Harp may vibrate into 
extasy even as the Song of the Nightingale causeth the 
Heart of the absent Lover to vibrate with delight. 


* * * 
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Now it came to pass, the Night being far advanced, 
that the Young King, having heard what the Men of 
Wisdom and the Dervishes had to teach, rose and went 
out into the Solitude of his Garden, and on the horizon 
the streaks of Dawn were beginning to appear. Then 
the King, having in his mind all that he had heard 
from the lips of the Men of Wisdom, knelt down, and 
in the Silence of the Night poured out his Soul in 
prayer to the Unknown, asking for Guidance and Hope. 
When he rose the Light of Dawn was around him, and 
his Soul felt the Illumination of the Light. Then the 
Young King put aside the garb of Darkness, and when 


he had bathed his limbs with the Water of Purity and 
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anointed his body with the Perfumes of Delight, he 
ordered his attendants to bring him the Royal Robes 
and the Diadem of Authority, and when he had clothed 
himself therewith, he ordered the Gates of the Palace to 
be thrown open, and he appeared before his People in 
all the Splendour of Majesty. Then the Hearts of the 
People rejoiced, for their King through the Mercy of 
God was restored to them with his Soul illuminated by 
the Divine Light, and in thankfulness they bowed down 
to the ground, exclaiming— 
“In the Name of the Merciful and Compassionate 

God, 

Say, ‘ He is God alone! 

‘God the Eternal ! 

i He begetteth jo and is not begotten ! 


‘Nor is there like unto Him any one!’” 
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